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Ahuriri Lagoon, Awatoto, Pakowhai 
and Whakutu as when the first 

missionaries arrived
Map drawn by Lawrence McAusland 
Crerar NZ Lands & Survey, 1946; for 
Bagnali and Peterson. 

Because the map is a representation 
of an earlier time there may be 
inaccuracies, but it gives the reader 
a picture of the pathways and 
waterways used by Fathers Reignier, 
Lampila, Rev Colenso, Rev. Williams, 
Bishop Selwyn, Thomas H. 
FitzGerald, the early surveyors etc.

Map reproduced from Faith Family 
and Friends, Kathryn D Mooney, p43
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Preface
This collection of writings has resulted from a desire to learn more about the Brothers of the 

Society of Mary and Marist Brothers of the Schools who accompanied the first Missionary Priests who 
came to New Zealand in the mid-1800s. At first it was thought that a history of these men could be 
produced. But when the Marist Archives Wellington collections were made available it was found that 
various areas had been covered. So the project took on a life of its own. 

Why rewrite what had already been written? So the decision was taken to bring all these papers 
together in one volume, and to concentrate on the very early men in the Hawkes Bay. This then started 
to bring together a number of others who have lived and worked in other areas of New Zealand. 

It seemed that we should also present a word picture of the environment in which these men often 
worked. In the first few years they travelled on foot through some very rugged country and made 
contact with the local Māori Marae, sharing their food and shelter.

So the story of these men to whom the Catholic Church of New Zealand is indebted is told by 
people who knew and worked with them. Included are reflections of those who developed and grew 
the very early Catholic Church.

Ray Kelleher SM
Maryknoll
1 October 2015
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Society, by Br Ed Clisby FMS

The contribution of the Brothers to the early 
Church of Hawkes Bay, by Kay Mooney
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Brothers in the Society of Mary
From Marist Brothers and Māori 1838-1988, Edward Clisby FMS,  2001, Chapter Two: “Brothers In The Society”

Brothers in the Society

From 1817 the Society had included in its 
ranks men who were attracted to the religious life 
but had no wish to become priests. The presence 
of brothers, lay men in religious vows, either 
as auxiliaries in congregations of priests or in 
regular congregations of their own, is a reminder 
that, in its origins, Christian religious life was 
predominantly a lay movement. By modern 
times, however, it had become so clericalised in 
the Western Church that male lay religious in 
their own congregations had come to be seen as 
something of an anomaly. It is interesting, that 
the period after the Revolution, when the Marist 
project was formed, witnessed the appearance 
in France of an extraordinary number of 
congregations of religious brothers, of which the 
Marist Brothers are probably the most prominent 
survivors.1 But the Society as it evolved came to 
include more than one type of brother.

The Little Brothers of Mary:

In his instructions to Pompallier regarding 
his response to Rome, Colin had indicated two 
branches of the Society should be mentioned, 
priests and brothers, since “both could devote 
themselves to this mission”.2But the Roman 
approbation extended only to the branch of the 
priests, though it would, of course, cover any 
brothers who joined the Society specifically as 
coadjutors to the priests. There were a few of 
these already in the Society, but at this stage 
they were, to all intents and purposes, part of the 
branch of the brothers established by Marcellin 
Champagnat in 1817. These brothers, numbering 
about 150 in 1836 (as against some 20 priests) 
were devoted principally to the education of 
the young in rural areas and the poorer parts 
of towns. About two-thirds were working in 
schools, the others either in formation at various 
stages, or engaged in occupations necessary 
for supporting such works, among the latter 
some were filling similar roles in the priests’ 
1 See, for example, P. Zind; Les Nouvelles Congrega-
tions de Fréres Enseignants en France 1800-1830. (1969) Andre 
Lanfrey, Une congregation enseignante: Les Frères Maristes de 
1880 à 1904, 1997

2 Wiltgen, p. 106

establishments. They were known as Brothers of 
Mary, later more commonly as Little Brothers of 
Mary (recognised by Rome in 1863 under the title 
of Marist Brothers of the Schools). Although not 
themselves covered by the brief of approbation, 
they had in their founder a priest who had taken 
vows in the new Society and had, moreover, 
been confirmed in his office as their Superior 
by the new Superior General. It was from their 
ranks that the first brothers for the missions were 
chosen and, indeed, all except one of the brothers 
sent to the New Zealand mission between 1836 
and 1841 were professed as Little Brothers of 
Mary.

The Coadjutor Brothers:

From an early date Colin had seen the need 
for some brothers to be at the direct service 
of the priests as Coadjutor or Lay Brothers. 
He envisaged a special form of dress for them 
and a special name, Joseph Brothers, but their 
formation and training he left in the hands of 
Champagnat. Since there were in the beginning 
very few of them, they could easily be accepted 
as part of the one body of brothers, but with the 
approbation of the Society and the consequent 
reorganisation of its membership, Champagnat 
found himself pressed to provide more brothers 
for the new establishments of the priests. At 
this point it became clear that his views on 
the place of the Brother in the Society were in 
fundamental conflict with those of Colin, and in 
1839 the Fathers voted for a formal separation of 
the two classes.3 After that the priests received 
and trained their own candidates for the 
brotherhood. 

The Tertiary Brothers of Mary

Among the lay people associated with the 
Society of Mary through its Third Order of 
Mary was a group calling itself “The Tertiary 
Brothers of the Society of Mary”, commonly 
known also (confusingly) as “The Brothers 
of Mary”. This was a group of young laymen 
engaged in various apostolic works to which 

3 Br Stephen Farrell FMS, Achievement from the 
Depths, 1984, p.166
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Pompallier was assigned as chaplain in 1832.4 It 
ceased functioning in 1841 but by that time had 
provided the Society with several priests as well 
as a number of dedicated lay associates. One of 
the latter, an architect, Louis Perret, came out to 
Oceania with the fifth group of Marists, leaving 
France at the end of 1840. The artist and printer 
who accompanied him, Jean-François Yvert, may 
have been another. Both are occasionally referred 
to as “Brothers” in the correspondence of the 
priests of the mission. Br Pierre-Marie Perénon, 
an ex-seminarian who had joined Champagnat’s 
brothers and had been told by Colin on leaving 
Lyon to resume his studies so as to become a 
priest for the mission, throws some light on their 
status when he writes (while still on the voyage 
out): “There are three of us studying theology: 
the printer, the engineer and I. At the same time 
we have begun our novitiate to become priests.”5 
Novices and vowed students for the priesthood 
in clerical orders were commonly (and still are) 
addressed as “Brother” and this may be why 
the two continued to be called brothers by the 
priests. But neither went on to ordination. Perret 
returned to France in 1842 and Yvert stayed on 
in New Zealand, living with the Marists as a” 
brother’’. But as he never took vows he was never 
enrolled among the brothers in the Society.

4 Stanley W Hosie, Anonymous Apostle, 1967 p. 120. 
For a fuller treatment of this group cf. Charles Girard SM, 
Lay Marists. Anthology of Historical Sources, 1993. pp. 2-4 and 
associated documents in Chapter 1.

5 Br Pierre-Marie to Br François, 28 February 1841. 
Letters from Oceania. Letters of the First Marist Brothers in 
Oceania 1841-1843. Translated and presented by Br Edward 
Clisby FMS 1995 (L022. p.57(13))
But Pierre-Marie may have misinterpreted the reasons for 
the other two joining the study group. Yvert was a married 
man. (Personal note from Michael O’Meeghan SM)
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In the history of the Society of Mary in 
Hawke’s Bay, which is the history of the Church 
in Hawke’s Bay, the part played by the Brothers of 
the Society of Mary is very much a background 
influence.

Within the Society everyone seems to have 
fully appreciated the Brothers as a tireless and 
efficient work force but I’m not sure whether 
their greatest contribution has been fully 
realised. Perhaps it has?

Whatever was achieved by the missionary 
priests in bringing the faith to New Zealand 
would have been impossible without the 
Brothers. They were the mainstay of the daily 
work. 

But it isn’t just the practical value of their 
work, though the value of that is inestimable, it 
is the power brought to the work of the Society 
by their way. Only God knows the proportion the 
Brothers have contributed to the overall work of 
the Society. I think the rest of us would have a 
surprise if we knew the proportion.

The following are some quotations from a 
short history of Meeanee I prepared when the 
new church was opened at Taradale in 1972. (It 
was never published, I don’t know why.) This is a 
background to the beginning of the work of the 
Society in the Hawkes Bay. 

“Three missionaries arrived at Pakowhai in 
1851. They were Fr. John Lampila, Brother Basil 
(Michel Montchalin) and Brother Florentin 
(John) Françon….

First Mission Station - Pakowhai Pa 
(Chesterhope Bridge) 

… the Pakowhai Pa was an important place 
and its fine carved houses were famous. It 
had prosperous cultivations around it but the 
two Brothers had the effect of a Department 
of Agriculture on the area. They brought new 
knowledge and new methods, new implements 
and new ways of working. They planted out their 
own small holding and they shared their skills 
and ideas freely. They opened a small store. They 

were regarded as a taonga - a valued possession.
Journals and records of the day make it clear 

that they were a great asset to the district. 
1853 - The surveyor, Rochfort: “…The Roman 

Catholic Mission has a handsome station here.”
“…hospitality … a virtue for which the 

gentlemen of this mission are justly celebrated.” 
1858 - Hawkes Bay Herald: “Placed in the 

direct route of most travellers to the inland 
and being the only European residents within 
several miles, the kindness, urbanity and 
hospitality which Fr. Reignier has never missed 
an opportunity of showing to those thrown in the 
way… ”

All compliments paid to the Mission were 
compliments to the Brothers. Father Reignier 
was away much of the time travelling a parish 
half the size of the North Island. The Brothers 
maintained the Mission station and his 
journeying by the product of their fields and 
poultry yard. They instructed and baptised, 
they nursed and taught. Hawke’s Bay’s main 
acquaintance with Europeans until this time had 
been with whalers and traders, flax-buyers and 
land-buyers. The Brothers were a new type of 
European - prepared to give and asking nothing. 
In an epidemic of typhoid which cost many 
Māori lives in 1856, the Brothers with Fr Reignier, 
and Fr Séon who came to help them, nursed the 
people tirelessly.

But, however they worked up the Pakowhai 
land they could know no lasting security for the 
Mission without the freehold of it. Māori friends 
were ready to help them bring this about but 
pakehas were not. Karaitiana was agreeable to 
letting the Mission purchase his land because 
he found the Brothers’ idea of open handed 
hospitality tallied with his own. William Colenso 
advised against it. Puhara urged Donald McLean 
to make purchase possible. McLean agreed it 
would be the right thing but took no action.

Meeanee

In 1855 blocks of land brought by the 
Government were put up for sale It is unlikely 
that the Brothers had much ready cash but their 
hard work had put them in the position to raise 
money against stock and equipment and store. 

When land at Meeanee came up, Brother 

Brothers the mainstay of the early H.B. Church
This talk was given to a Brothers’ Group at Maryknoll in April 1976 by Mrs Kay Mooney, Napier
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Florentin (Br John) brought 326 acres at Meeanee.
The land at Meeanee was a jungle of swamp 

and interlaced with cutty grass and flax. The 
Brothers cleared it of wild pig, cleared off the 
cover, cut drains and drained the swamps, and 
gradually brought the land into pasture and 
production. At the start they had to put clappers 
on the necks of the stock to stop them getting lost 
in the swampy jungle which was to become the 
most fertile and beautiful property on the plains.

Because of this, when tribal warfare brought 
disaster to the Mission at Pakowhai in 1857, the 
Brothers had a new site for a Mission ready and 
waiting and prepared. It was just a matter of 
dismantling their buildings and taking them over 
the river to start all over again. 

The Hawke’s Bay Herald said of the move:
“… regret the consequences on the Catholic 

Mission, … obliged to move from their present 

location in Pakowhai ... a station whose 
hospitality to the wayfarer and charity to all who 
needed it will never be forgotten.”

Within a few years the Brothers had the 
Mission well established at Meeanee Flat. Fr 
Reignier was much away, travelling far and 
wide. The money to finance this vast parish 
undertaking and to build as needed had to come 
from somewhere and the Brothers worked for 
it. They made a model farm and they became 
model settlers. 

Br John imported a horse, Samson, from Van 
Diemen’s Land to improve the working stock of 
horses in Hawke’s Bay. His stud at Meeanee was 
well patronised.

Brother Basil was a first class stockman as 
well as boot maker and cook and many other 
things. He spoke fluent Māori, from his first days 
at Pakowhai, was always first a Māori Missionary. 

Is this the original Mission Station in Hawkes Bay? The larger structure on the left is out of character with others in 
the sketch. And begs the question, ”why?” 

Is the answer that this was the first Church the three missionaries built there with the structure as slightly different to 
the other dwellings, the first Marist dwelling in the area? 

Could the taller building on the left been their first Church in Hawkes Bay?

Pakowhai, between Napier and Hastings, was the site of a Marist mission when this drawing was produced by Henry 
Stratton Bates, 1836-1918: Pakowhai Pa. Ahuriri, N. Z. Feb 1859. 

Ref: NON-ATL-P-0099. Alexander Turnbull Library, Wellington, New Zealand. http://natlib.govt.nz/records/23211466 
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In 1861 Brother Cyprien Huchet arrived at 
Meeanee and the wine business was under 
way. He was an experienced wine man, son of a 
vigneron of the Loire district. He also established 
a paying market garden with a regular trade to 
the Napier shops.

After the Frenchmen came the Irishmen and 
then came the native born Brothers. The first of 
these was Brother Alphonsus (McKenny) in 1896. 
The journals and notebooks he left behind him 
give a comprehensive picture of the work of the 

Brothers. 
St. Mary’s Scholasticate opened in 1890 with 

four students and the Brothers turned that part 
of the grounds into a garden with statues and 
fountains and walks, a place conducive to prayer 
and meditation.

About 1901 they built an astronomical 
observatory for Dr Kennedy and helped install 
scientific equipment with platforms in trees for 
wind measuring machines etc.

At every Marist ordination one is aware 
of the Brothers for without them there would 
probably be fewer ordinations. They have kept 
the seminary going while others studied.”

I have quoted the above to make the point 
that the actual contribution of the Brothers has 
made it all possible.

It has been the chosen role of the Brothers 
to act out more perfectly than any others the 
Marist precept of being active yet unnoticed. 
They claimed no attention or thanks. They 
have generally accepted being rather taken for 
granted.

At any given time we tend to judge the success 
of the work of the Society of Mary by what we 
can observe at that moment - active, clever, 
learned, holy people doing an obvious work for 
God.

It is only when we look at the pattern laid 
out by history that we realise that the role of the 
Brothers is not invisible in the finished fabric. 

Br John (Florentin) Françon 
ref: MAW GM 629/45

First presbytery and Church at Meeanee 1860
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It can be clearly seen as one of the strongest 
and truest threads which bind the whole thing 
together.

One then becomes aware of the great power 
released by undemanding service and prayer - 
a real power, a tremendous dynamic like a jet 
engine behind the Society of Mary.

The Brothers have carried out the Father 
Founder’s instruction to work unseen and it 
seems to me that by doing so they may have 
generated more power than any others, have 
tapped more deeply that movement of the Holy 
Spirit out of which the Society of Mary came.

Our picture of the Church today – which is 
becoming more and more clear, is one in which 
we see us all as the People of God, working 
together and making a strong force for the work 
out of the particular strengths given us in our 
various vocations. We have to bring the special 
strengths given to us in our marriage vocation; 
a priest the special sacramental strengths of his 
priesthood; a religious the strength that comes 
from his special role in his own community.

Today, with the Brothers coming into the 
general community more than they have in the 
past, it is to be hoped that they can strengthen 
the rest of us with that special Brother-strength; 
that they can put into the general community 
that same power they have been feeding into the 
Society of Mary for more than a century.

They can teach us the lesson that power of 
God’s purposes comes from being ready to do 
whatever job God puts in front of us and making 
no demands, expecting no reward, accepting 

disappointment, apparent failure, lack of 
encouragement, and still being joyful and content 
and ready to praise God and keep going as long 
as he wants. Not a negative, accepting, enduring 
attitude but a positive, power-generating force, 
being prepared to supply the power for someone 
else’s successful work without anyone knowing 
that we did it.

Admittedly, this is going to be a demanding 
situation. No one can go around saying, “Look at 
me, being self-effacing”.

I suppose that now the Brothers are no longer 
in the rear ranks, the strength of a Brother’s 
vocation will be tested by his ability to develop an 
attitude of mind that can safeguard the essence 
of Brother spirituality and yet still be in the 
community, sharing and building up others. 

I’ve no doubt they will do it

St. Mary’s Scholasticate, Meeanee 1890
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Section 2
Setting the Scene
What was the area like where the early Marists 
had been sent in 1850, by the Bishop of 
Wellington, Bishop Viard? 
by Ray Kelleher SM
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Setting the Scene
In the vast area which we now known as 

Hawkes Bay the New Zealand Government 
estimated that in 1848 there would have been no 
more than 10 European settlers. The whalers and 
sealers who had first inhabited the coastal area 
had departed due to depletion of the hunted. 

When Bishop Viard formally became the 
Bishop of the Second Diocese of New Zealand 
in 1848, he started in 1850 setting up parishes 
around Wellington and in the areas where 
some evangelisation had taken place when the 
Missionaries were working out of Auckland and 
the Bay of Islands.

In 1850 he sent Fr Jean Lampila SM and 
Brothers Basil Monchalin FMS and Jean-Baptist 
Florentin Françon FMS to the Hawkes Bay. They 
set out by ship from Wellington to be landed at 
a place called Ahuriri on the Hawkes Bay coast. 
Unfortunately their ship was hit by a violent 
storm and was driven north having lost its 
masts was washed up on the shore on the coast 
near to present day Gisborne. Fr Lampila had 
already lived here when he was working out of 
Whakatane.  

Seeing that their fate landed them here they 
made contact with the Māori people that Father 
had known, started to set up their mission there, 
only to be later told by Bishop Viard, to shift 
south as they were in the wrong Diocese.

With the help of Māori friends they collected 
their few belongings and cuttings of grape vines 
and walked south to Ahuriri and then by canoe 
crossed the lagoon to the mouth of the Ngaruroro 
River and followed this upstream until they came 
to the Pā of Chief Te Hapuku at Pakowhai. They 
were welcomed by the Chief who offered some 
land and the protection of the Pā.

“What was the country like that the early first 
Marists were to find when they arrived at region 
that they had been asked to mission by the new 
Bishop Viard in 1850? First of all we will find that 
they had to travel from Gisborne to Pakowhai 
on foot. Carrying their possessions and guided 
by friendly Māori whom they had previously 
encountered in Whakatane.

New Zealand rivers have influenced people’s 
lives in a thousand ways, and Hawke’s Bay trio 
of rivers the Ngaruroro, Tutaekuri and Tukituki 
is possibly the most significant of any in New 
Zealand in its effects on the land and the people.

The rivers turbulence, their meanderings 
and our efforts at controlling them are bound 
with the founding of the twin cities Napier and 
Hastings, and the Central Hawkes Bay towns.

From the coasts to the ranges, between 
Napier and Takapau, in this huge delta, some 
of the world’s richest soil is our heritage from 
these rivers. Industries allied to its cultivation, 
development of trade and manufacturing and 
the commerce of a lively port, have assured the 
countries progress, but it is the people who have 
made it all come together.

The Māori journeyed by routes which 
frequently followed rivers. Canoes could carry 
large parties of people in war and peace, and 
the food necessary to support them. In the 19th 
century there were three navigable rivers. 

To travel through the country it was necessary 
to slog through jungle-type mazes of heavy 
undergrowth, impeded by acres of swamp, high 
snowy mountains, brutal ravines and more often 
than not flooded rivers.” Between the Rivers, E Hill 

The challenges were great, self-sufficiency 
was essential. Hard work and disappointments 
were the order of the day. These isolated French 
men had come to preach the Good News of 
Christ to the people of New Zealand. These 
people were the Māori. A race of Polynesian 
people whose culture language and values were 
different to anything they had experienced in 
Europe.

Typical of the swampy land that had to be drained, 
cleared and turned in to arable land.
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Early Days of the Society of 
Mary in Hawkes Bay

Pakowhai 1850 - 1858

The Society of Mary (Marists) was asked by 
Pope Gregory XVI in 1836 to take responsibility 
for introducing the Catholic Faith to the people 
of Western Oceania. Bishop Pompallier was 
made the Bishop of this vast area. In 1836 the first 
group of Marists left France eventually arriving 
at Hokianga in 1838. After some years Rome 
decided to divide this vast area into a number of 
separate Dioceses.

Pope Pius IX divided the NZ Catholic Mission 
in two on June 1848. Fr Viard had consecrated as 
Pompallier’s Assistant Bishop on 4 January 1846. 
Bishop Viard arrived in Wellington to set up the 
new Diocese of Port Nicholson in 1 May 1850.

Here they were made welcome by the Chief 
Puhara Hawaikirangi who had known Fr Lampila 
from an earlier visit. At this time there were 
very few European people in the area. Chief 
Puhara gave the Missionaries the use of seven 
acres of land. This they used to grow food and 
eventually graze cattle. They build a dwelling for 
themselves. When they first arrived they lived in 
a standard Māori dwelling, a raupo whare and 
built a small Chapel of the same material. 

The two Brothers knew that they needed to 
be self-sufficient in all things. It was an advantage 
that they had come from French farming families 
so were able to establish a ready supply of 
vegetables and meat and milled flour for their 
own use and for sale. In a short time were able to 
establish a steady trade with local people.

The Brothers shared their skill and ideas 
freely and brought new methods and knowledge 
to the area. They also acted as catechists in the 
absence of the priest, and hosts to travellers and 
caring for the sick. During all this time they 
built a Chapel, and a house with a kitchen, two 
bedrooms, a store room, fowl house, and piggery. 
The style of construction was slab walls and 
thatched roof. 

In September 1851 Fr Reignier SM walked 
from Wellington to Pakowhai. In 1852 he 
became the priest for the Hawkes Bay when Fr 
Lampila left to set up the mission station on the 
Whanganui River.

This small group was aware that they could 

not rely on the generosity of the Chief forever. In 
1858, the government of the time started to buy 
land from the Māori tribes; the community saw 
this as an opportunity to become even more self-
sufficient, they brought 326 acres on the Meeanee 
flat for 10 shillings an acre, with money raised 
from their local trading.

In March 1858 the local tribe was defeated 
in battle and the Pakowhai Pā burnt. Chief 
Puhara was killed so on February 28th 1858 
Fr Reignier and the two Brothers abandoned 
seven years work at Pakowhai and began the 
move to Meeanee. Crossing the Tutaekuri River 
to Meeanee where they were established by 
October 1858. 

Meeanee  28th February 1858 - 1910

This land was a jungle of swamp and 
interlaced with cutty grass and flax. So the land 
needed to be cleared of wild pigs, drained, 
cleared and resown in pasture. For a start they 
need to put clappers on their cows so they 
could find them. Eventually this property was 
to become the most fertile and beautiful of the 
plains. 

So when it was time to leave Pakowhai all that 
was needed to do was dismantle their buildings 
and take them over the river with their stock 
and other possessions. The local paper of the 
times gives a sympathetic report of this move and 
acknowledges the hospitality to the traveller and 
their charity to all in need.

Fr Reignier was away a lot, travelling far and 
wide over his parish, from Wairoa to the south 
of Woodville. Much of the money needed to 
support his work, which included building of 
churches and schools came from the income 
from this Farm. The Brothers were able to assist 
other settlers with advice on farming methods 
and suitable crops. 

During this time horses were becoming 
common as means of transport and for farm 
work. Br Florentin had imported a Clydesdale 
stallion to assist in the development of the land. 
This venture added another source of income 
from stud fees. 

In 1861 Brother Cyprien Huchet arrived from 
France. He had grown up in one of the important 
wine growing areas in France so was able to add 
to the development of the vineyard and winery 
that had been planted from the very start of the 
Mission at Pakowhai. He also was able to develop 
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a successful market garden and to sell produce to 
the shops in Napier.

All was not without its problems, the land 
was low lying and the main rivers of Hawkes 
Bay often flooded, leaving a deposit of slit on the 
pastures as well as in the dwellings. Between 1863 
and 1906, 15 major floods were recorded. Between 
1892 and 1897 the land around the present site 
of Clive rose 28 feet due to the silt deposited by 
floods.

In 1889 the Society of Mary started a 
Seminary for the education of priests in 
Wellington. 

The decision was made to move the Seminary 
to Meeanee. So in 1890 the house built for 
retired Missionaries in 1880, was converted into 
a college for the education of priests for the 
Society of Mary. This was to grow into a large 
complex. But by 1897 it was decided that the site 
at Meeanee was not suitable for the permanent 
establishment of the seminary. When the 
Tiffen Estate, on the hills of Greenmeadows 
was broken up and put on the market, 730 acres 
were purchased. This land was farmed by the 
Brothers from Meeanee. In 1910-11 the Seminary 
Building and Brothers residence was moved from 
Meeanee to the present site on the property. By 
the time of the move to Greenmeadows 79 priests 
had been ordained from Meeanee. 

The Meeanee parish continued on this site till 
1976 when a new Parish Centre was built on Osier 
Rd in Taradale. During this time, Reignier School 
was established on Guppy Rd and St Joseph’s 
Māori Girls College was developed on Osier Rd.
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Section 3
Brother Basile Monchalin 
FMS, 1814 – 1898
A paper by Cecil Crocker SM
Born 1901, Professed 1923, Died 1995

Br Martin Mader with Fr Cecil Crocker
c 1928
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The world owes much to its unknown heroes. 
Almost every advance in human knowledge, 
almost every great invention, has been made 
possible by the hidden, painstaking, and often 
totally unrequited labours of men whose names 
do not appear on the pages of history or on the 
scrolls of time. In every branch of activity to one 
only, or to a very few, has it been given to make 
that advance that the world applauds and which 
peoples acclaim; yet could we know all truth, we 
should probably find, that just as much fame is 
due to men whose names no one knows and who 
in their day were regarded as the rank and file 
of the world. What is true in the secular world is 
likewise true in the religious.

A great preacher may be God’s instrument in 
the conversion of many; yet who knows but that 
the real cause of the bestowal of Divine Grace on 
these converts was the pious prayers and the acts 
of self-denial of some nun hidden in an obscure 
convent? Our own country, New Zealand, was 

evangelised with conspicuous success by the 
French Fathers of the Marist Society and a very 
healthy Church was founded. The names of 
these priests will be remembered as long as the 
story of the religious beginnings of this country 
is told; but what of the humble lay brothers who 
accompanied them and by whose toil was made 
possible the greater success of the missionaries’ 
labours? They are unknown and their deeds 
unsung. Good religious and zealous apostles 
they were too, and their memory deserves to be 
jealously kept. Under their care were the material 
wants of the mission which they supplied 
faithfully and well; but, being good Christians, 
they turned every act of the daily routine to the 
honour of God in their prayers and penances, the 
conversion of souls had a large share and many 
a soul, who hearkened to the voice of the priest, 
did so, probably because of graces the lay-brother 
had won him.

Only on the Day of Judgment shall we know; 

Br Basile on Lena
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but from the doctrine of the Communion of 
Saints and what we know of their labours and 
the spirit in which they were done, we can be 
morally certain that they will rank very high 
as the Apostles of the true Faith in this remote 
corner of the New World. One such zealous co-
operator of the Fathers was Michel Monchalin, 
known in religion as Brother Basile. 

It was in the little village of Le Pertuis 
attached to St Hostien on the banks of the Loire 
that he first saw the light of day. Some doubt 
seems to exist as to the exact date of his birth, 
some records give November 24th 1814, and 
others December 3rd. Be that as it may, certain 
it is that it took place somewhere about the 
close of that year. The day of the Napoleonic 
domination was, by this time, at its end. The 
wars were over, but many and many a day was 
to pass before the effects of it were to be felt 
no longer by the people. During the years of 
reconstruction the benefits of eternal peace 
were only gradually felt and the last to benefit 
by them were the poor. Of this class were the 
parents of little Michel Monchalin. Thus his 
youth resembled that of the child today even 
in France in very little indeed. Neither the 
Church nor the State had as yet been able to 
supply the wants of the remoter parts in primary 
education. The Church had addressed herself 
to the problem and by means of associations 
of pious women, managed to teach the country 
children Christian Doctrine and the elements 
of secular learning. To a school conducted by 
these good ladies Michel was sent for a time but 
as his parents were very poor, he soon had to 
withdraw and assist his father in winning the 
family bread. He thus had little secular education 
and his scholastic accomplishments extended 
little beyond the ability to read and write. It was 
not so, however, with his religious instruction. 
Poor and unlettered though his father and his 
mother certainly were, in the science of the saints 
many a university professor might have envied 
them their attainments. The Revolution and the 
overturning of their religion had not diminished 
in them the practice of their Faith. Into the mind 
of their boy they instilled this love and devotion.

Amid the ordinary labours of a peasant’s 
son, tending the flocks and cultivating a small 
patch of land for potato growing, the subject of 
this study passed the years of his youth, but with 
the coming of early manhood he began to feel 

more and more that a life in the world was not to 
be his. In his heart there burned a great love of 
Jesus and Mary. Hearing that near Lyons a holy 
man was endeavouring to train young men such 
as he for the religious life under Mary’s banner, 
he resolved to join him. He entered the Mother 
House of the Little Brothers of Mary on June 24th 
1834, being it then in his twentieth year. At this 
time he took the Religious name of Basile.

Seventeen years had passed since Father 
Champagnat SM had laid the foundations of 
this Institute and he was still its superior. Michel 
Monchalin thus early came under his direction, 
receiving the habit from him in March 1835.

Of his novitiate we know little. It followed 
the ordinary rule, prayer, study of the religious 
obligations to be taken, intermingled with 
manual labour. Like that of others, it was not 
free from troubles of conscience concerning 
his vocation and on one occasion he resolved 
to leave. He sought out Father Champagnat 
and told him; but the good Father assured him 
that his vocation lay where he was, and after 
embracing him, dismissed him in peace of mind. 
The temptation never returned. On October 19th 
1837, he made his profession and his sixty-one 
years of life as a religious began.

As his education was not sufficient to allow 
him to go into the class-room, he busied himself 
with the domestic duties and manual labour 
about the Hermitage. Two and a half happy years 
passed when the community was deprived of 
its Founder and Head. On June 6th 1840, Father 
Champagnat died. Brother Basile, being one 
of those present in the room at the moment of 
death.

Soon after, an appeal being made for Brothers 
to go as companions and catechist to some Marist 
Missionaries departing for Oceania, Brother 
Basile volunteered, and was accepted. He formed 
one of a party of eleven which sailed from France 
in September 1840 and which arrived in the Bay 
of Islands on Wednesday June 15th 1841. With 
Brother Basile were four priests, Fathers Séon, 
Garin, Borjon, Rozet, a student, M. Roulleaux, 
who was afterwards ordained and five brothers 
whose names cannot be traced. 

(The Mary Grey sailed from London 8th 
December 1840. On board were Fathers Jean 
Antoine Séon, Michel Borjon, Antoine Marie 
Garin, Louis Rozet. Brothers Justin (Étienne 
Perrer), Basile (Michel Monchalin), Emery (Pierre 
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Roudet), Euloge (Antoine Chabany), Colomb 
(Pierre Poncet), Pierre Marie (Pierre Perénon), Br 
Scholastic Joseph François Roulleaux-Dubignon. 
Layman Jean François Yvert; Reached Sydney 7 
May 1841)

From the records at hand, there is very little 
concerning Brother Basile until the withdrawal of 
the Marist Fathers from the Auckland Diocese in 
May 1850. He appears to have been in the Bay of 
Islands for about five years. Father Forest’s official 
report made to the Superior General in May 1843 
has the following interesting remark, “One word 
on the subject of the Brothers. Generally they are 
of the best spirit and are faithful to their religious 
exercises. Brother Pierre-Marie is here at the Bay 
of Islands with Brother Basile who has charge 
of the cooking and between times exercises his 
trade, shoe-making.” On the subject of spiritual 
exercises, Father Forest had previously reported- 
Brother Basile’s attendance at an eight days 
retreat at the Bay of Islands preached by Father 
Forest and attended by Bishop Pompallier, six of 
the Fathers and four of the Brothers. 

From the Bay of Islands our Brother went 
for two years to Opotiki and thence to Rotorua 
at Ohinemutu for three years. In May 1850, in 
company with the priests, he left for Wellington. 
In June of the same year, he was ordered to 
accompany Brother Florentin and Father 
Lampila to found the Hawkes Bay Mission. They 
travelled up the coast in a schooner. The weather 
was very rough, the ship losing its masts in a gale. 
They were so long overdue that prayers were 
actually said in Wellington for the eternal repose 
of their souls when the news arrived that they 
had been blown ashore in Poverty Bay where 
they had landed.

 Father Lampila was a most holy man who 
saw in everything the hand of God. They had 
been blown ashore at Poverty Bay, very well, 
it was the Will of God that he would establish 
a mission in Poverty Bay, being under the 
impression that this place was in the Diocese of 
Wellington.

Two or three miles from the present town of 
Gisborne, land was taken for a Mission. Soon 
they were great friends with the surrounding 
Māoris. A vineyard was planted and a small 
house started when word came from Bishop 
Viard that they were outside the limits of his 
jurisdiction and they must come south. This 
caused unfeigned dismay among the Māoris. To 

Brother Basile in particular they were very much 
attached. The house he had been building had 
only reached the framework stage, but after his 
departure they would not allow it to be touched, 
declaring it “tapu” for, they said, it was the house 
of Patira. Patira was their rendering of the name 
of Basile.

The little party arrived at McDonnell’s Cove, 
now Port Ahuriri, in January 1851, and proceeded 
to Pakowhai on the Ahuriri Plains. Here they 
made their home under the protection of a 
friendly native chief, Puhara by name, on the 
banks of the Ngaruroro River. Reverend Father 
Hickson. SM in his book, ‘”Catholic Missionary 
Work in Hawke’s Bay, New Zealand”, says, 
“Report has it that they reached this locality by 
taking a boat or a canoe and travelling up the 
Tutaekuri and then one of its tributaries until 
they arrived at a spot close to their destination 
which would be about ten miles from Napier.” 

Their first dwelling was a small raupo hut 
and with this as their home, Brother Basile and 
Brother Florentin proceeded to attend to the 
material wants of the Mission. They cultivated 
the surrounding land and marketed the results of 
their labours on their farm and in their poultry 
yard. To aid the Mission further, they opened a 
store in which they sold necessities to the Māoris, 
including flour which they had ground in a hand 
mill.

While the Brothers were thus engaged, the 
Missionary travelled far and wide. In September 
1851, Father Reignier came to join the isolated 
community and Father Lampila was transferred 
to Wanganui on the other coast of the island. 
One missionary for the whole of Hawkes Bay, a 
great tract of country 200 miles long and perhaps 
50 or more miles wide meant that often they 
were without Mass and Holy Communion for 
considerable times at a stretch but they never 
murmured. Was it not to comply with the Will 
of God, in their regard that they had made 
a sacrifice of everything to come among the 
heathen and the pagan? Like their Divine Master 
their spiritual food was to do the Will of Him 
that sent them and if they were deprived of the 
Eucharistic consolations, let God’s adorable will 
be done and they were satiated.

Five years passed this way. Each day labours 
were but a repetition of those of the preceding 
and a foretelling of the morrows. Then a day 
came when the sweet monotony of their lives was 



Section 3: Brother Basile Monchalin FMS, 1814 – 1898

-17-

broken. In 1856, typhus fever broke out amongst 
the Māori. Father Reignier and the Brothers did 
all they could for the unfortunate, but despite all 
their care a great number died. The fever was at 
last stamped out but the daily routine was not 
resumed for long. In little more than year the 
days at Pakowhai were over forever.

Early in 1858, hostilities came to a head 
between Puhara and a rival chief, Karaitiana; 
and an inter-tribal war broke out. Puhara was 
defeated and slain and new headquarters had 
to be found for the Mission. Fortunately Father 
Reignier had already purchased two properties 
out of the profits coming from the labour of 
the Brothers, one at Meeanee and the other 
at Jervoistown near Napier. To the former site 
he now proposed to transfer the buildings, the 
stock and the other movables. The residence 
of the priests and brothers had been erected 
in the hard way, and every bit of work required 
to transfer a standing tree into a house, felling, 
sawing, dressing and building had been done by 
the Marists. It was therefore too valuable to leave 
and was taken down in sections and transported 
by wagon to the new site. A cross country route 
was taken, the Tutaekuri being crossed at what 
was afterward called Powderell’s Crossing, at the 
rear of the new property. Besides the possessions 
already mentioned, a good sized flock of sheep, 
with some cattle and pigs, were all safely brought 
across the river. Thus in May 1858, was founded 
the Meeanee Mission, of which Brother Basile 
must always be remembered as the co-founder.

Forty years were spent in the new home. 
His principal duty here was that of shepherd, 
which position he filled almost until his death. 
During this long period the lands were cultivated 
and a vineyard and foundations laid for the 
present Mission Estate. To the eyes of the world 
these forty years passed by uneventfully in the 
apparently dull life of the lay-brother but who 
shall speak of their merit before God? Every day 
was filled with seemingly small acts, but all done 
for Him. Only the superficial comes under the 
notice of men; motive, which gives the true value 
to our actions, is known only to God. The deeds 
of these outwardly dull forty years must have 
put Michel Monchalin immeasurably nearer to 
the Divine Throne than have the history making 
achievements of many of the world’s great and 
kings and princes, statesmen and warriors; yea, 
perhaps even Bishops and priests may have to 

yield place to him. Of the long period of his life 
passed in Meeanee, only one thing can be traced. 
J. J. Wilson in his “In the Path of the Pioneers” 
quotes from the following letter of Brother 
Emery to Brother Francis of the Little Brothers 
of Mary in 1859, “I had a letter from Brother 
Basile recently. He is still with Brother Florentin 
at Ahuriri. He tells me he is beginning to get old 
and that rheumatism is affecting his arms.” He 
was a poor prophet and old age was not to come 
for him so soon; many more years of zealous 
labour were to ornament his life ere the shadows 
of decline were to gather about him. When the 
close of the decade of the nineteen century 
opened, he was still in this vigour, but, as the new 
century approached, his health began to fail. In 
1896, the difficulty of mounting a horse caused 
him to give up his office as shepherd, Brother 
Alphonsus became his successor.

The end was near at hand and full of years 
and merits on April 23rd 1898, he passed quietly 
to his reward. It was a Saturday and, but a 
short time before, Father Yardin had heard his 
confession. After his prayers were over he had 
remained in his room reading, and there, seated 
in a chair, they found his lifeless body. The 
remains were interred with those of the other 
Brothers in Taradale Cemetery. Under a marble 
tombstone erected by his lifelong friend, the late 
John Higgins of Napier, he lies awaiting the call 
to a glorious resurrection.

In stature, Brother Basile was short and, 
though not stout, was stocky in build. He appears 
to have had also a very strong constitution for we 
find him within a week of his death, at the age of 
eighty three, asking to be lifted on to a horse so 
that he might ride round and inspect the newly 
acquired property of Maryvale, three miles away, 
now the Scholasticate of Mount St. Mary’s. His 
early lack of schooling was never remedied 
and, in his own language, his accomplishments 
were very limited, nevertheless he spoke Māori 
very well. His English was very poor and in 
it he seemed content if he expressed, himself 
sufficiently to be understood as his customary 
announcement of his means of travel show, 
“I go saddle horseback.” Often too he mixed 
his French and English in the same sentence. 
However he understood well whatever was 
said to him in our language as a very neat story 
handed down to us shows. On one occasion as 
he was riding round the district, a Protestant 
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minister stopped him and asked him where he 
came from. He replied that he came from the 
Mission. “And are you saved?” he was asked; the 
Brother replied that he hoped to be. “Oh I don’t 
hope to be,” said the minister, “I know that I am 
now.” “Look out, then, that you no miss it. Gee up 
Lena (to his horse).” and he rode on.

Of the Māori people he was ever a friend and 
admirer. We have already remarked how the 
Māori of Poverty Bay revered him and it appears 
to have been the same wherever he came in 
contact with them. He was not merely beloved 
of them but much trusted also. No doubt many a 
Māori Saint owes his salvation to the ministering 
of the sacrament of Baptism at the moment of 
death by his hands, but unfortunately there is no 
record of it. In every way that was open to him, he 
endeavoured to serve the Māori. In his early days 
in New Zealand, he had been a devoted catechist, 
a valuable helper in the ministry exercised by the 
priest Missionary. His old age did not find him 
less eager to be of service. After Father Reignier’s 
death in 1888, he often acted as interpreter 
between Father Yardin and the Māoris and 
regularly did so for the confession of Father 
Rainier’s native catechist, Tokotoko.

To say that Brother Basile was deeply 
religious was, of course, to say the obvious. His 
life was the most eloquent testimony. Besides his 
faith in the intercession of the canonised saint, 
he revered deeply the first Fathers of the Society 
of Mary. For Father Séon in particular, he had 
a great veneration. This priest died at Meeanee 
in 1878 and was buried on a hill in what was 
then Mission property outside Taradale. When 
the present Taradale Cemetery was opened 
about 1885, it was decided to shift his body to its 
present resting place. Brothers Basile and Martin 
exhumed his remains and found his coffin so 
decayed that the body of the dead Priest was 
exposed to their gaze. A tooth was noticed to be 
loose so Brother Basile took it as a relic. Later on 
he got a scruple over it and he reburied it in the 
grave. 

Brother Basile was the last to die of the 
Missionary Band, that came to New Zealand- in 
1841 the deaths of the others being scattered over 
the years 1842—1889, he was of the type of ragged 
sanctity the uneducated peasant of Europe 
produces, simple, sincere, earnest. That we must 
get more and more out of touch with his memory 
and his doings is inevitable, but these few pages 

are penned that the name of one to whom 
we owe so much may not pass altogether into 
oblivion. The Society in New Zealand and the 
Scholasticate of Mount St. Mary’s in particular, 
owe to Brother Basile and his companion of 
many years, Brother Florentin, a debt we can 
never repay. Only in Heaven shall we know the 
full extent of it. We pray a liberal God to reward 
for his name’s sake him who did so much for us 
in these southern lands, our hero, our saint, our 
brother.
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Section 4
The Brothers of the Mount
Reminiscences of Fr Cecil Knight SM
From a transcript of a taped interview by Craig 
Larkin SM, August 1967, pp 69-76.
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Athanasius Broyer SM 1832 – 1860 -1915 1

The first one I came in contact with was 
Brother Athanasius, who was a brother of the 
Bishop of Samoa, when I came here. He died 
early in my career. He was an outstanding 
religious.

1 The three dates indicate the year of birth, 
profession and death

Martin Mader SM 1854 – 1890 -1933

He was a wonderful character. He lived until 
1933, though he was born in 1854. He remembered 
hiding with the cattle in the woods during the 
Franco-Prussian war. See, he came from Mets, up 
in Alsace, and he told us of hiding with the cattle 
so that the Germans wouldn’t get them. He did 
wonderful work here for years as a ploughman 
and they say – or we noticed it ourselves – he got 
very, very down in the dumps during the Frist 
World War. Having as I say, lived through the 
German invasion of 1870, when he was a boy, and 
seeing France overrun again by the Germans 
for the second time in his lifetime. And he got 
very, very down in the dumps. But with the 
resilience that’s typical of Frenchmen, on the day 
of Armistice he went into town, and was seen 
walking down the street waving a tricolour and 
a Union Jack. He was an old man with a beard 
then. But he was a lovely old character. 

Stanislaus McMullen SM 1849 –1885 - 1924

Stan I remember only in his latter days; not 
here (Greenmeadows) but when we camped at 
Otaki house. Now, the poor beggar, his mind had 
gone a bit, and he was a terrific victim of scruples 
at the time. But he was a saintly religious, and 
worked for years for the Society.

Tom O’Connor SM 1844 –1895 - 1922

Another Irishman, the same as Stan. Getting 
on in years, because he died the year after I was 
ordained, (1921) A lovely character.

The Brothers c 1914-15
Back: Brs Malachy Keenan, Peter Hennelly, Alphonsus McKenny, John Sullivan

Front: Patrick O’Sullivan, James Armstrong, Denis Leahy, Athanasius Broyer, Stanislaus McMullen, Thomas O’Connor, Leo Clairet

Athanasius Broyer
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James Armstrong SM 1843 –1902 - 1915

James was ill when we arrived, and he died 
a few days after our arrival. I think it was after 
Dennis funeral.

Denis Leahy SM 1830 –1908 - 1916

Denis was an old miner from the West Coast, 
who joined the Society rather late in life, a man 
in my time, nearing the end of his days. He died 
here in 1916. Students nursed him, as they did in 
those days, before they were taken to hospital. 
We nursed him down in the Brother’s house. He 
died of cancer. Fr William Googan SM preached 
at his funeral – and I can remember one thing 
he said was, “amongst Br Denis’s belonging was 
a miners right, giving him the right to search for 
gold at Hell’s Gate.” He said,” From the life he 
led, he’s certainly not at Hell’s Gate now.”

Anthony Kennedy SM 1851 –1902 - 1928

He was recognised as one of the saints of the 
place. A man almost doubled up, probably with 
rheumatics, and hard work. And was noted for 
saying, “It’s the will of God” If one remarked it 
is cold today. Anthony’s reply was “It’s the will 
of God, Brother.” Or, if you remarked on the 
contrary, “It’s rather hot today, Brother” – “God’s 
will, Brother.” Constantly on his lips.

Patrick O’Sullivan SM 1866 –1902 - 1936

An Irishman, but several of his family came to 
New Zealand. He had a brother here, who tried 
his vocation as a Brother, Eugene Sullivan. But 
afterward left, finding that he had no vocation to 
the Brother’s life. He had a sister in Waimate, Mrs 
Craigehead, who had two boys at St Patrick’s and 
was a note benefactor of the Church in Waimate. 
Her daughter – one of them – was a nun and was 
professed on her death bed as a Sacred Heart 
Nun.

Peter Hennelley SM 1857 –1903 - 1929

His surname was Hennelley. Peter, like some 
of those other Brothers – like Tom for instance 
– had worked in parishes with our Fathers as 
members of the Society. Br Peter has worked with 
Fathers in Waimate for quite a number of years 
and as Fr. Cleary and Fr Arthur Keane used to 
say, he was the chief punisher of misbehaving 
boys from the Nuns school. He acted as clerk of 

works for the building on the Waimate Church, 
and used to be noted for narrating the tricks 
of the builders to avoid certain details of the 
specifications. But Peter used to say, “I was too 
cunning for them!” He was born in Ireland but 
had spent some time in England, because I 
can remember in my early days, when he was 
spending a holiday in Blenheim, after being ill, 
his commenting on the people coming out of 
Church. And the remark he came out with more 
than once was” I haven’t seen the like since I left 
Birmingham.” He was a general handy man here, 
worked a lot in the vineyards, and in general 
work around the place.

Alphonsus McKenny SM 1868 –1903 – 1944

Born outside of Wellington, in Ohariu Valley. 
Before St Patrick’s College was established, he 
won a scholarship from the Ohariu Public School 
to go to Wellington College. And he used to tell 
us of his trip home on Friday night, up through 
Wadestown, up through the Manawatu Railway 
was then being built, and through what was 
then a very small place of a few houses, known 
as Crofton, now as Ngaio, and over Bell’s track 
to Ohariu Valley. And in the summer making 
the same trip back to the College. Leaving home 
in the early hours of a summer’s morning or 
in the winter making his way back on Sunday 
afternoons. He boarded he told me in Tasman 
Street, Wellington College having no boarding 
facilities in those days. He afterwards went 
around about Levin and amongst other things 
engaged in bush felling. And was there for quite 
a number of years. He told me he felled bush 
around about Levin before there was any town 
there at all.

He joined the Society in 1896 and became one 
of the most useful Brothers there had ever been 
here. He could turn his hand to all sorts of things 
– carpentry; drain laying, repairs to descriptions. 
He had a good head on him, and remembered 
much of what he had learnt at school. It was 
quite common for him when he had to put up 
notices in connection with some job he was 
doing to add a bit of Latin or French to it. But as I 
said he was one of the most useful that had ever 
given his life to the Society in the Brotherhood 
here. A lovely character: used to like to reminisce 
on his younger days. He had a brother who spent 
some time here – Brother Joseph, who left the 
Brothers later and returned to the Wairarapa. 
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And he lived near Pahiatua. He still kept in touch 
with the Society and went to Highden quite a 
number of times to give them advice regarding 
the property. He has a sister who was outstanding 
in the nursing service in New Zealand, Nurse 
McKenny, she was for years Matron of the 
Wanganui Hospital, and after she retired from 
that was appointed by the Government onto 
commissions inquiring into the running of 
hospitals. She also received a decoration – not 
quite sure what it was an OBE or an MBE or 
something like that. But as I remarked, few can 
realize the work Alphonse did here.

Died in the Home of Compassion, I think of 
cancer. A first rate religious, and as I remarked 
before, a most amiable character.

John Sullivan SM 1880 –1910 – 1955

Brother John came to us from Queensland 
from Rockhampton. It is possible he came in 
contact with the Fathers at Gladstone, in the 
Rockhampton Diocese. He had not had a great 
deal of education. He worked in a range or stove 
factory in Rockhampton. He came over here 
and joined the Brothers, and because of his 
experience – I don’t know what was the extent 
of it – In the stove factory, he was the plumber 
of the institution. And he was the general 
messenger here in my time, driving to town in the 
express with a white horse known as Bobrikoff. 
We always maintained that John was on the slow 
side, the he could accomplish twice the work that 
he did do, in half the time he took to do it in. But 
he was a most lovable character, and he became 
here, before he died, the senior Brother.

Malachy Keenan SM 1856 – 1904 -1920

An Irishman who had served his time in 
Ireland with a builder. Now, the firm he worked 
for did everything in the line of building, from 
boats to houses, including, wheelwrighting. And 
consequent, Malachy could turn his hand to 
anything whatsoever in the carpentry line. He 
used to tell us that he made anything that could 
be made from wood, including coffins. He was 
on the slow side but was very very thorough. A 
first class carpenter, but as I remarked on the 
slow side. Of course he was getting old in my 
time, and that was a fact that had to be taken into 
consideration. 

A great man for mispronunciations. During 

the First World War, students in those days did 
not get the paper. One of Malachy’s jobs, whether 
out of obedience or personal preference, was to 
walk to the gate and pick up the morning paper. 
And have a good look at it on the way up. And we 
used to waylay him down behind the hedge that 
used to extend down the bottom of the vineyard, 
and have a glance over it, and get the latest war 
news. But from time to time, Malachy would give 
us the outstanding facts of the war, of how the 
Germans were bombing such and such a place, 
but invariably his version of the name differed 
from the paper version. I can remember one time 
when the Germans were bombing some place. 
There was not the slightest resemblance between 
the two names, except that they both began with 
B. Another good religious.

Bernard Caughlin SM 1883- 1920 -1963

Bernard was of Irish extraction, and born in 
England. Joined the British Army towards the 
end of the Boar War, and served out his time – I 
am not sure the number of years – first of all in 
South Africa towards the end of the Boar war; 
then later in Cyprus, and I think Egypt and 
Sudan. His time being up, he took his discharge 
in England, and found that having been so long 
in warm climates the winters of England were 
killing him. So he decided to emigrate. The first 
place he thought of was Canada, but after giving 
it a little thought and looking up the particular, 
he found that the winters there were worse than 
England. And so he hit on New Zealand.

He came to New Zealand, worked in 
Blenheim, for some time, for a market gardener, 
he told me. He shifted to Wairarapa, and worked 
on farms around there, but whenever he came to 
town he took the opportunity to go to Mass, and 
came under the notice of Monsignor McKenna, 
the Parish Priest of Masterton, who had a chat 
with him, and told him of the Brothers’ life here, 
got in touch with the Provincial and sent Bernard 
to Greenmeadows. He arrived in 1913. He was 
called up for war, being in the reserve. But he 
didn’t go. I don’t think he passed the doctor. But 
it was a great trial to him, the fact that he, who 
had served his time in the British Army, and now 
England was with her back to the wall, which he 
couldn’t go to the war. He was the most loveable 
character a first class worker: worked in the 
vineyards, worked in the cellars for years. 

I think some of the Society men who went 



Section 4: The Brothers of the Mount

-23-

to the Chapter met some of his family who were 
still alive in England. The interesting fact about 
is that he went to school with Patsy Hendren the 
famous English cricketer. And whenever Patsy hit 
a score Bernard was on the top of the wave.

He was first class in his religious life, and for 
a man like Bernard, life here must have been 
fairly trying. After all he was years younger than 
most of the Brothers. There was only one in my 
time that was any way near his age, and he was 
John. During my time Brother Frank came to 
Greenmeadows. They were the only two that 
were anyway near. The rest were old men in 
their sixties and seventies. So life must have been 
rather trying for him. But he was a model of 
regularity, never put out, and a great worker.

Frank Mihaljevic SM 1895 - 1923 – 1967

That’s the end of the Brothers as I knew them, 
except for Frank. Frank has been through World 
War One, as a soldier. He came to Greenmeadows 
in 1920, he always a little peculiar, but a great 
worker. A keen shot in the vineyards shooting the 
birds, despite the fact that he nearly shot some of 
the students. 

That is the end as far as the Brothers are 
concerned. It was only those older men I knew.
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Section 5
Reminiscences and 
Impressions 
by Brother Alphonsus McKenny SM
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Early Impressions of 
Meeanee

Looking backward from 1941 to 1896 it is 
worthy of notice that the trees that front the 
Marine Parade at Napier, were then quite small 
planting, protected by picket-panelled tree-
guards, and on Jan 29th 1886 the Highland 
Society was holding its annual sports meeting in 
grounds now occupied by, or near to, the present 
Corporation buildings of the “Municipality” of 
Napier, Carlisle Street. In those days, Rymer’s 
buses catered for the passenger traffic, Taradale 

and Meeanee to Napier, and also to Awatoto via 
Meeanee to Taradale. The writer of these notes, 
a new postulant, arrived at the Mission Station 
Meeanee at about 7 o’clock in the evening of 
the above date, and was duly escorted to the 
refectory for tea, by the Rev. J. A. Goutenoire, the 
Superior. The Community had already taken 
their evening meal, and had departed from the 
refectory. 

After tea, the Superior took the new arrival 
out and introduced him to the Brothers - some 
8 or 9 men, habited in the ordinary working 
clothes of secular working men, and seated in a 
row, on a long plank supported by oil drums.

Personnel of the Brothers

Brother Cyprien Huchet SM 

Hailed from the cornfields, green and brown 
of the pleasant land of France.  Though not very 
tall he had a long flowing beard, long enough to 
be patriarchal. He had charge of the wine cellar, 
also the fruit and vegetable gardens. 

A man of very simple manners he contrived 
to make a good deal of fun, and to be very 
entertaining at recreations.

Brother Martin Mader SM

Hailed from Alsace. During the Franco-
Prussian War the Germans took his native place, 
and I believe took his father to drive transport, 
or ambulance, in following their army. Brother 
Martin saved the family’s herd of cattle by 
taking them to a wood before the arrival of the 
Germans, and camping with the cattle till the 
troops had passed by.

His native place being included in the 
German Empire after the War, he got away to 
America as speedily as possible.

At the age of 28 he joined the Society of Mary. 
At Meeanee for a time he acted as director of 
the work on the farm. Generally speaking he 
was occupied in ploughing, carting, mowing, 
haymaking; in fact he took a great interest in all 
the farm work, including the care of the bees, 
fruit and, of course, that of the grapes, and the 
wine industry, which as it were is the elixir vitae 
of all the Frenchmen. He was meticulously 
careful of the haystacks.

He was careful to see that the hay was 
securely thatched to prevent damage by rain; 
indeed he was a very careful man and thoroughly 
diligent worker, being at the same time a rigid 
observer of poverty. He spent some 7 years or so 
in the parishes of Okato and Otaki.

It is worthy of note here that two woolpacks 
full of maize-envelope leaves pressed similarly 
to ordinary wool were dispatched to the Little 
Sisters of the Poor, Dunedin, to be used by them 
for bedding, as their rule obliges them to use 
only vegetable products for their mattresses.

Brother Martin’s maize was reputed to be 
the best of its kind in the district, and the local 
farmers frequently came to the Mission Station 
to procure their seed, when putting in a crop.

Daily Telegraph, 22 November 1886
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Brother Martin was a rigid observer of 
poverty, careful about everything, and refraining 
from holiday-seeking save and except the annual 
or bi-annual outing per hired horse-dray, to 
which all members of the community were 
expected to go; unless prevented by sickness or 
other unavoidable circumstances.

Brother Martin was a constant hard-worker.

Brother Basile Monchalin FMS

Joined the Society of Mary at Lavalla under 
Father Champagnat. It is not intended to give 
a sketch of his life here, that has already been 
done by a more able pen in the pages of the New 
Zealand Tablet or the Marist Messenger. It is 
contemplated here but to narrate a few simple 
happenings of his later days at Meeanee.

He was over 80 years of age in 1896 but was 
still in charge of the sheep till Brother Alphonsus 
relieved him of it early in that year. He suffered 
from asthma yet when days were fine and the 
Brothers were working at “St Joseph’s” he would 
mount an old quiet horse (“Lucy”) and ride 
thither to boil the billy and prepare the midday 
meal for them.

Thus even after spending a long life in the 
Society he continued to take a lively interest in all 
the works pertaining thereto.

Such a manner of acting undoubtedly brings 
its own reward, for there is not a sadder sight 
in the world than that of people racked with 
useless cares about self, for which the world has 
no anodyne and time brings no sweetness of 
consolation. Self-centred people are deplorably 
unfortunate. Man must brush up against his 
fellow man and take a hand in some work for 
the common good. Reciprocally the result is 
satisfaction in having done a noble duty, and 
consolation, esteem and mutual respect from 
fellow-workers while exercise of mind and body 
goes far to promote health and sooth the spirit. 
Brother Basil died peacefully in his chair on a 
Saturday evening after having made his weekly 
confession.

Note here: The “St. Joseph’s” referred to was 
a farm of nearly 100 acres, which adjoined Mr 
Dobbells, Redclyffe property and which was 
sold as soon as possible after the Greenmeadows 
was purchased, in order to pay the deposit of the 
purchase money required by the condition of 
sale.

Photo taken at Meeanee Mission Station pre 1898
Back: Eugene Sullivan, Thomas O’Connor, Malachy Keenan, Patrick O’Sullivan, James Armstrong, Anthony Kennedy, 

Front: Jo (Fr Joachim Gatta), Cyprien Huchet, Basil Monchalin, Martin Mader, Athanasius Broyer
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Brother Athanasius Broyer SM

Each year he went to Napier and spent a 
few days at the presbytery on the Hill in order 
to prune the grape vines for the Sisters of the 
Missions.

After the death of Brother Cyprien, Brother 
Athanasius was for some time in charge of the 
wine cellars and vineyards.

He was in favour of laying down vineyards on 
hillsides which had an easterly aspect - a practice 
it is stated, that is generally followed in the 
continent of Europe in order to ensure greater 
immunity from the frost.

In accordance with this principle a small 
vineyard was duly planted and enclosed by the 
necessary fencing on the slope now occupied by 
the apiary and honey-extractor building. Alack 
a day! The little vineyard was just about ready 
to come into bearing, when it was uprooted. A 
new vigneron had succeeded Athanasius, and he 
objected to this isolated portion, on the grounds 
of difficulty of dealing with the bird pest, when 
the fruit would be ripening.

Brother Athanasius paid a visit to Samoa and 
stayed there for some little time after his brother 
(Pierre) was consecrated Bishop of that Diocese. 
Brother Leo succeeded Brother Athanasius 
in the charge of the wine cellar and all things 
pertaining thereto.

Brother James Armstrong SM

Was a native of the county of Roscommon, 
Ireland. He had been for some time a gold-digger 
on the West Coast before coming to Meeanee.

He was a man of many parts and his duties 
were multifarious. He was sacristan and general 
valet-de-chambre for the Parish Priest, (Fr. 
Binsfeld). He assisted also with the milking 
in the evenings, (the shepherd who milked in 
the mornings not being back from Maryvale 
(Greenmeadows) in time to assist at eventide.

Brother James was also the butcher; his 
slaughtering arrangements being fixed on 
the most simple and economical lines: to wit, 
(as the lawyers put it,) the sheep yards and 
paddock provided for the killing sheep were 
located only some 4 or 5 chains away from the 
creek which meandered along at the rear of the 
Brothers’ residence sheltering willows with long 
depending branches and abundant foliage hung 
over the creek.

A block and necessary tackle was secured 
by a rope to a suitable overhanging branch, 
and immediately below the tackle a few boards 
secured to scantlings, formed a platform which 
slanted right to the edge of the water.

The sheep were brought from the yards, per 
wheelbarrow-express, to the slaughter-platform, 
and there killed and dressed. Afterwards the 
carcasses were placed direct in the safe at a 
convenient distance from the kitchen.

Brother James even curtailed his after-dinner 
recreations. There was no delivery of the mail 
from the Meeanee Post Office in those days 
outside of the city limit; so after dinner he would 
saddle a horse and went for it forthwith.

James also washed many bottles for the 
wine sales. The industry had not developed to 
anything like the present output, and in its early 
stages, the washing was done by shaking shot 
in the bottles, and using plenty of clean water 
of which there was an abundant flow from an 
artesian well close at hand.

Brother Anthony Kennedy SM

Made the butter and skimmed the milk, by 
the old method, that was much in use before 
separators came into general use; i.e. the milk 
was poured into pans which stood in running 
cold water, a drain—like table of suitable width 
being provided for the purpose in the dairy. The 
water was supplied from an artesian well. After 
standing for a time the cream was skimmed 
from the milk by means of a saucer-like strainer, 
and set aside to ripen for the churning; the 
whey, or skimmed milk being fed out to the 
pigs. Brother Anthony hailed from the County 
of Tipperary. He had charge of the dairy cattle 
and also made frequent trips to Napier, during 
each week; carting the provisions and other 
commodities required for the Seminary, or farm 
management. He also did a certain amount of 
boot and shoe repairing. He spent some time at 
Otaki with the late Father Melu, finally returning 
to Greenmeadows. When weakening in his 
advancing years, he spent some time in working 
in the vineyard near to the Brothers’ house, 
hence the name Anthony’s vineyard which clings 
to the section in which he worked, to the present 
day.
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Brother Patrick O’Sullivan SM

Was a native of the County Kerry, Ireland. He 
and his brother-in-law were engaged in farming 
at, or near, Waimate, South Canterbury, before 
his advent to Meeanee.

After coming to the Mission Station he took 
part in most of the work on the farm and had 
charge of the pigs succeeding Brother Tom 
in that capacity. In those days no labour was 
employed save that of a couple of men, for 2 
or 3 days, to assist at the vintage. All necessary 
cartage to and from Napier, the care of sheep 
and cattle the making of hay and lucerne, both 
for sale and home use, the gathering of fruit, 
maize and potatoes, grass seed, the cutting of 
chaff and draining etc were done by the Brothers 
so that our work extended to many and varied 
operations.

Brother Patrick, like most Hibernians of his 
day, was a careful driver, and keen on the care of 
the horse. He was also a capable ploughman, and 

careful of all things of which he had charge.
In his later days, he succeeded to Brother Leo 

in charge of the vineyards, in which capacity he 
was a most expeditious and successful worker. At 
harvest time he was ever-mindful of strenuous 
experiences which prevailed among workers 
handling the golden grain in Canterbury, and 
when he was pitching or forking, woe betide 
the loader on the cart, if he was inclined to work 
too leisurely, for he would simply find himself 
belaboured and soon submerged in sheaves, 
unless he applied himself nimbly to the proper 
placing of the sheaves upon the dray-frame. 

Brother Patrick and Brother Martin were the 
two principal butchers when it was a matter of 
pig killing, and though it is by no means a farm 
record, on one occasion a dozen large pigs were 
butchered and dressed, before the mid—day 
meal was partaken of, “Hats off” to France and 
Ireland.

Br John Sullivan driving cart with milk cans in front of the Maids’ Cottage
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Brother Peter Hennelly SM

Was attached to the Waimate Presbytery (1896 
– 1903) for about seven years. His principal work 
at Meeanee after his return from Waimate was 
the care of the poultry and that of the orchard. 
He also assisted in straining of fences and other 
works as need.

Brother Thomas O’Connor SM

Was a witty and humorous son of Hibernia 
hailing from the County Clare. His humour and 
wit were a never failing source of amusement 
and entertainment to the visiting Fathers of 
the Society on occasions when business or 
holiday recreation brought them to Meeanee. 
Brother Tom had spent about seven years at 
the presbytery Timaru. After being sent to 
the presbyteries, Brothers Peter (who was at 
Waimate) and Tom (Otaki) never put in an 
appearance for some seven years or so.

They did make a few retreats at Christchurch, 
but as private retreats do not appear to have 
met with their full appreciation compared with 
those made by the whole community where a 
preacher is delegated to conduct the exercises, 
they journeyed to Greenmeadows or Meeanee as 
the case might be. 

Such Retreats for them also took on the 
nature of a holiday, passing as they did through 
the Marist Houses both at Wellington end 
Christchurch, where it goes without saying 
that they were welcomed with the traditional 
hospitality and genial good fellowship common 
to members of the same family.

Brother Leo Clairet SM

He came to Meeanee from France in 1903 
in company with Father Martin and the then 
students, W. Schaeffer, Barra and Vibaud, 
at the time that the Government in France 
was persecuting the religious orders, fruits of 
anticlerical domination. Brother Leo had been 
chef-de-cuisine at Differt in Belgium for some 
time in his younger days. He was for a time in 
charge of the Vineyards. Later he succeeded Bro. 
Athanasius in charge of the cellar. As cellarer 
he was very popular, took a great interest in it, 
and had a keen end watchful eye to see that 
everything in the entourage of the cellar should 
present a pleasing appearance. The writer of 
these notes ( Alphonsus McKenna) lived in camp 

with him for a considerable term, and was much 
impressed by his genial good-fellowship, his 
esprit de corps, his fund of jocular merriment 
and entertainment when dealing with his 
patrons. He was a good camp mate and a capable 
exponent of the “politesse and. noblesse oblige” 
franchise.

Failing health compelled him to relinquish 
the charge of the wine cellars and he then looked 
after the vegetable garden almost to the end of 
his days.

Brother John Sullivan SM

Was a native of Queensland, and came to 
Meeanee In 1903. Soon after coming to the 
Mission Station he had charge of the poultry, He 
succeeded to Brother Anthony in the carting the 
necessary commodities for the Mission Station to 
and from Napier, Hastings and the neighbouring 
villages round about in the days when such 
carting was done by horse and trap. Later when 
the motor—lorry came into commission he was 
in charge of that vehicle for about 15 years. He 
made friends with all with whom he came in 
contact, and at the time of the penning down 
of these notes in his advancing years, he was 
employed about the kitchen at the Seminary 
and looked after such pipes, fittings and boilers 
as required the attention of one who has some 
practical knowledge of such matters.

Brother Alphonsus McKenny SM

Came to the Mission at Meeanee in 1896. 
A native of New Zealand, he had spent a 

considerable time in the primitive forests of the 
colony when the “Dominion” was in the making. 
He was very reminiscent of the happenings in 
those days. He succeeded Brother Basile in the 
charge of the sheep run and shares with Brother 
John the title of “Last of the Mohicans” as it were, 
these two brothers being the last of the “Old 
Brigade of Meeanee Brothers”, in 1941.

(The writer of this section, included here for 
completeness)
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The Buildings of Meeanee 
Mission

In 1896 the Seminary College was the same 
wooden building that stands on St. Mary’s Mount 
today (1941) save that the old kitchen was cut off 
and the present concrete addition added, and the 
centre portion of the building which connects 
the eastern and western wings was lengthened 
when the exodus from Meeanee took place. 
The balcony in front of the building is evidently 
an Architect’s idea to add to the appearance of 
the building, for it seems to be useful for no 
other purpose, dates from the re-erection of the 
building at Greenmeadows also.

The larger Brother’s house is practically 
the same as it existed at Meeanee, save that the 
room and veranda to the north was non-existent 
at Meeanee, nor did we have such an elaborate 
system of hot and cold water and wash basins. 
In those days in all kinds of weather the water-
trough which, by the way, was divided into two 
compartments served for the performance of all 
our ablutions, and for baths, well the Tutaekuri 
River was but half a mile distant.

In addition to the cellars already mentioned 
the other buildings comprised stables, cow-shed 
and dairy, piggeries, fowl house and maize crib in 
1896. Sometime later a. honey-house was erected 
in the orchard, and an observatory (or rather 2 
observatories, one succeeding the other) was 
erected. A small building served for a dark room 
(Photography).

General Aspect of Meeanee in 1896

Meeanee presented a pleasing and fertile 
appearance on this date, with its richly grassed 
paddocks, well grown crops of lucerne, 
marigolds, oats and fields of tall green maize.

Fruit was there too, in plenty, peaches, pears, 
plums, oranges, nectarines, medlars and a 
thriving crop of both black and white varieties of 
grapes, while a goodly variety of vegetables were 
grown in close proximity to the kitchen. A line of 
trees, comprising blue gums, pines, macrocarpa, 
oak, etc. with intervening hedges of box thorn or 
privet between these trees and the roadside or 
boundary, surrounded the whole of the mission 
property. ‘Walnut trees and decorative shrubs 
and flowers grew between the entrance gate and 
the front of the Seminary College. The whole 

surroundings formed a pleasing prosperous 
picture which suggested to the mind the lines:

“Sweet Auburn loveliest village of the plain 
where health and plenty cheered the labouring 
swain.”

Here as well as in the local farms, numerous 
crops of oats, barley maize, ryegrass etc were 
filling up the ear with golden grain.

The Seminary College.

The entry to the College was direct from the 
Taradale-Meeanee Road. The entrance gate now 
stands at the foot of the Serpentine way which 
leads to St. Mary’s Mount, Greenmeadows, and 
is known as the garden gate. Another entrance 
and the one most used was direct from Powdrell’s 
Road, to the Seminary kitchen, Laundry, and 
Brothers’ House. A six-foot high galvanised 
corrugated iron fence.’ surrounded the Seminary 
on three sides, i.e. the road sides and that at the 
rear of the college. The side between the College 
grounds and a small portion of the fence at the 
rear was palling-fenced.

Inside the fence which flanked the Taradale 
Road a choice variety of shrub trees was grown 
and inside this hedging, various kinds of plums, 
nectarines, peaches, walnuts, etc flourished. 

The open space between the seminary and 
Powderell’s Road was devoted to viticulture. 
Vegetables were grown on the western side of the 
College and grapes between the vegetables and 
parish church ground. 

Orange and lemon trees lined the fence, 
from the kitchen end of the college to the parish 
church grounds, and inside these trees a pathway 
enriched from the refectory to the Church. The 
pathway was extended along the side of the 
refectory end round the front of the college, 
and was used for such processions as those of 
Palm Sunday, Corpus Christi, etc. The Parish 
Priest resided in the Brothers’ house, so that the 
whole personnel of the community at times took 
part in church ceremonials, this circumstance 
accounts for the seats in the sanctuary being 
placed after the manner of stalls, in the monastic 
style. The Brothers’ house was much nearer to 
the church than the Seminary chapel or oratory 
which was situated in the upper story of the 
front of the eastern wing of the college building; 
hence the brothers were accustomed to say their 
night prayers in the church. They also availed 
themselves of the opportunity of missions, 
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The original Observatory

The larger Observatory
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hearing mass or sermons there, whenever it was 
more convenient.

The Observatory

The first observatory, the dome of which was 
10 ft in circumference, was located about a chain 
or a little more from the swimming pond in the 
open paddock thereby.

It was built in octagonal shape and supported 
a circular dome roof. At first double-door-
opening was fixed in the roof to permit the 
necessary aperture for the telescope.

The building with the first roof now stands 
a little way from the grotto of Our Lady at St. 
Mary’s Mount, on the way to the via Molonia. It 
has been transformed into a summer—house. 
This first dome was not satisfactory being rather 
heavy to turn, so a second one was, built soon 
afterwards, which was a complete success. This 
second dome was built in shape resembling a 
half globe or tennis ball. 

The roof consisted of spherical segments 
of plain galvanized iron soldered together at 
the joints and secured to light wooden rafters 
evolved out of wooden tyres purchased from a 
wheelwright.

These wooden half-tyres were bolted to 
the outside of an iron circular rail, which was 
duplicated by a second circular rail on the inside, 
then 6 grooved wheels were inserted between 

the two rails and secured in position by means of 
bolts. 

A single rail was then laid on the top of the 
observatory building, to correspond with the 
wheel centres, and thus the dome moved with 
the facility of a merry-go --round. 

Finally an opening in the dome having been 
provided for, an outer shutter, wide enough to 
close the opening and make it weather-proof, 
rested on a thick rail of circular shape and 
concentric with the before—mentioned rails, was 
pivoted on the same bolt as the dome at the apex 
of the roof. 

Thus the telescope could easily be pointed 
in any direction and opened or closed at will. In 
addition to the science of astronomy, barometers 
of air, earth temperature, recording instruments 
of moisture, heat, etc., were set up.

For the anemometer, we chose a tall poplar 
tree with suitable limb, or branch structure, to 
provide for 2 landings. We used a long 33 foot 
ladder to reach the first landing; a second ladder 
with safety guide-rails spanned the distance 
between the first and second side landings, each 
of which was provided with suitable strong 
bulwarks- for safety. The anemometer was set 
upon the head of the decapitated poplar 52 
feet from the ground surface. Great interest in 
Father Kennedy’s telescope was taken by the 
outside world. It was stated that one might hear 
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travellers discoursing about it when coming up 
the Rimutaka Incline by train, etc.

Father Kennedy gave a few lectures to the 
community here, and was also called upon 
to lecture at Palmerston North, Hastings, and 
probably elsewhere, and people came from 
Napier to get a look through the telescope on 
favourable nights.

Later, we got a larger telescope from Europe a 
donation most probably. This telescope required 
a dome of which the diameter was 20 feet and a 
correspondingly large observatory building. The 
smaller observatory and building complete was 
then sold to Palmerston North (Astronomical 
Society) for £600.

We duly cut it into two halves and delivered, 
it F.0.B. [Free on Board] at the Railway Station 
Napier. On account of its width it could not be 
sent whole. We heard that it was erected soon 
afterwards in the Square, Palmerston North. 

The new observatory was erected between 
the Seminary and Powdrell’s Road at Meeanee. 
The woodwork of this building was erected by 
Brother Malachy and Messrs Nevin and Co; 
Engineers of Port Ahuriri constructed the dome, 
which in this case was entirely of iron.

When the exodus of the Mission Station from 
Meeanee took place in 1911 the observatory was 
removed to the top of the ridge above the College 
at Mount St. Mary’s. The concrete pedestal on 
which the telescope then stood still marks the 
exact spot, One night in 1912 when, the wind 
was “howling wild” the dome was torn off from 
the building and hurled down the steep hillside 
into the gully some 300 feet below, much in the 
manner in which St. Michael and his victorious 
band hurled Satan and the rebel angels down to 
Hades in the uncounted ages of long ago.

Remnants of the dome consisting of tattered 
sheets of iron clinging to twisted and curved ribs 
or stanchions of the dome may still be seen near 
the place at which they came to a standstill, i.e. in 
the gully below the large plantation.

Father J. J. Cullen when a student at Mount 
St. Mary’s, took up the study of astronomy and 
did a considerable amount of work in connection 
with the observatory. It is interesting to note that, 
when the dome was torn away from the rest of 
the building, the telescope had a marvellous 
escape of being smashed. Damages were of a 
minor nature. If one had chanced to be inside 
the building, albeit, it was a dangerous place in 

First section cut
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which to be. A chip knocked out of the edge of 
the concrete pedestal on which the instrument 
stood is tangible evidence of the fact the whole 
telescopic paraphernalia which was very heavy, 
swayed to and fro, but finally preserved its 
equilibrium. In July 1909 Father Kennedy had 
transferred from Meeanee to St. Patricks College 
and Father Cullen was ordained and gone from 
the seminary. Interest in astronomical matters 
waned somewhat consequent on the disaster 
from the top of the hill, and the departure of the 
two chief astronomers. 

In the procuratorship of Father Patrick 
Tymons a revival was promised, and the 
building was cut into sections, brought down 
from the top of the hill and re-erected close to 
the present drive and near to the vineyard on 
the flat. However the telescope and dome were 
not reconditioned and set up; the telescope 
was finally sold to the University of Wellington. 
In the end of the year 1920 the observatory 
building was cut into sections and transported 
to Waimarama. It was reassembled there to form 
the central portions of the student’s camp. This 
was amplified to its present proportions by the 
transportation and setting up of sections of a 
hot house which formerly stood close to the cart 
shed at Greenmeadows.

The Exodus

The history making epoch in the affairs of the 
Mission Station took place towards the end of the 
year 1910. Studies were resumed in the College 
in March 1911. Messrs R. Holt and Sons of Napier 
were entrusted with the contract for the removal 
of the Scholastic and the Brothers’ House to the 
present site. They also undertook to lengthen by 
a small distance the portion of which connects 
the eastern and western wings.

The contract price was £3100 for the whole 
job. The building at Meeanee stood on a low 
concrete wall foundation much in the same 
manner as it now stands at Mount St. Mary’s. 
Sledge hammers were wielded by brawny skilful 
workmen quickly demolished such portions of 
the basement as were necessary for the placing 
of screw jacks operated by a competent staff of 
workmen, working in complete harmony quickly 
raised each successive section of which there 
were ten in all.

Heavy beams, 6”x4’’ or 9”x4”, were used 
to brace each section diagonally from floor 

joists to ceiling plates and joists to keep the 
building, or rather section units together during 
transportation. The screw jacks of the “bottle” 
type were used beneath the plates and as soon 
as each section was raised high enough a strong 
timber lorry was pushed beneath the section. 
Timber beams were inserted to supplement the 
strength of the plates or other vital parts of the 
building which rested on the trolley. This latter 
precaution was necessary to ensure the safety 
and avoid breakages which could spell disaster 
in transit. Care was taken an even balance of the 
weight upon the trolley, to eliminate all chances 
of fracture, and uneven straining. The trolley 
used for this purpose consisted of strong beams 
of timber sufficiently braced to other cross beams 
at each end set on axles with the necessary 
wheels. The wheels were not much higher than 
the top of the timber beams of which the lorry 
was composed and again the two front wheels 
were set on a bogie to permit of its turning at the 
bends in the road.

Choosing the Route

The route chosen for transportation was 
by the Meeanee- Taradale Road to Guppy’s 
Road; thence to Greenmeadows Post Office, and 
then Auckland Road to Church Road, thence 
following the line of the present drive up to the 
Mount St Mary’s. Permission was granted by the 
Hawkes Bay County Council to take down the 
side rails of the bridges; the same to be replaced 
after the shifting of the buildings was completed. 

En Avant

The first section having been sawn off, and 
duly placed on the lorry, and the enclosing 
fence having been opened by a sufficiently wide 
gap, a traction engine was brought along to 
do the haulage. No difficulty was experienced 
with the first section till it reached a spot some 
4 or 5 chains from the present Post Office at 
Greenmeadows. There some hitch occurred 
and the section, which was fully roofed with 
galvanised roofing iron, remained on the road for 
a couple of days after which time it was removed 
to a spot about a few yards from the junction of 
the three roads on the Serpentine Way which 
lends up to Mt St Marys.

Again a major hitch in transportation 
occurred and the section remained in a state of 
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inertia, for about a week. The contractors were 
of opinion that a heavier traction engine was 
necessary and accordingly they sent to Hastings 
for one. Messrs R. Holt and Sons had at least a 
couple of traction engines engaged in carting 
timber from their sawmills at Pukeitiri at the 
time, and had evidently instructed the driver of 
a second engine to call at Greenmeadows and 
be prepared to “double bank” (to use a common 
metaphor) the haulage power of the first section 
engine. 

The driver and steersman of this, the smaller 
engine, duly arrived at Greenmeadows and 
while awaiting the arrival of the other engine 
from Hastings, gave the one of which they 
were in charge a good overhaul, and thorough 
spring-cleaning, and then assayed to have a try 
‘on their own”. Nothing venture, nothing win! 
Their effort was crowned with signal success, 
for they succeeded in hauling the section to its 
final destination before the arrival of the engine 
from Hastings. All the remaining sections were 
lightened by the stripping of the roof-trees before 
starting on the road and henceforth no delays 
were experienced in transportation.

One of the traction-engine drivers was 
obviously somewhat of a wag. In those days, 
some of the clergy wore top-hats (known as a 
bell-topper) and a few used soutanes were left 

The new site in preparation for the Buildings to arrive from Meeanee

hanging on the clothes hooks in the College. 
The driver donned one of these soutanes and 
capped himself with a bell-topper and drove 
his engine almost to the Church Road, there as 
night was fast approaching, he carefully de-
fired his engine box, or furnace, to guard again 
conflagration, nothing daunted by the surprise 
and laughter his general appearance and 
habiliments created in onlookers and passers-
by. His grotesque appearance as the shades of 
evening were merging into night may better 
be imagined than described. Next morning he 
again put on the soutane and bell-topper and 
completed the journey to the site on the hill-top. 
A bet for a bottle of whiskey was, (I was told) the 
motive power that impelled him to adopt this 
‘nondescript attire.’
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Seminary after the move

Mount St Mary’s Seminary, with stone Chapel addition
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Mount St Mary’s Seminary before the 1931 earthquake. Notice the edge of the stone chapel in view
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To The Reader
For the past seventy four years the Marist Fathers’ 

Seminary in the Hawkes Bay has been indebted to the 
Brothers of the Society of Mary. 

By their lives dedicated to prayer and work, 
they have played a major role in the support and 
growth of the seminary. One cannot help feeling, 
then, that the opening of the new Brother’s House 
is a definite landmark in the history of the institute. 
For the Brothers here today it will mean a change 
in their life, different surroundings, even the start 
of new traditions. In contemporary jargon – it is a 
psychological break with the past. Living within 
walls that housed the early Brothers did help to 
keep alive their traits, the stories-even legends-that 
surrounded them. But now it will be easier for time 
to put a veil over these things. To make the process 
slower is one purpose of this work.

Secondly, the past few years has brought all an 
increased awareness if the contribution that New 
Zealand’s pioneer men and women made to its growth 
as a country. It would not be right to let this occasion 
pass without outlining in some way the place of the 
early Brothers in that setting. This small work is an 
attempt to give an overall impression of who these 
men were, what they did and our debt to them. It will 
be for others to treat the subject with the thorough 
and wide research demanded of the historian. Yet 
such a work is this is important not only because it 
may spur others to greater things but also because of 
the nature of the Brother’s life. Their life is hidden – in 
the sense that their ideal is to imitate the hidden life of 
the Holy Family at Nazareth. What Frank Sheed says 

of the Holy Family in “to know Christ Jesus”, is very 
true of the Brothers both past and present. 

Their life was hidden only in the sense that the 
great world ignored them, very much as it ignores 
you and me, and that history leaves no detail of their 
life, any more than it will carry details of your life or 
mine. 

These Brothers were men who sowed in silence. 
On this occasion we bring out the light from beneath 
the bushel so that their lives and work may not pass 
completely into oblivion.

J. A. Mannix SM

Chapter ONE

Meeanee Beginnings  
1910 - 11

If you drive, via Farndon, from Napier 
to Hastings you will pass a spot of historical 
importance. Just before the Pakowhai Bridge, 
there is a field on the left hand side of the road. It 
is no different from the surrounding land there is 
no plaque of commemoration, no statue raised in 
tribute. Yet it is here, that the Church in Hawkes 
Bay really finds her origins. In January 1851, Fr. 
Lampila of the Society of Mary arrived there after 
a journey south from Gisborne. He was not alone. 
There came with him two Brothers of the same 
Society, Basile Monchalin and Florentin Françon, 
Their names were the first of a long line of Lay-
Brothers who as breadwinners and helpers of the 
Marist Fathers contributed a notable share to the 
Church’s growth in Hawkes Bay. They were to do 
this work there at Pakowhai, later at Meeanee, 
and especially in connection with the Seminary 
set up there in 1890 and transferred in 1910 to 
its present site at Greenmeadows. It is of these 
Brothers and their work that we write.

These first missionaries in the Hawkes Bay 
secured the use of about seven acres of land from 
the Māori chief, Puhara. They set out to make 
the Mission self-supportive. Easy work it was not. 
Frontier work never is. Yet it must have borne 
no comparison to their experiences in the North 
where their work suffered considerably from the 
lack of essentials for life and worship.
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BR. BASILE FMS, BR FLORENTIN FMS, 
and Fr. Reignier SM (who replaced Fr. Lampila 
after a short time) were at Pakowhai for seven 
years. What did they achieve?

The first dwelling in the form of a raupo 
whare was soon replaced by a more substantial 
house. While Fr. Reignier was away on his 
journeys, the two Brothers would look after the 
Mission. Through their work on the land and 
care of their stock, they were able to supply 
its needs. Their hospitality and kindness took 
little time to become known. For European 
travellers, not numerous in those days, their 
dwelling became a pleasant stopping place. As 
early as 1852 John Rochfort in his “Adventures 
of a Surveyor” speaks of their hospitality; “...as a 
virtue for which the gentlemen of this mission 
are justly celebrated”. Moreover, when you 
consider that Rochfort visited the Pakowhai 
Mission only a year after its foundation, the 
statement “...the Roman Catholic Mission has a 
handsome station here...” does seem significant. 
It is a tribute to the prompt and effective work of 
these three Marist pioneers.

More important still, in the sphere of 
conversions, their kindness won a good response 
in the local Māoris. Another important factor 
was the work of Fr. Claude Baty ten years earlier. 
He had evangelized Northern Hawkes Bay where 
many of the Ngati-Kahungunu had then been 
living in refuge. They had since returned to 
Central Hawkes Bay. One author gives the figure 
200, as the nucleus he left and around which 
these later pioneers centred their efforts.

In 1858 Fr. Reignier decided to move. With the 
death of Puhara and the departure of most of his 
people to Te Hauke, there was no point in staying 
at Pakowhai. Fr. Reignier had foreseen such an 
emergency. During 1855-56 he secured permanent 
home for the Mission on land recently brought 
by the Government from the Māoris in the 
Tutaekuri area which was being sold to settlers. 
Br. Florentin bought some 300 acres of swampy 
land there at 10/s. per acre. Later during 1858 the 
Waitangi swamp was bought. The fact that the 
deposits for these areas of land could be some of 
the best land in Hawkes Bay attests to the success 
of the Brothers’ efforts at farming.

By March 1858 the move to Meeanee was 
completed. What a prospect it seemed at first! It 
was mainly swampy land, covered with flax, toi-
toi and brushwood. Wild pigs were in abundance 

and supplied the meat for their diet. The scrub 
was so thick that cows had to have bells on their 
necks to be found. Little by little the Brothers 
cleared the land and brought it into cultivation. 
They used every available horse and even the 
cows were yoked and used for ploughing. One 
can almost sense their apprehension at the task 
ahead of them. But they were not afraid of hard 
work. It was a characteristic that came to mark 
all those who followed them. When Brother 
Alphonsus McKenny writes of Meeanee’s 
appearances in 1898 in his Reminiscences, his 
description brings out their success: “...richly 
grassed paddocks...crops of lucerne, oats and 
fields of tall green maize...fruit was there in 
plenty—peaches, pears, plums...grapes...a goodly 
variety of vegetables...a line of trees comprising 
blue gums, pines, oak. . . the whole surroundings 
formed a pleasing prosperous picture. ‘ 

They also accomplished something that lasts 
in its effects until the present day. During Fr. 
Reignier’s lifetime Meeanee was the centre of a 
flourishing Māori Mission and became the main 
point from where other European parishes were 
founded Napier (1859); Hastings (1895) Wairoa 
(1894) Waipawa (1880). Yet in a special way their 
work has endured, for in 1889 it was decided to 
place at Meeanee, the Marist Fathers Seminary, 
which had just begun at Wellington. The 
extensive property and congenial climate made 
it very suitable. Furthermore, from the point of 
view of existing facilities Meeanee was ideal, for 
in 1880 Fr. Sauzeau had begun the erection of a 
spacious Mission Rest House. It was intended, 
but never really used (for other than a few retired 
Missionaries) for the Fathers of the Province. In 
February 1890, the new Seminary opened.

The life of the Lay-Brother was to centre more 
and more on this institution. They were to live 
and work not so much as missionaries, but rather 
as assistants in the task of training priests. They 
were to take the part of Joseph, working willingly, 
without any fuss, keeping the seminary on its 
feet by their incessant toil. It is in this setting that 
we shall write of these men — these first Lay-
Brothers.

The doyen of the old Brothers of Meeanee is 
BR. BASILE MONCHALIN FMS. For 40 years he 
laboured there, and the first students who knew 
him as an old man, probably found it hard to 
appreciate the lifetime of sacrifice he had spent 
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in building up the Mission before they came. 
He was born in 1814 in the village of Le Pertuis, 
France. His childhood and upbringing were not 
set against the background of social security 
and universal education of the Welfare State 
era. He was from a poor family, whose normal 
frugality was accentuated by the upheaval in 
the life of France following the Revolution and 
the Napoleonic regime. Again, in the field of 
education, unions of pious women did the best 
they could to provide the essential education. 
These factors combined so that Michel 
Monchalin had to cut short his schooling and 
take up the trade of a cobbler. This gap in his 
education never left him, and his fluency in his 
native tongue never extended- beyond the ability 
to read and write. Michel, nevertheless, was 
imbued with a solid faith by the instruction and 
example of his parents; so much so that by the 
age of 20 he felt attracted to the religious life. He 
entered the Little Brothers of Mary in 1888 under 
Father Marcellin Champagnat and so was trained 
by a future Saint.

In 1840 Br. Basile Monchalin left France with 
ten other Brothers and priests for the Pacific. 
For the next ten years he assisted priests at 
Kororareka (Bay of Islands), Opotiki, and finally 
at Rotorua with Fr. Reignier. Except for a short 
period with Fr. Lampila at Pakowhai, he was with 
Fr. Reignier for the rest of his life, until the latter’s 
death in 1886 at Meeanee. 

Reference has already been made to Br. 
Basile’s work at Pakowhai with Br. Florentin 
Françon. He made up for his lack of education 
by the versatility of his hands. He became a 
master of many trades – shoe making, carpentry, 
cooking. A lover of work, Br. Basile could not 
stand idleness in others. The two Brothers 
looked after the Mission while Fr. Reignier 
was away. Often they were without Mass and 
Holy Communion for long periods. That was 
understandable when you consider that, for 
a while, Fr. Reignier’s parish (mission area) 
extended over most of the East Coast of the 
North Island and inland to Taupo.

At Meeanee, Br. Basile’s work lay in 
cultivating the land and building up the farm. 
We have already seen the success of this work. 
Often he would be away droving cattle for weeks 
at a time. There were few roads and fewer bridges 
then. There was the prospect of travel over rough 
terrain for days, even weeks: the uncertainty 

of nights in the open. Perhaps we have here 
the clue to the robust constitution which he 
retained even unto old age. The last years of his 
life still found him asking for help to mount a 
horse so that he could ride around and look at 
Maryvale (Greenmeadows). He suffered from 
asthma yet when days were fine he would ride 
around to “St. Joseph’s” (a Redcliff / Redclyffe 
property sold in 1897) and prepare the midday 
meal for the Brothers working there. Br. Basile 
was remembered by the Meeanee and Taradale 
people as a small man with a beard, he loved all 
the children. They used to run out to see him 
slowly riding past, taking the sheep to and from 
the Mission farms, often with a small lamb on 
the saddle in front of him. Br. Basil’s early lack 
of schooling was never remedied. His ability in 
French never extended beyond the basic stages, 
Māori however he spoke well, he helped teach 
Catechism to the Māoris and often acted as an 
interpreter for Fr. Yardin, his English was poor, 
yet he understood whatever was said to him. 
There is related a very neat story illustrating 
this. On one occasion he was riding around 
the district, a Protestant minister stopped him, 
asking him where he came from, He replied that 
he came from the Mission, “And are you saved?” 
enquired the minister; Br. Basile replied that he 
hoped to be. “Oh I do not hope to be I know that 
I am saved now” said the clergyman categorically. 
“Look out then and see you don’t miss it” 
quipped Br. Basil and rode on. 

Br. Basile died in 1898, so that only the first 
few bands of students at the Seminary would 
have known him. What can we say of him? Fr., 
Hugh McDonnell, who was a student at Meeanee 
during the early 1890’s, writes of Br. Basile as 
a “truly saintly man”, and that “he spoke in a 
kindly manner”. This rather significant for he 
was by nature lively and inclined to be a little 
testy. He obviously forced himself to control his 
feelings or to regret them when they escaped 
him. His kindness was that of the sanguine, easily 
excitable man who had to control his moods.

The Māoris were attached to Br. Basile, 
he seemed to have a sympathy with them to 
which they responded. The unlettered are often 
strikingly responsive to human needs and tastes, 
they retain simplicity and insight that can be 
tarnished, even lost, by book learning. The 
Māoris saw this in Br. Basile. One example brings 
this out. It is said that when Fr. Lampila and his 
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two companions left Gisborne for Pakowhai, they 
left behind them the framework of a house that 
Basil had been building. Such was the Māoris’ 
respect for anything that came from his hands, 
that they declared it tapu - not to be touched. 

Br. Basile was loved by all, Catholic or 
Protestant. His simple candour and honesty won 
them, “and they liked to do business with him 
because of his straightness “, one would think of 
applying to him the words of Scripture “a simple 
and just man in whom there is no guile”, thus 
speaks one witness writing just after Br. Basile’s 
death in 1898.

Basile Monchalin was a model religious, he 
was not scrupulous, but he had a delicacy of 
conscience that made him fear all that could 
sully his purity of heart. This was one quality 
which Fr. Champagnat imbued deeply into his 
subjects, and it remained with Basile all his life. 
He was very devoted to Fr. Antoine Séon, a holy 
priest who died at Meeanee 1878. His name lives 
on in Basil Road at Meeanee. Br. Basile’s death 
was as quiet and peaceful as his life: they found 
him peacefully in the sleep of death in his chair.

What of his companion of those early years, 
BR. FLORENTIN FRANÇON FMS? Of him 
very little can be garnered from local sources, 
for he was not so long in Hawkes Bay. He was at 
Pakowhai, came to Meeanee with Fr Reignier 
and Br. Basile and was there until his transferred 
to Sydney in 1869. He did most of the buying 
and selling for the Mission. His name before 
entering religion was John Françon, and he used 
it in business dealings. He was often called Br 
Jean-Baptist hence the name John Road on the 
Taradale side of the Meeanee Church. He died in 
Australia in 1903. 

Mention has been made of Fr. Séon. He came 
to Meeanee in 1872 after an apostolate in many 
parts of N.Z. Creeping paralysis gradually made 
him helpless, and Mother Mary ( Suzanne) 
Aubert who was at Meeanee at this time: writes, 
’’for his last three years he could do nothing at all 
for himself and had to be fed with a spoon like an 
infant.”

Fr. Séon does not come into our story. But we 
mention him here for two reasons. First, some 
would regard him as the holiest Marist ever to 
live in New Zealand. The Brothers certainly had 
some inkling of this. There is at the Seminary at 
Greenmeadows a watercolour painting of the old 

Meeanee Mission showing the room where Fr. 
Séon prayed, suffered and died.

The late Fr. V. McGlone, who as a boy 
lived near the Mission, had this to say about it, 
“The old Brothers treated his room with great 
reverence afterwards; whoever was the occupant 
was mighty fond of the privilege.”

The second reason for mentioning Fr. Séon is 
that he was cared for in the last three years of his 
life by “Joseph of Wallis”, as Mother Aubert refers 
to him, “Brother Joe”, as he was called, arrived at 
Meeanee in October 1875 and died there 21 years 
later. His name on a tombstone at the Taradale 
Cemetery is all that remains of this dramatic and 
somewhat unusual story.

His real name was Soakimi Gatta, which in 
English is “Joachim”, not ‘’Joseph’’ as Mother 
Aubert thought. Of Tongan extraction, he came 
under the eye of Bishop Battailon as a possible 
vocation. These early years gradually brought 
Soakimi to manhood and the priesthood. In 1865, 
he was ordained in Rome - the first Polynesian 
priest. Feted in Europe, Sydney and throughout 
the Pacific Islands, Fr. Joachim returned to his 
people in a blaze of glory. Yet such early promise 
was not to flower. Pride led to his spiritual 
downfall and in 1875 Bishop Battailon was 
obliged to unfrock him and send him to N.Z. 

This was his salvation. At Meeanee he started a 
new life, quite content to live “incognito” as a simple 
Lay-Brother. When Fr Séon became completely 
paralysed, it especially was Br. Joe who bathed, 
clothed and fed the helpless old priest. Fr. Séon 
suffered his trying illness with heroic patience and 
extraordinary fervour. It is difficult to see how the 
prayers and example of this holy priest did not 
influence Br. Joe, for all speak of him as a model of 
penitence.

That Br. Joe was a priest was unknown save to 
the Fathers. Even the students after the seminary 
began were none the wiser. It is on the record that 
he did tell one local youth about it and gave him an 
ordination card; nor was Br. Joachim a professed 
Brother. We include him here as one of those who 
contributed so much to the early days of Meeanee. 
Who can judge him in his fall? Perhaps the spot-
light on him as a ‘famous first’ may have brought 
out a hidden flaw. That is left to God, he lies buried 
today near Fr. Séon, the suffering priest to whom he 
was so devoted. Joachim Gatta is for us an example 
of humility, of trust in God, and above all a sign that 
God’s mercy and grace can always conquer.
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If the Mission Station evokes any image for 
the local mind it is surely that of wine, of all the 
works performed by the Brothers it is in this 
domain that they have made an outstanding 
contribution to the support of the seminary. The 
first efforts made during the 1850’s were directed 
towards supplying altar wine. Yet the years would 
see the small garden plot at Meeanee grow to 
the 14 acres now at Greenmeadows. The Wine 
Industry in Hawkes Bay began at Meeanee and 
man who gave it its initial impetus was Brother 
CYPRIEN HUCHET SM. Born in Vertou, Loire 
Atlantique, France in I835, Cyprien Huchet 
was professed as a Brother in 1870 and came 
to New Zealand in the next year. He was very 
welcome at Meeanee in more ways than one. 
Brother Florentin Françon had gone to Sydney 
(1869). Brother Basile Monchalin was 57 and 
prematurely aged. When Brother Cyprien came 
they were the only two at Meeanee until 1875. A 
younger man, cheerful in his disposition, would 
have renewed the spirit of the older Basil. The 
presence of the one (straight) fresh from his 
religious training would have helped re-sharpen 
the fervour of the other who had earlier on spent 
years in a Māori and pagan milieu.

Brother Cyprien’s arrival was opportune 
in- another way as he was experienced at vine 
growing. After experimenting, he succeeded in 
introducing vines suitable to the climate and soil. 
He became the pioneer of the local industry, in 
the sense of steady production of wine for sale. 

Though not very tall, Brother Cyprien had 
a beard “long enough to be Patriarchal” as 
Brother Alphonsus puts it. He had an appeal for 
children. One lady who lived at that period could 
remember that about 1890 Brother Cyprien used 
to make the altar breads. The children would 
watch him closely eagerly waiting for him to 
give them the cuttings that remained, which he 
always did. Other than this small sidelight we 
know little else about Cyprien Huchet. He was 
remarkable for his perfect observance of the 
religious life and for his self-abnegation. Yet his 
appeal to the children does manifest a quality 
common to many of the old Brothers. It provides 
a clue to their characters. With the unclouded 
clarity of vision so characteristic of children, the 
little ones saw nothing underhand or two-faced 
about these men. They were almost instinctively 
attracted to the goodness they saw in them.

When Brother Cyprien died in 1899 Brother 
ATHANASIUS BROYER SM took charge of 
the wine. He had come to New Zealand in 1862 
with Fr. Sauzeau and had assisted Fr. Forest at 
Napier presbytery till 1884. In that year he came 
to Meeanee and it was here, in connection with 
the seminary and later at Greenmeadows, that he 
was to labour until his death in 1915. 

His period in charge of the wine industry is 
perhaps the most important in its development. 
He proved himself a man of enterprise and 
initiative. Larger fermenting vats and 200 litre 
brandy still were introduced. He began the local 
distillation of brandy for fortifying wines. During 
this period a crusher was first used for crushing 
the grapes.

Brother Athanasius grew his own herbs for 
experiments with liqueurs. He even attempted 
sparkling wines. Probably these were not put on 
the market. Evidence of them was found later on 
when in 1923 someone unearthed a few bottles of 
each in the cellars. 

It was under Brother Athanasius that some 
of the Mission wines came under the favourable 
notice of the Vice-Consul for France, the Comte 
d’Abbans. On returning to France in 1889, he 
showed samples to competent Paris connoisseurs 
and they gave favourable comment.

What of the man himself? He was a brother 
of Bishop Broyer of Samoa. He once mentioned 
in conversation that he had been to confession to 
the Cure of Ars.

Brother Athanasius was a man of happy 
disposition and was an indomitable worker. 
Brother Bernard Caughlin writing of him 
remembers that during the grape season of 
1913 -14, Athanasius (then over 80) would go 
to Meeanee each Sunday to shoot the birds 
and help save the crop. When he was publicly 
commended by the superior we can understand 
it. Anyone who has tramped the vineyards with 
a shot gun knows the heat and dust can be 
oppressive. Yet this man of over 80 did it every 
Sunday for a season.

This thoroughness coloured everything that 
he did. Brother Athanasius demanded much 
of himself as a man, and no less as a religious. 
Perhaps he was too exacting, for about eighteen 
months before his death in 1915 his health was 
seriously impaired. Yet this self-sacrifice he 
showed was found among all the old Brothers. 
Even after a long life of difficult, exacting work, 
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they were not content to coast the last lap to 
heaven. In no way were they crabby old men, 
whose spirits were gnarled by frustration and 
disappointment. Could you say that of old 
Brother Basile Monchalin forcing himself on a 
horse, riding down to “St. Josephs” and cooking 
the Brothers’ midday meal? Think of Brother 
Athanasius doggedly plodding every inch of the 
vineyards. Then later on, there is Brother Daniel 
McKenna, who not three days before his death, 
was telling a fellow Brother to have a break - he 
would look after his job. You don’t forget that 
when you see it and especially when it is done to 
you by one old enough to be your father. These 
Brothers only prove this truth - people who 
think only of others get used to getting outside 
themselves that they just cannot stop. No wonder 
they were contented men.

The Brothers at Meeanee were well known 
in the Taradale/Napier area. A small nascent 
community always has a spirit of cooperation and 
the Brothers were good neighbours. When many 
hands were needed, they were there. They had 
frequent contact with the laity. For instance, they 
attended most of the ceremonies at the Meeanee 
Parish Church. Brother Joachim Gatta used to 
sing in the choir and always led the hymns. Since 
the Brothers’ house was nearer the Church, it was 
more convenient for the Brothers to go there than 
to the seminary chapel.

The house where the Brothers lived in the 
later period was transferred to Greenmeadows 
in 1910 – 1911. By our modern standards, the 
amenities were rather primitive. They were 
hardy, frugal men whose needs had been pared 
down to the essentials of life. Considered in 
its proper setting, such a spartan life was not 
extraordinary. Life in most parts of New Zealand 
in these early days had its share of hardship. We 
are to find amongst the Brothers, later on, a man 
who had been used to the life of a prospector or 
a bushman. They were accustomed to “rough 
It”, as we would say. Even Brother Alphonsus 
McKenny, who had the most educated airs, 
was to imbibe this indifference to physical 
deprivation, and he makes the comment that 
the house at Meeanee did not have the same 
elaborate system of hot and cold water and wash 
basins that were introduced later on. In all kinds 
of weather, the water from the tap sufficed, and 
when it came to the weekly scrub, the Tutaekuri 
River was only a few minutes away.

Mostly the early Brothers were Frenchmen. 
The first English speaking Brother was Br 
THOMAS O’CONNOR SM, an Irishman whose 
life was as colourful and varied as his personality. 
We know that he was born in Killaloe County 
Clare “on the night of the big wind” on 7th 
January 1839 or 1844. He came to New Zealand 
as a young man and for some years prospected 
on the West Coast. Brother Bernard Coughlin 
SM, writes of one harrowing experience of 
Brother Tom’s when he was lost in the bush 
for three days. He was none the worse for the 
ordeal, except perhaps a certain embarrassment 
which came from the revelry and banter of his 
companions. After further years spent farming in 
Canterbury, he decided to enter the Lay Brothers. 
There he spent his life in God’s service.

One cannot help thinking that things would 
not have been easy for Brother Tom. Accustomed 
to a life where he could go where he liked and 
work according to personal taste, he would have 
needed much time and patience to grow used 
to a life of voluntary subjection and religious 
obligations. Moreover, he was joining a group of 
men who were quite different in outlooks and 
temperament. Adaptation and adjustments is 
always necessary in personal relationships. It is 
true of all people — in the world or it the cloister. 
It is made easier thought when those concerned 
form a group, after working for a common 
goal. Then, their unity of purpose can help to 
overshadow individual differences.

Brother Tom was engaged in general farm 
work and during the 1890’s one of his tasks was 
keeping the driveway up to the church tidy. The 
children would join him, always eager for him 
to give them a ride in the wheelbarrow. This he 
always did, and to their pleasant surprise would 
tip them out with the leaves. They were always 
back for more. At about this time there were 
several Brothers helping in Parishes, so Brother 
Tom was sent to Timaru. At the beginning of the 
century they were all recalled to Meeanee. When 
the seminary was transferred to Greenmeadows, 
Brother Tom looked after the roads, and planted 
hedges and shrubs.

If Brother Tom is remembered for anything 
it is his fund of Irish wit and humour. He was a 
pleasant, light hearted man, delighting all with 
his quick repartee. No matter the company, 
Brother Tom was always himself - from the 
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amiable Brother Cyprien to Dean Smyth a fellow 
Irishman but of a more serious and precise mien. 
On one occasion when the Dean was superior at 
Meeanee and at Greenmeadows (1910-14), he had 
some wine brought out for some workman. “It’s 
very old wine’’ said the Dean, “and very small for 
its age!” quipped Br Tom. He always had a joke 
or a tale, but never used this sparkling humour 
to hurt or embarrass. Epigrams and quotations 
were favourites of his. When someone would try 
to take advantage of him, he would say. “I know 
you of old – as the cat said to the hot milk.”

As a religious, Brother Thomas O’Connor was 
faithful in all his duties of state. He was up every 
morning at 4.45 a.m. until the last two or three 
years of his life. Every day he made the Stations 
of the Cross, and spent most of his free time 
in the Chapel, close to his Lord in the Blessed 
Sacrament. When he died of cancer in 1922 he 
had given 37 years of his life to God.

Of the Brothers who were at Meeanee during 
this period we shall speak of two more. The first 
is Brother MALACHY KEENAN SM. Born in 
Carrickmore, County Tyrone, Ireland. On June 
15th 1856, Patrick Keenan emigrated to Australia 
at the age of forty-three. He entered the Brothers 
in 1895, was at Wellington and Otaki, then at the 
seminary from 1905 until his death in September 
1920. We know that he was a carpenter and joiner, 
but other than that very little can be written 
about him. He lived and died unobtrusively. 

The second is Brother MARTIN MADER SM. 
There is an element of the dramatic in his early 
life that captures one‘s imagination. Brother 
Martin was born in Berthelming, Alsace-
Lorraine, France on 24 November 1854, an 
Alsatian. As a lad of 16 he saw the German army 
march into Alsace in 1870 and snatch it from the 
hands of France. This considerably influenced 
young Martin’s future. His father had been 
conscripted to drive a transport in the German 
army. Rather than have Martin in the same 
predicament, he persuaded him to go to America. 
There they had relatives who could help him. 
Once he settled there Martin showed that he had 
initiative and enterprise. He bought himself a 
farm and prepared to set up a permanent home. 
After about ten years Martin had thoughts of 
trying the religious life. His vocation seems 
to have been helped by encouragement from 

his mother in her letters. She exhorted him to 
consider the search for higher things. He used 
to walk over twenty miles to Mass every Sunday. 
Never the less, the advice of his mother struck 
home. He sold the farm, retuned to France and 
entered the Society of Mary as a Lay Brother.

In 1883 Br. Martin came to New Zealand. For 
seven years he worked on the Māori Missions at 
Okato (Taranaki), and Opotiki. For the remaining 
forty years of his religious life he was at the 
seminary at Meeanee and Greenmeadows. His 
work was mainly on the farm, which was not 
surprising since he came from farming stock. In 
everything he undertook, he was a very careful 
man and a most diligent worker. Br. Alphonsus 
emphasises this. A man of his own ideas, Br. 
Martin never hesitated to experiment with them. 
Br. Alphonsus describes his own special method 
of growing maize. It was reputed to be the best 
maize in the district and all the local farmers 
came to the Mission Station to buy their seed 
when putting in a crop.

Earnestness and diligence characterized the 
spiritual life of Brother Martin Mader. He was 
especially rigid observer of poverty, valuing it 
as a potent source of increasing one’s love for 
God. He would take holidays only when told to 
do so. Yet we must not think of him as stern and 
forbidding. Those who knew him say that he 
was genial in disposition and an easy person to 
live with. Towards the end of his life he suffered 
a great deal, For years he prayed that he would 
die on a feast of Our Lady, his wish was granted. 
He died on February 2nd. 1933 - the feast of the 
Purification.

For reasons of convenience we shall complete 
this period with Brother Martin Mader. There 
were other Brothers at Meeanee but they will be 
treated of elsewhere. Also, we are concerned here 
with professed Brothers, or those who by some 
promise of obedience affiliated themselves to the 
Society of Mary. There were many others, some 
of whom put in years of work and prayer at the 
Mission. Over some there hangs a pall of silence 
eg. Malachy Keenan. Some were postulants, 
others were novices. Some of them were for years 
under a promise of obedience with no vows in 
the strict sense. Canon Law was to clarify the 
position in 1918. To all these men who laboured at 
Meeanee and Greenmeadows when the seminary 
was just starting, we owe undoubted gratitude.

The transfer of the seminary from Meeanee 
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to Greenmeadows in 1910 - 11 ends this period. 
In fifty years the Mission Station had come a 
long way. It was the centre of Catholicism in 
the Hawkes Bay. Over seventy priests who had 
studied at the seminary on the Meeanee flat 
were to work for the Church in New Zealand. 
Together with the priests the Brothers had 
gradually worked for the material security so 
necessary for the running of a big institution. 
To start a project is never easy. The beginning 
of any undertaking always has to work with the 
prospect before him that his efforts may possibly 
be wasted. That these Brothers laid such a sound 
basis in which the work of training priests could 
proceed is a tribute to their perseverance, as well 
as to their foresight and self-sacrifice. When the 
Greenmeadows era comes, it is the men of that 
generation who are to profit by the labours of 
these first Brothers. But that was for the future.

Chapter TWO

Greenmeadows 1911- 1931
“Leave Meeanee!” Just the thought horrified 

those who had lived within its walls. None of 
us likes to uproot himself from a place that 
has become a home, after twenty years the 
Scholasticate had settled down and acquired 
a character of its own. To move sounded 
incredible. Yet the low-lying land at Meeanee 
was prone to flooding and already two disastrous 
floods had occurred since the seminary had been 
built. After that of 1897 Fr. John Goutenoire, the 
Superior, purchased six hundred acres on the hill 
slopes at Greenmeadows, foreseeing the possible 
need of a future transfer to a more suitable site. 
Now thirteen years later, the new Superior Dean 
Smyth realised that the move would have to 
be made. At the end of 1910 the seminary was 
Greenmeadows bound, buildings and all.

Greater trials were in store than the 
opposition of sentiment. When the contractor 
who had begun to level the site for the buildings 
discovered that more work was involved than 
he had calculated, he broke his agreement by 
withdrawing suddenly from the project. Worse 
was to follow. A summons was served against 
the Mission to meet a large wages claim, for the 
contractor had left his men unpaid. No written 
agreement with the financing company could be 
produced. It was the Mission not the contractor 

that had to pay the outstanding wages. Quite 
apart from this heavy loss, there was the problem 
of completing the necessary levelling. A glance at 
the photograph on page 81 shows the size of the 
plateau carved out of the bare hillside on which 
the new scholasticate was perched. With the aid 
of local volunteers, some of the Brothers finished 
off the work - no small task for men armed only 
with picks and shovels.

For some years previously, Brothers had 
been living on and off at Greenmeadows to 
run the dairy farm there. Until the buildings 
were moved from Meeanee, they lived in 
temporary outhouses or tents. There were 
thirteen professed Brothers in New Zealand 
at the time of the transfer. Most were of Irish 
extraction, two had come from France, and 
only one had been born in this country. These 
were the men who shouldered the burdens that 
abounded, of necessity, while the new institute 
was being formed. Difficulties and hardships 
were always present. They were part and parcel 
of the Brothers lives just as they were of all their 
contemporaries. Yet because they were the men 
who began the seminary at Greenmeadows, their 
lives and works hold a special place in its history.

The West Coast gold-diggings last century 
was certainly not the place for anybody 
who shied away from hard, physical work or 
discomfort. Cold, hunger and rough living-
quarters were of little concern to men who were 
attracted by the magic lure of gold. No wonder, 
then, that two Brothers who came from this 
environment were remembered above all by 
their fellows at Meeanee and Greenmeadows as 
indefatigable workers.”

Brother JAMES ARMSTRONG SM, the first 
of these, was born in Roscommon Ireland on 1 
January 1843 and grew up in Ireland during the 
period after the potato famine of 1847. Life was 
hard and held little prospect for a youth. To the 
colonies he looked for the promise of a more 
rewarding life. He went to Australia and for a 
few years travelled round the gold-fields of that 
country and New Zealand.

Finally he settled down on the West Coast. 
At this time Dean Binsfeld later a member of the 
staff at Meeanee, was stationed on the Coast and 
it was James Armstrong who prepared the altar 
and served the Dean’s first Mass there.

He was in his late forties when in 1891, he left 
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his prospecting to become Brother James in the 
Society of Mary. At Meeanee he soon began his 
Novitiate year. The canonical details which now 
regulate the progress of the Brothers from their 
Novitiate to their final profession of vows were 
vague at that time, so it is not surprising that 
nearly eleven years went by before Brother James 
took his perpetual vows. Not that there was ever 
any doubt about his whole-hearted acceptance 
of this new life. Enthusiastically he threw himself 
into every kind of work that was offering. He was 
officially the butcher for the community and his 
methods are worth recounting. The roast mutton 
of the morrow was run to ground in the paddock, 
trussed up, and transported by wheelbarrow 
express to the back of the House. Here the sheep 
was dispatched on a slaughter board by the creek 
which carried away the blood. Hanging from a 
branch in a convenient willow tree was a chain 
with a rope and pulley attached. This served 
as a hoist on which the sheep was skinned and 
cleaned out.

The carcase was immediately returned to 
the wheelbarrow across the floor of which, as a 
concession to hygiene, a white cloth had been 
laid, and trundled off directly to the kitchen. 
Unconventional? Perhaps to our generation 
accustomed to seeing its meat in small amounts 
within refrigerated windows. At least it compels 
admiration by its simplicity and efficiency. 

Brother James was sacristan at the Meeanee 
church also. He gradually developed into the 
parish priest’s right-hand man, preparing the 
horse and buggy for the priest’s travels, ringing 
the church bell each Sunday, and taking round 
the collection plate at Mass.

For years he lent other Brothers a willing 
hand in the vineyards and the cellars. The wine 
sales of those times were only a fraction of what 
they are today, of course, so the equipment was 
fairly primitive. Until the turn of the century the 
grapes were crushed in vats by Brothers shod in 
special wooden boots. Bottle-washing was carried 
out at a concrete trough by half-filling the bottles 
with water and shaking lead shot in them to 
scour out the dregs.

Each evening found him at the dairy yard 
assisting with the milking. One community task 
that he made his own was the daily collection 
of the mail, since there was no private delivery 
then. Brother James would saddle up the trap-
horse after dinner, ride down to the Meeanee 

Post Office, and return with the mail in true Pony 
Express style.

Even when he was suffering from a painful 
illness during his last years, he did not slacken 
the tempo of his work. Never, during his 
twenty five years as a Brother did he take a 
holiday. During the Brothers’ annual Retreat 
in 1915 he collapsed and died after two days of 
intense suffering. His last act was to renew his 
religious vows. Father McCarthy included all 
the Brothers in his final tribute to Brother James 
at the funeral: “The Brothers”, he said, “are the 
scholasticate’s greatest benefactors. While others 
give their goods, they give their life, and “greater 
love than this no man hath”. Human nature 
finds difficulty to supress a sneaking feeling 
of sympathy for the indignant outcry of those 
first workmen in the Gospel Parable when they 
learned their colleagues of the eleventh hour 
were being paid the same wage as themselves. 
On the face of it, the procedure seems unfair. Yet 
we have no right, Our Lord reminds us, to set 
limits to God’s generosity. Sometimes we see the 
story repeated in our own times. Take the life 
of Brother DENIS LEAHY SM, who was more 
than seventy years old when he entered Meeanee 
as a Brother. He was born in Lismore, County 
Waterford on 7 April 1830.

After his arrival from Ireland, he spent many 
years prospecting for gold on the West Coast. 
Later he made his way to Marlborough. There 
he staked a claim in the Wairau Valley. Like 
most of the gold-diggers he used what money 
he made to finance new claims. Many years 
of prospecting left their mark on his health so 
that finally he was forced to seek a less rugged 
sort of life. First he attached himself as General 
Handyman to the Marist Fathers at St Mary’s 
parish in Christchurch. When he became too 
infirm for that work, he went to Meeanee. By a 
special dispensation he entered the community 
as a Brother. He continued to do much useful 
work there and later at Greenmeadows until 
his sight failed. Summer and winter he rose 
every morning before five and attended all the 
community religious exercises throughout the 
day until a few weeks before his death. He was 
then eighty eight years of age. The only worldly 
possession that Brother Denis left remains in 
the archives at Greenmeadows today the miner’s 
right to that claim of his in the Wairau Valley.
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The Marist approach to his work is summed 
up in the phrase: “unknown and hidden in this 
world’. This aims primarily at the avoidance 
of fuss and show in one’s activities. To the lives 
of some of the early Brothers though, it can be 
applied quite literally. A veil of silence that defies 
penetration has fallen over the life of Brother 
ANTHONY KENNEDY SM, in particular. [Born 
in Clonoulty, Cashel County Tipperary, Ireland 
on 15 February 1851]. The memory of a serene, 
holy life remains with those who knew him 
but the day to day happenings that made it up 
elude capture. Students of the nineteen twenties 
recall an old, stooped figure slowly chipping 
weeds from the driveway round the House. A 
perpetual twinkle was in his eyes. He seemed to 
be hugging to himself some happy secret. Some 
of the students helped to nurse him during the 
final, bedridden months of his life. From the old 
man they learned more about the art of dying a 
holy death than from any number of books, still 
the old humour flashed out. “How are you today, 
Brother Anthony?” “I’m better than when I was 
worse, thank you.”

[He died on 12 August 1928, aged 77.]

Thanks to the efforts of these men and 
all the Brothers of whom they are typical, 
Greenmeadows was able to settle down quickly 
and forge ahead; it was one thing to transplant 
the seminary by shifting the buildings lock, 
stock and barrel down the road, to bring to 
Greenmeadows the spirit of Meeanee was 
another. Yet this was what the Brothers achieved. 
Though they must have been quite as loathe as 
anybody else to leave their old home, they were 
ready to sink their own feelings when the good 
of the seminary was in question. What features 
of their lives can we single out in an attempt to 
portray a characteristic spirit? Well, above all 
else, they were men of prayer, true religious. 
When a young Brother returned to the Novitiate 
near Palmerston North after a short visit to 
Greenmeadows and was asked what he thought 
of the community there, he replied simply, “Why, 
they’re all saints up there.”

They lived a simple life of prayer and work. 
This gave them a single minded purpose and a 
grasp of the true meaning of the religious life 
so clear as to be almost disconcerting. Already 
we have remarked on one feature of their spirit 
in the lives of the two ex-prospectors, Brothers 

Denis and James. All had a real love for hard 
work. To do something carelessly or to leave 
something half-done went against the grain. 
They worked from dawn to dusk. Holidays were 
regarded as concessions to laziness. Brother Pat 
added to Sundays only the feast of his patron 
Saint as a day of rest. Could Ireland’s national 
saint have asked for a greater tribute? When 
Brother James was offered a holiday after many 
years at Meeanee, he dismissed the suggestion 
with, “Holidays? I don’t want any.” They worked 
by the old monastic principle that “work is 
prayer”. Thus their lives became one continuous 
prayer.

Few of them had received much education, 
yet they were long remembered for their 
gentlemanliness. A natural courtesy and tact 
kept them from saying or doing an anything out 
of place. Imagine yourself spending a whole 
year in the company of one person without 
being able to talk to anybody else as Brothers 
George and Bernard did during their Novitiate 
in 1914, and you can appreciate the need for 
mutual consideration. Only thoughtfulness and 
generosity could have welded together men of 
such different temperaments and backgrounds.

For many years after their arrival at 
Greenmeadows the Brothers still had no 
distinctive clerical dress. The present religious 
habit was introduced about 1927. The younger 
Brothers welcomed it of course, and the older 
Brothers were given the option of keeping to 
their workman’s garb or of wearing a soutane. 
On the whole, their very status as religious was 
governed by no strict laws until 1918, when the 
details were made more precise in the reform 
of Canon Law. Before this, a dozen years could 
elapse between their Novitiate year and their 
final profession of vows. Usually only a simple 
promise of obedience bound them officially to 
their community for their first few years. Now 
there were definite laws to set out their progress. 
Developments like this ensured that the old way 
of life would keep up with the times.

In 1931 came the cruel tragedy of the Napier 
earthquake. The community’s strength was tested 
to the utmost, seven students and two priests 
lay dead under the debris of the ruined chapel.
On that hot February morning with its dust and 
rubble and death, scenes were imprinted on the 
minds of those present that have never been 
effaced. We all know how closely a death knits 
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together the other members of a family. The 
students, Fathers and Brothers at Greenmeadows 
were united now by this strongest of bonds. 

The wine-cellars were destroyed; the chapel 
and kitchen were ruined. This was a challenge to 
the whole community. How bravely it was taken 
up is another story.

Chapter THREE 

Greenmeadows 1930 to 
Present Day

Adults today are somewhat nonplussed 
when they hear children ask dispassionately: 
‘‘Who was Adolf Hitler?’ To those who had lived 
during the War, it comes a shock to learn that 
there are people today, even as old as eighteen, 
for whom the War of 1939-45 is nothing more 
than an historical fact, The same can be said 
for the Hawkes Bay earthquake of 1931. Though, 
to many of us it is an incident of the past well 
beyond our memory, to older people it is still a 
terrifying reality. They will recall the scene of 
destruction that Napier and Hastings presented 
after the tragedy. It was almost as if they had been 
bombed. They will recall too, the aftermath - 

how for a long time afterwards the citizens were 
left with a shocked and dazed look. The whole 
district seemed to have completely changed. 
It was said that even the climate had altered. 
“Hawkes Bay will never be the same “ was a 
common place saying of those days.

At the same time, people who have gone 
through great crises often recall whimsically the 
incongruity of their thoughts at the moment of 
disaster. In later years one of the Brothers was to 
recall such an incident which occurred during 
the earthquake, He and Brother LEO CLAIRET 
SM were working in the old cellars when the 
‘quake came, his first and only thought as he saw 
the portly frame of Brother Leo scuttling out 
through the falling debris was, “For a sick man he 
makes quite fair progress”. Whenever mention 
was made of an earthquake, Brother Leo, 
expansive and demonstrative is he was, would 
open his large brown eyes wide and exclaim that 
he always loved earthquakes. Perhaps this one 
was a little bigger than he bargained or because 
on this occasion he was not slow to find his way 
to the lawn and say his prayers.

Brother Leo belonged to the Meeanee 
days, having arrived there in 1903 with Fathers 
Martin, Barra, Vibaud and Schaeffer, they were 
among the religious expelled from France at 

Chapel destroyed in Hawkes Bay Earthquake, February 1931
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that time, and he had been chef-de-cuisine at 
Differt in Belgium for some time in his younger 
days. As a Brother he spent a period in charge 
of the vineyards. Later he succeeded Brother 
Athanasius in the management of the cellars. As 
cellarer he was very popular, took a great interest 
in his work and was keenly watchful to see that 
everything in the cellars should look nice. Others 
who lived with him were always impressed by 
his general good fellowship, his fund of jocular 
merriment when dealing with his patrons. 
Brother Alphonsus McKenny SM, in his own 
inimitable way, sums up Brother Leo in these 
words; “he was a good camp-mate and a capable 
exponent of the ‘politesse et noblesse oblige 
Francaise.’

Failing health forced Brother Leo to retire 
from the cellar to the vegetable garden; He died 
of cancer in 1933.

In 1964 when the old cellars were finally 
demolished, a piece of wood was found with 
Brother Leo’s handwriting on it: “Burglars hole. 
They entered here Xmas eve 1919 and stole the 
wine.” Those who lived with him can picture 
him, eyes wide open, and saying that last phrase 
with relish, “They stole the wine!”

Students at the Seminary have a special 
reason for their admiration of the Brothers. 

During their period of training the Students 
study the nature and meaning of the religious 
vows. Yet at the same time they are favoured 
to see the faithful observance of these vows 
exemplified in the lives of the Brothers. And 
if at times those who have set out on the way 
of perfection may be tempted with the fear of 
failure, the lives of the Brothers who have grown 
in the Religious life present a living proof to all 
that they can, if they are steadfast, generous and 
dedicated, reach the goal they set themselves.

Brother DANIEL McKENNA SM was such 
an example. Whenever his name is mentioned, 
those who knew him always smile, a fair 
indication of the memory he left behind. He was 
the last of the Irish Brothers, and he came from 
County Kerry. He arrived in New Zealand in 1907 
and established himself in the Wairarapa where 
he became quite a prominent figure. He entered 
the Society of Mary in 1923, and in the following 
year was sent to the newly established Novitiate 
at Highden, Palmerston North, there he spent 
ten of his twenty four years in religious life, the 
remainder being spent at Greenmeadows.

By nature, Brother Dan was unassuming and 
shy, disliking any fuss. “Just any old bit of leather 
will do, Brother,” he would say when he took 

Cellars destroyed in the Hawkes Bay Earthquake, 1931
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his boots to be mended. He was a most likeable 
person, soft spoken, humble, jolly, and cheerful, 
though not without a touch of the traditional 
Irish fire. He always appeared happy and ready 
with a kindly piece of banter. After listening 
patiently to one Brother who was somewhat 
given to telling tall stories, Brother Dan would 
asked him if he had heard of the Irishman 
permanently addicted to home-distilled whisky 
who was bitten by a poisonous snake? “No, what 
happened? “ Brother Dan chuckling replied, 
“The snake died.“

But beneath all this banter and good humour 
there was Brother Dan the religious. Everyone 
knew that he was holy; everyone knew that he 
said countless rosaries each day, though no one 
knew exactly how many. “Oh a few,” he would 
reply whenever he was asked. And, try as he 
would to conceal it, everyone knew about Brother 
Dan’s ‘Student Hour’ when he would spend an 
hour before the Blessed Sacrament each Sunday, 
praying for students. This was one manifestation 
of his respect for the priesthood. There were 
many others, such as his refusal to walk through 
a door before a student, no matter how young he 
might have been.

To draw an accurate pen-picture of Brother 
Dan is difficult for there are so many details to be 
filled in.

There was his generosity to all appeals for 
prayers. Those who knew him found that the 

only way to hurt him was to forget to tell him of 
any need for prayers. To any request, he would 
always reply, “I’ll say a rosary for you.“

There was his gratitude for any small 
kindness done to him. He was never profuse in 
his verbal thanks but it was always the same: “I’ll 
say a rosary for you.” There was his devotion 
to Our Lady — the simple devotion of a simple 
man. Later in his life he was to recall how he had 
been praying before a statue of Our Lady when 
he heard a mysterious knocking that seemed 
to come from the statue. Whatever its source, it 
came to him as the voice of Mary and settled all 
his doubts. “But for that knocking,” he said, “I 
would not be here today.”

Then there was his practical devotion to the 
Holy Souls. Every day he made the Stations of 
the Cross, and on All Souls’ Day, he would be 
making the indulgenced visits. So much so that 
one Brother, seeing Brother making so many 
visits, turned to his companion and said almost 
indignantly: “What’s the good of our going in? 
Brother Dan is getting them all out on his own.”

Brother Daniel died at the age of 76. It was 
a sudden and unexpected collapse after an 
operation. Towards the end of his life he had 
looked forward to the day when he would “make 
Conge” on St. Patrick’s Day in Heaven. He seems 
to have been granted his wish for he died on 
March 4th, 1949.

The Seminary, post quake, before the palms were planted - c 1933 after the wooden Chapel was built
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In 1955 Brother JOHN SULLIVAN SM died, 
and another historical link with the past was 
broken. He was the last to join from Meeanee 
and. when he arrived in 1903 at the age of 23, was 
the first Australian to join the Brothers.

 We have few photos of Brother John, and 
none of them gives a good indication of what 
he was like. His habit of always wearing a hat, 
usually a broad-brimmed one has made him a 
photographers’ nightmare. However we know 
that he was a thin man of medium height, with 
straw like complexion, and, in later years a little 
beard.

One of the outstanding features of Brother 
John was his routine. Everything he did was 
carried out with order, neatness and clockwork 
regularity. When he was in the kitchen, one of his 
tasks was to clean down the large stoves. Every 
day after dinner he would scrub and wash them 
until every part of them shone. It was typical of 
every job he undertook, “a job well done”. Even 
in later years when he was given charge of the 
boilers, he used to crush the coke in the same 
meticulous manner. Any pieces which were too 
large, he would break individually with a tap 
from a hammer. Then afterwards he would sift 
through the ashes for any unburned pieces of 
coke. He was a man of unshakeable tenacity, and 
completely devoid of any human respect. 

A newcomer to the community would 
always find Brother John ready with a warm 
welcome, and soon came to realise that he was 
an excellent community man in every way kind 
and patient, uncritical, cheerful and always ready 
to oblige. And like his confreres, he never said 
a word out of place; was scrupulously exact in 
his performance of his spiritual exercises, and 
was outstanding in his spirit of obedience and 
devotion to the Holy Souls. Always as calm and 
peaceful as possible, at his death many could say 
they never saw anything upset his peace of mind.

One cannot help liking Brother John, because 
though he was a good and simple Brother, he 
was not altogether lacking in a fair dash of 
the wisdom of the serpent. Someone seeing 
him driving off to town in the new truck said 
: “My word, Brother John, you have fine times 
driving about like that” Brother John answered, 
“Quite right, Brother, and the Kingdom of God 
in addition” He could take teasing with great 
patience, and would reply with a neat repartee. 
When confreres tried to put something across 

him, he would reply after much endurance, “I did 
not come down in the last shower.”

Though always referred to as “old Brother 
John”, he always looked a good ten years older 
than he was. Brother John was essentially 
‘modern’ almost a man before his time. Anything 
new, provided it was good, would always find 
a ready supporter in John. Unlike many of his 
conservative confreres, John willing agreed to the 
wearing of soutanes; he was well informed on 
world affairs; would always be down to see the 
students at a football match; and he loved Camp 
life at Waimarama. Conges (or picnics) also 
were an eagerly anticipated day for him; in fact 
he never missed one, though he almost did. On 
one occasion he had to go down to Wellington 
for treatment, and it happened that the Brothers 
were to have a driving Conge to Wairoa. All the 
trains and buses from Wellington had arrived, 
with no sign of John, and the Brothers said that 
for once in his life John was going to miss the 
conge. But not quite, for he had managed to catch 
the late bus, and arrived at 7.00 the night before 
the Conge. One of the brothers suggested that he 
should not go the Conge as he would be tired, to 
which he replied, “’l’lI be there Brother....”

But for John the truck was his great pride. 
It was a great day for him when he was given 
the commission to drive the first truck, and he 
became well-known to many people, especially 
in the way he used to give ladies a lift to and 
from town on his journeys. Needless to say, he 
was looked on by the others as a somewhat 
gallant lad. His truck-driving career came to a 
somewhat ignominious end in 1937 when John 
used to take scraps of food from kitchen to the 
piggery. On this occasion the engine happened 
to be in reverse when John cranked it and the 
most Brother John could do was to jump aboard 
in an attempt to save the truck. But it was too 
late. The truck plunged over the bank outside the 
kitchen. The truck was not severely damaged, but 
John received a deep cut on his hand. However, 
knowing Brother John, the thing that would have 
worried him was probably not the resultant two 
weeks in hospital, but the consequences of “the 
incident.”

He lost his permission to drive the truck.
One last picture of John. In the early 

days of the Mount, after the buildings had 
been transferred from Meeanee, despite the 
workmanship in joining the sections together, 
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the roof used to leak in certain parts. Brother 
John was given the task of going up to see if he 
could locate the trouble. After he had been up for 
a considerable time, the Superior appeared and 
asked him, “Have you found the leak yet, Brother 
John “No Father, but I think I am in the vicinity” 
was the reply.

His life of 52 years in the Society ended in 
suffering. Towards the end of 1954 he began to fail 
in health and a cerebral haemorrhage paralysed 
his throat muscles and prevented him from 
swallowing or speaking. His hearing also failed. 
During his last days he was asked if he wanted 
anything. “No,” he replied, “Just the grace of 
God.”

He died as he had lived, calmly, gently, 
joyfully, at peace with everyone. And, were it 
possible to ask him ‘Where are you now John?’ 
He would not say “in the vicinity” but rather “In 
Heaven” for all eternity.

There were others who fit into third period. 
There was Brother PATRICK O’SULLIVAN SM 
one of the Meeanee originals, a volatile, though 
always gentlemanly Irishman, a furious worker 
who never took a holiday. Even the patronal feast 
day of the Society saw him at work.

Brother VINCENT MADDEN SM. The ever 
grateful Brother Vincent.

Strictly speaking, though they died in these 
recent years, most of the Brothers covered in this 
period belong to the earlier period; some even, 
like John and Patrick, were Meeanee men. All of 
the Brothers, despite their hard work and austere 
life (or was it because of it?) were remarkably 
long lived, in fact the average age of them at 
death all was 76.

The last thirty five years have been years of 
consolidation, They have seen the seminary 
recover from the disaster of 1931, There was the 
tremendous task of reconstruction undertaken 
so courageously by the steadfast and tireless Dr. 
V. Geaney, Then came the war years, periods 
of difficulty for all at the Mount. New buildings 
were going up. And all the time the Brothers were 
blessed with a steady flow of postulants. New 
Zealanders this time bringing to the community 
the New Zealand stamp. It is interesting to look 
back over the years and see how influences have 
been at play in the shaping of the Brothers’ spirit. 
The early Frenchmen left behind them a love 

of austerity and mortification, of routine and 
exact observance of the Rule and vows. The Irish 
Brothers brought to the community a more light-
hearted approach. Though life was to be taken 
seriously, they did not treat themselves in the 
same fashion. Theirs was a spirit of friendliness 
and kindly banter. And though they were more 
light-hearted in the outlook, they did not esteem 
the Rule or mortification of hard work any the 
less for that. Their spirit was a spirit of simple 
devotion, of absolute guilelessness and simplicity 
they were men who saw straight and acted 
straight without thought for human respect.

It is this atmosphere which the modern New 
Zealand Brother breathes.

Chapter FOUR

Br. Alphonsus McKenny SM 

First New Zealand Born Brother of the Society 
of Mary

Whenever a man takes an important step, one 
that has never been taken before, he is usually 

Br Alphonsus McKenny
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guaranteed a place in the records of his fellow-
man. It is sufficient that he be the first, for men 
to remember him. Yet it sometimes happens 
that such men have a title to recognition on 
another score. He is often a personality in his 
own right, making a deep and lasting impression 
on all those with whom he comes into contact. 
Such a man was Alphonsus McKenny. He was 
the first New Zealander, born and bred, to join 
the Lay Brothers. Even leaving this fact aside, 
his exceptional qualities, his peculiar brand of 
personality would have made him striking in any 
company. Right from his first day at Meeanee in 
1896 this was apparent. The late Father Eugene 
Kimbell SM was a student there when Alphonsus 
McKenny first arrived. He wrote of this in 1944.

“Fathers Hugh McDonnell, Mahony and 
myself are the only survivors of the Brothers 
and Fathers who were at old Meeanee nearly 
fifty years ago to welcome a bright-eyed, eager, 
open-faced, smiling, alert, young man who 
came at Mary’s call, to give himself to God and 
her in the Society of Mary, wherein it was his 
great grace to persevere to the end. I can still see 
the satisfaction that lit up the faces of Fr. Pestre 
(Provincial). Fr. John Goutenoire (Superior) , old 
Fathers Yardin and Binsfeld , and of the Brothers 
Basil, Cyprien, Martin, Joe, James, Tom and 

others, at the advent of a young New Zealander 
into the ranks of the Brothers of the Society 
of Mary in the person of Brother Alphonsus 
McKenny. It was really a turning point in our 
history.”

When this dark, wiry young man, with pale 
blue eyes, stood on the Meeanee doorstep in 1896, 
it was not as a raw youth of little experience. He 
had lived a varied life for his 28 years. His parents 
were pioneers in the Ohariu Valley settlement 
near Wellington. They were accustomed to 
the spartan life entailed in breaking in difficult 
land. As a boy Alphonsus McKenny went to 
Wellington College, since St. Patrick’s College 
had not yet been founded. With characteristic 
thoroughness, he capitalised on the opportunity 
a rare in those days, to gain an education. Clerical 
work, however, held no attraction for him as 
a way of life, and it was to the bush that his 
interests turned. Circumstances did influence 
his decision. Young McKenny did not live in easy 
times, for New Zealand in the 1880’s, was in the 
throes of a slump. As ‘Phonse (as he was always 
called) later admitted, work in the bush was one 
of the few ways to get reasonable money,

For ten years, then, Alphonsus worked in the 
Manawatu and Pahiatua districts, laying roads, 
helping to clear the 40 Mile bush. For £2 he 
made a round trip to Australia. These ten years 
left their mark on him. Always he possessed 
that pleasantly refined and gracious manner 
that seemed innate to him, but now it had been 
toughened, made hardy and resourceful. If he 
said something he meant it, and if he took on a 
task he would see it through.

This picture of the young Alphonsus 
McKenny changed very little during his fifty 
years of religious life. He had rare gifts, the best 
of both worlds as one might say; He used them 
to the full. Never idle, even amid frequents 
disabilities occasioned by earlier overtaxing of 
a not particularly robust frame. He was equally 
capable with the stock or with axe or saw. Even 
his odd leisure hour in the evenings, when 
the regular programme of prayers had been 
fulfilled, would find him writing on sheep-
tanning, axe craft and kindred subjects. Over a 
period, the New Zealand Tablet carried one of his 
articles each week and many of them were later 
collected into a book which was used in some 
agricultural colleges. Besides this, he made the 
most of his literary abilities by writing numerous 

Br Alphonsus McKenny with an unknown helper
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reminiscences. Any visitor to the Marist Archives 
Wellington today can see box after box with 
his name on it containing his writings. They 
range from recollections of pioneers days to the 
development of the seminary at Greenmeadows 
and various happenings on the Heretaunga 
Plains during the last half century. The wealth of 
detail in them makes his writings valuable for the 
future.

Alphonsus McKenny had many traits of 
character. His versatility was amazing. Not only 
was he competent at many crafts, but he had 
the ability to adapt himself to circumstances. 
Problems he seemed to welcome as if they were 
but tests to prove his mettle. 

He was also a thorough man, one who built 
and worked with an eye to permanence. Many 
a concrete edifice built by him survived the 1931 
earthquake. He was also keen to let others benefit 
from the fruits if his experience, and this he did 
with a tact and patience that left little room for 
offence.

Br. ‘Phonse was a remarkable, if not 
formidable, raconteur. He would enjoy telling 
a story as much as his listeners would enjoy 
hearing it. Rarely did an event slip his mind, 
and one Brother who lived with him towards the 
end of his life, recalls Br ‘Phonse speaking fluent 
French to a visitor nearly forty years after his 
days at Meeanee with the old French Brothers.

Yet his tenacious memory for detail did not 
escape the odd fit of forgetfulness. He could 
never remember who had borrowed anything 
from him. Br. Thomas O’Connor, whose quick 
wit rarely missed an opportunity, capitalised on 
this forgetfulness one day. Br. ’Phonse had several 
coats, which he would leave in different place. 
(The Brothers did not wear soutanes at this time.) 
On arriving home rather late for dinner one day, 
he could not find one. The easy-going ‘Phonse 
picked up an old one lying on a chair and wore 
it. After dinner Br. Tom was heard to remark, 
“That’s a wonderful coat Br. ‘Phonse has. It has so 
many holes that nine cats couldn’t catch a mouse 
in it.”

If we were to single out the trait that 
characterises Br. ‘Phonse more than anything 
else, it would have to be his cheerful disposition. 
He never appeared to grow old, but always 
seemed full of the warm glow of life. Fr Kimbell 
in the same letter we have mentioned writes 
much in this vein, “he comes like a gleam of 

a strong warm sunshine … his smile … his 
willingness to oblige his cheerfulness, respectful, 
almost joyous salute, were an influence on the 
place…” 

Youthfulness is not a question of fewness of 
years. It is chiefly a matter of clinging to ones’ 
ideals and of being enthusiastic in following 
them; this was the source of ‘Phonse’s affability, a 
happy quizzical nod, the cheery word. It perhaps 
explains that appeal he had to everyone whom 
met him: the Brothers who lived with him, 
neighbours, the Sisters who nursed him.

They liked the Alphonsus McKenny who 
was straight and honest, with a candour and 
friendliness well shared with his personality 
by years of self-discipline. It overflowed into 
his attitude to the supernatural and especially 
towards death. Ask any of the Brothers who 
lived with him what they remember best – most 
reply that it was the way he said the Angelus or 
said any prayers. He could bring out the hidden 
meaning in the words, striking a chord more 
profoundly than any literal sense.

It is difficult not to write in terms that may 
seem strained and artificial about a simple, 
downright man such as Alphonsus McKenny. We 
often only remember or glean the little traits of 
personality, the jokes, the prejudices of people 
we know who have died. We have to try to see the 
inner man from without, to distil some fragrance 
of his character that will inspire us for the future. 
The more you read or hear people talk about 
Alphonsus McKenny, the more you are convinced 
that the undercurrents of his mind were happy 
and lively. One cannot help feeling that the 
present efforts of the Church to stress Paschal 
Hope and Joy would have been welcomed by this 
Brother. For if his life expresses anything it is 
clearly the spirit of Christian optimism.

Chapter FIVE

Brother Bernard 
Caughlin SM 

The End of an Era

To write of the living in terms of praise is 
a difficult if not dangerous task: but to write 
adequately of one so recently deceased as 
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Brother BERNARD CAUGHLIN SM, whose 
life was such a perfect example of religious 
observance, and whose death has left in a 
community a still tender wound, is even more 
difficult. Impressions - and these are not 
exceptional - are necessary personal, and cannot 
always give a true picture of every facet of a man’s 
personality.

The death of Brother Bernard in 1963 was 
really the end of an era, for he was the last of 
those who had close contact with the early 
Brothers. Yet it is a pity that our estimation of 
Brother Bernard should be coloured to such a 
large extent by the picture we have of him in 
later years. We who knew him in these more 

recent times, think of him only as a frail old 
man, making his way from Chapel to work, 
from work to his room and that picture almost 
obliterates the impression that his old army 
Régister gives of him. At 30 years of age he was 5’ 
6’ in height, of medium complexion with brown 
eyes, dark brown hair and a moustache. By the 
time his military service had ended he had spent 
eight years in the army, four and a half of them 
overseas. He had served in Transvaal, Cape 
Colony, Orange Free State, Egypt and the Sudan, 
then Malta. He had won four military medals, 
was described as a ‘First Class’ marksman, and a 

very good swimmer. The present should often be 
judged in terms of the past, and with this picture 
in mind we can see how later developments of 
his character fit into place.

That Régister tells us a good deal about 
Tommy Caughlin. From it we learn that he was 
born in 1883 in Hampstead, England, the son of 
Dennis and Elizabeth Caughlin; that he had six 
brothers and one sister, that he gained a Third 
Class Certificate of Education, which means he 
had a ‘fair elementary training in reading, writing 
and arithmetic’ and that before he signed up in 
the Army he had been a labourer. At 16 he joined 
the Army, enlisting for seven years in the service 
and five in the reserve, and in 1902 he embarked 

for South Africa, where he began his four years 
foreign service. These were difficult times for any 
man and in later years Brother Bernard would 
recall his period of service at Khartoum. “It was 
an awful place,” he said. The trucks they used 
were open to the sun, they had water but were 
forbidden it except in extreme need. To keep the 
saliva in their mouths they used to suck pebbles. 
It was during this period of foreign service that 
he won his four medals. At the end of 1905 he 
was ready to set sail back to Belfast, where he 
completed his service engagement and was 
transferred to the Army reserve. Two years later 

Bernard Caughlin tending grapes
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he was in New Zealand.
Here he spent a couple of years on farms, 

working as a labourer. His first job was in 
Marlborough on Vavasour’s property, in the 
Awatere Valley. Here he used to assist in the 
work of the station; ploughing, fencing, sheep 
mustering and so on, It was hard work and he 
was later to recall with a smile how in those 
days he was given the task of ploughing a 100 
acre paddock, and how it took him a whole day 
to plough one furrow, so large was the piece of 
ground he had to go round.

His work-companions were a mixed bunch 
hard men of varying shade of belief and unbelief. 
Naturally Tommy Caughlin was the butt of 
much teasing when each night, regardless of 
the opinions of the others; he got down on his 
knees to say his prayers. Gradually, however, the 
taunting gave way to respect, especially in the 
case of one Scottish Presbyterian who used to say 
“I like Tommy Caughlin. He kneels down and 
says his prayers” and he would rebuke the others 
for their attitude. Tommy was exact in his Sunday 
obligations, and would ride fourteen miles to 
Blenheim on horse to attend Mass each week. 
Here he became very friendly with Dean Holley, 
the Parish Priest, who was largely instrumental in 
turning him towards the Marist vocation.

In 1913 he arrived at Greenmeadows.
He was the first postulant Brother to do 

so, and from what he was to say later on in 
life, his introduction to the Mount was rather 
inauspicious. At the time the Seminary had 
just been moved to its present site. Take away 
from the photos you see today all the trees and 
shrubs, the plantations, the metalled drive and 
the cellars. You are left now with a couple of 
buildings sitting on a plateau of yellow clay, 
which did not need much rain to make it a sea 
of mud. This is the sight which met Thomas 
Caughlin’s eyes when he arrived. We can 
imagine how the soldier in him, the neat orderly 
gentleman in him must have recoiled at the sight, 
and at the subsequent introduction he was to 
have to the Brothers that night. His impression 
was of “a group of bearded old men in working 
clothes, clustered round guttering candle, and 
looking very suspicious.” This was to be his home 
and, apart from a brief convalescent holiday in 
Australia in the latter part of 1929 which he spent 
also in gaining information for more modern 
techniques of wine-making, he was to stay here 

for the next 50 years.
Brother Bernard’s first assignments on his 

arrival were in general farm work – milking, 
churning butter, and butchering for the 
community. In 1921 he was appointed to assist 
the ailing Brother Leo in the cellars, a task which 
he took in charge soon after, when Brother 
Leo retired. The twenty years ahead of him as 
manager were arduous ones. In 1922 he added 
to the cellar buildings a large brick building 
alongside the first one Brother Leo had built 
about 1914. He also had erected the long brick 
shed; now existing as part of the shearers’ 
quarters. Then came his trials. The fire of 1929, 
which completely destroyed all the stock in the 
old brick cellars, was bad enough; but no sooner 
had the brick cellars been rebuilt than the 1931 
earthquake reduced it to a mass of rubble. These 
two set-backs could have discouraged any man. 
Years of hard and assiduous labour had gone in 
making the “Red Cellars” one of the attractions of 
the district. And as if the great earthquake of 1931 
was not bad enough, the May earthquake of the 
following year was the cause of the loss of 1000 
gallons of wine in the cellars just built by Brother 
Bernard.

Brother Bernard kept charge of the cellars 
for 20 years. In 1941 he was appointed to the 
vegetable garden, and for ten years he showed 
the same diligence and neatness here as he had 
in the cellars. His last job was book- binding 
which he undertook as a retirement job.

All his life Bernard Caughlin was a soldier. 
By nature he was serious, and to him fighting 
for Christ was a serious job, like fighting for 
one country. His obedience was prompt and 
complete, and he was disdainful of any criticism, 
selfishness, or shoddy fulfilment of commands. 
His regularity in everything was proverbial it 
was always said that one could set one’s watch 
by Brother Bernard. He was always on time - 
neither earlier nor later than the appointed time. 
Everything about him was in order. His room was 
always neat and nothing out of place the same 
could be said of his speech always correct, and 
nothing out of place. A perfect workman who 
had no time for a mediocre job, and a stickler 
for detail in everything. His was the sort of 
vocation that would have delighted the heart of 
St. Ignatius. 

In a community of people, a man of principle 
– whether good or evil- always inspires and 
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makes an impact. There is something powerful 
about a man who can see his goal clearly and is 
tenacious in driving himself towards it, swayed 
by human respect. Such a man was Bernard 
Caughlin. He had his principles and he kept to 
them, and we know at least one man – a Scottish 
Presbyterian – who was inspired by his singleness 
of mind. 

He was strict with himself in everything. 
But we must not think that the soldier in him 
made him an uncompromising martinet. He did 
not ride roughshod over others’ feelings and 
weaknesses. He was exacting on himself, but 
not intolerant of others, the man of principle 
whom only duty would lend to correct, and who 
conquered rather by example.

But the thing that stands out most in our 
memory of Brother Bernard, is his interior life 
— his spirit of prayer. One Brother recalls that 
on being sent to Greenmeadows to assist Brother 
Bernard, one of the Fathers told him “you are 
very fortunate to be his assistant. He is a great 
Marist example of the interior life”. How true 
that is we who knew him can understand. He 
was never seen to hurry or bustle, and he always 
seemed to be surrounded by a spirit of prayer. 
In fact recollection and silence seemed so much 
a part of him, that while the physical picture 
of him is still vivid in our minds, then try to 
recall the sound of his voice, we find ourselves 
clutching at shadows.

And every day, when the students came in to 
the Chapel for singing, Brother Bernard would 
be making the Stations of the Cross.

His last years were ones of intense suffering. 
Those who slept near him during his last few 
months, and who happened to be awake during 
the night, can recall how his nights were racked 
with pain—filled sleeplessness. Yet he never 
complained, and he was always very grateful for 
any little service done him.

Whenever Brother Bernard was mentioned 
in conversation, you could be sure that the 
phrase “in his own quiet way” would come 
up. ‘In his Own Quiet Way’ - that summed 
up Brother Bernard. Whether it was helping 
others whose extra duties made them pressed 
for time; or giving advice or correction; or 
looking after the sick , or just ‘being there’ when 
he was most needed, it was always in his own 
quiet way. Even in his last 12 years when he 
experienced so much suffering, it was again, 

quiet and unobtrusive. And when the end drew 
near, and he was transferred to the Silverstream 
Home of Compassion, he just seemed to slip 
unassumingly from our midst, so much so that 
we recall the shame and confusion how we 
scarcely even noticed that he was gone. Gentle in 
life and in sickness, he dies quietly in 1963 - “in 
his own quiet way“ without any fuss to anyone.

In the 1914-18 War the old soldier in Tommy 
Caughlin was roused, and this together with the 
difficulties he felt in mixing with a community 
of men whose background, temperament and 
outlook was so unlike his own, tempted him to 
discouragement. “If I stay I shall go mad”, he told 
Fr. Kimbell. “Then go mad “, was the reply. We 
know that he overcame the difficulty, and those 
of us who were favoured to have been influenced 
by the example of the life of this gentle Brother 
have reason to thank God for the advice of Fr 
Kimbell SM

Chapter SIX

The Brothers Today (1963)
Today there are eighteen Brothers here at 

Greenmeadows. Although their way of life 
is no different in its essentials from that of 
their predecessors, they have one immense 
advantage over them. The special privilege of 
a later generation is theirs, to build on secure 
foundations laid by the pioneers.

Work and prayer are still the hinges on 
which their life hangs, just as they have always 
been prayer never changes but it can often be 
enriched. Recent years have seen the addition 
of a shorter English version of the Breviary and 
Divine Office which they say privately during the 
day. Each day brings with it a routine of spiritual 
exercises calculated to help each one develop 
the life of Union with God, Morning Prayers, 
Meditation and Holy Mass open the day. Then 
throughout its course the Brothers say their 
rosary, make a visit to the Blessed Sacrament, 
and do spiritual reading for half an hour. Night 
prayers and a second examination of conscience 
bring the day to a close.

Basically their work has changed little over 
the years. You can find them in the vineyards, 
cellars, in the kitchen, laundry, or workshop, in 
the vegetable garden, the Bursar’s office. Those 
older Brothers would scarcely recognise the 
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techniques and means used by their successes. 
Chemical analysis is used to produce new and 
better types of wine. Modern refrigeration is 
used for the maturation of bottled wine. In the 
Laundry the old hand irons and boiling coppers 
have given way to huge, new machines that can 
wash, dry, and iron all the clothes. The Brothers 
in the kitchen have at their disposal oil-burning 
ovens, warmers, stainless steel benches and an 
automatic washing and drying machine. The 
carpentry and joinery workshop have all the 
appliances needed for the modern craftsman.

Nowadays the Brothers have enjoyed the 
advantages of an education which circumstances 
denied the old Brothers. Their needs then 
are different. The library of nearly twenty five 
thousand books is at the disposal of Fathers, 
students and Brothers alike. Educational 
films are frequently shown in the Brothers’ 
Community room. Some of the Brothers attend 
night classes to study subjects that interest them 
or may help them in their work. There are takers 
for the courses ranging from motor mechanics to 
musical appreciation.

All the prayer and work are directed towards 
one thing, the service of God. As members of 
the Society of Mary they try to do everything in 
a special way. Their goal is to imitate Mary in all 
the actions that make up their life. Their aim is 
that of every Marist “to be hidden and as it were, 
unknown in this world.” They are men whom 
you hear little, yet they share in the work of the 
Society of Mary in a way which is immeasurable.

 The Brother of the Society fulfils eminently 
the words of the Bible: ‘For love, a man will give 
up all that he has in the world and think nothing 
of the loss.”
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Brothers retreat group at Greenmeadows in front of St Blaise’s c 1966
Top: Frs M Flanagan, John Rea, Brs Peter McLeavey, Benedict Tohill, Pius Keene, Luke Paget, Thomas Sullivan, George Vanston,  

Leo Hannah, Robert Johnsen, Raymond Kelleher, Matthias Lee
Back:  Victor Treacher, Lawrence Cole, Michael Devoy, Gabriel McGee, Patrick Gaynor, Alban Wilder, Carl Sayegh
Middle: John Cuttance, Joseph Lamb, Brian Holland, Bernard Ryan, James Wedlock, Chanel Hollis, Joachim Leen,  

Francis Brennan, Gerard Hogg
Front: Basil Watt, Maurice Murphy, Sylvester Buchanan, Aloysius Nolan
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Section 7
The Pioneer Brothers
Brief summaries of the lives of some of the 
Pioneer Brothers of the Society of Mary
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Brother Leo Clairet SM

Born: 9 March 1871 Lyon
Professed: 1900
Arrived in New Zealand 1903, with other 

religious who were expelled from France; Frs. J 
Martin, Barra, Vibaud, Schaeffer. He had been 
chef-de-cuisine at Differt in his younger days. 
As a Brother, he was in charge of the vineyards, 
later succeeded Brother Athanasius in the 
management of the cellars. Failing health forced 
him to retire from the cellars, and he worked in 
the vegetable garden. 

Died of cancer in 1933 on the 30th of April. 
Brother ‘Phonse described him as “a good camp 
mate and a noble exponent of the politesse et 
noblesse Francaise.”

Brother Daniel McKenna SM

Born: July 5, 1872 Killarney, County Kerry,  
 Ireland

Professed: 25th March 1925
Had worked in England, later in Australia.
Arrived in New Zealand in 1907, working 

in Wairarapa building roads, here he was well 
known and respected. Entered the Society of 
Mary in 1923 and the following year he was sent 
to the newly opened Novitiate House at Highden.

Daniel died 4th March 1949.
By nature unassuming and shy, very likeable, 

soft spoken, jolly and cheerful, though not 
without a touch of the traditional Irish fire. Very 
hard worker had great respect for the priesthood, 
and a deep devotion to the Holy Souls.

In a typical Irish fashion, towards the end of 
his life, he looked forward to the day when he 
would “make congé” in Heaven on St Patrick’s 
Day. He seems to have been granted his wish, as 
he died on March 4th, 1949.

Brother John Sullivan SM

Born: 23 March 1880 Rockhampton,   
 Queensland, Australia.

Entered Meeanee 1903
Professed: 29 12 1910
Died: 31 March 1955
He was the last to join from Meeanee and 

was the first Australian to do so. A plumber 
before he entered the Society. A meticulous 
worker; worked to a strict routine, and every job 
he undertook was a “job well done”. Essentially 
modern in his outlook, was quite a contrast to the 

more conservative Brothers who formed the basis 
of the community.

Brother Patrick O’Sullivan SM

Born: 17th March 1866 Kerry Ireland
Professed: 09 02 1902.
Died: 6 Dec. 1936.
One of the Meeanee Brothers. 
Always gentlemanly, furious worker, never 

took a holiday.

Brother Vincent Madden SM

Born: 13 August 1886. Ashburton
Professed: 21 11 1939.
Died: 5 July, 1958.
Attended Ashburton Primary School, and 

then served his time as an apprentice in a joinery 
firm. Served in France in 1914 -18 War.

Entered Society at 51.
Spent most of his religious life at 

Silverstream.

Brother Alphonsus McKenny SM

Born: 2 March, 1868. Wellington
Professed: 8 02 1903.
Died 7 March. 1944.

Was the first New Zealander to join the 
Brothers. Arrived Meeanee in 1896 at the age 
of 28. Parents were pioneers of Ohariu Valley 
settlement in Wellington. Attended Wellington 
College. Clerical life was unattractive, preferred 
bush work. A prolific writer on farming methods 
and reminiscences. Great, even formidable 
raconteur. 

Fr. Kimbell: “he came like a gleam of strong, 
warm sunshine, his smile, his willingness to 
oblige, his cheerful, respectful, almost joyous 
salute, were an infection in the place.”

Brother Bernard Caughlin SM

Born: 24 Sepember 1883, Hampstead,   
 England.

Professed; 1 6 1920.
Died: 29th September, 1963.
Last of those who had any contact with the 

pioneer Brothers. Served in the army (British) 
1902 went to Transvaal, Cape Colony, Orange 
Free State, Egypt, Sudan Malta. Eight year in 
the army four of them overseas. Awarded four 
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medals – “first class Marksman”
Arrived New Zealand in 1907. Spent a couple 

of years on farms, as a labourer. First job in 
Marlborough, on the Vavasour’s property in 
Awatere Valley. 

Arrived at Greenmeadows 1913.
First tasks; general milking, butter making, 

butchering.
1921 appointed to assist Brother Leo in cellars. 

Took charge soon after.
1922 added to cellar buildings.
1941 Appointed, to vegetable garden.
Last job bookbinding, as a retirement job.
In all things essentially a soldier: neat, a 

stickler for detail, punctuality, obedience. A man 
of great principle, singleness of mind.

But though hard on himself, was not an 
uncompromising martinet.

Everything, even his death, was done “in his 
own quiet way.”

Brother Henry Simmonds SM

Born: 23 January 1898. (Henry) Samuel 
Simmonds

Professed: 30 04 1929.
Henry had been a student for priesthood with  

 Redemptorists, Ballarat. 
Joined Society of Mary in 1927.
1929 Professed with Brother Walter, to 

Superior General Fr. Rieu.
1930 Transferred to Greenmeadows. Assistant 

to Brother Bernard in cellars.
1934 Went to North Solomons. 
1939 Returned to New Zealand on vacation. 

Then back to Solomons. 
1942 Evacuated out.
1946 Left for Solomons again. Sick in 

Australia. Arrived Solomons in 1947. 
Died: Solomons Feb. 16th 1948.
First New Zealand Brother to go to Missions. 

First also to be professed to a Superior General.
Character, bright and genial, breezy and full 

of fun. 
Great love for Society. Great way with the sick.
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Section 8
Brothers connected with 
New Zealand
from a Document SM No 57
Les Frères Co-adjouteurs de la Société de 
Marie sous les généralate Colin and Favre 
1836-1885, Bernard Bourtot SM, 2001
Translated by Brian Quinn SM
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Alphonsus RYAN SM 

(1850 – 1873 – Left 1878?)
Reg. 153 Ob 158
24 March 1850 Born at Ladyswell (Cashel, 

Ireland)
10 October 1865 Entered Dundalk?
25 December 1873 Vow of obedience, at 

Sainte-Foy
3 October 1874 Departure for New Zealand 

(No. 69F)
1878 Left, to enter, in Melbourne, the Irish 

Christian Brothers (founded by Edmund Rice) 
– and not the FSC Brothers [Brothers of the 
Christian Schools, or De la Salle Brothers – 
translator’s note] as is noted on the Régister of 
departures for Oceania (C Jones)

Appointments: 

In Ob 158: Dundalk (working in refectory),  
Puylata, Sainte-Foy, and Montbel.

1865 – 73 Dundalk ?
December 1873 Sainte-Foy
August 1874 Belley
1874 – 78 New Zealand 

Sources:

16 Dec 1873: Letter form Fr B Lagniet, 
provincial of Paris, to the Superior of Sainte-Foy 
(P. 418). “You are going to receive, for the Sainte-
Foy retreat, Brother Dulac, cook at Amettes, and 
Brother Alphonsus (Ryan) who has come from 
Dundalk, where he has spent four years.”

18 Dec 1873: Provincial Council of Paris: 
“Reverend Father Provincial tells the Council 
that Brother Alphonsus (Irishman) is asking to 
make the vow of obedience. The Council finds no 
objection to this.”

21 Dec 1873: Council p 28: Call to the vow of 
obedience of Brother Alphonsus, an Irishman.

21 July 1874: Letter from Fr B Lagniet, 
provincial of Paris, to Fr V Poupinel, assistant to 
the Superior General (p 418): “With Fr Yardin, 
Brother Michael has come to us from Dundalk, 
because I had told Fr Piot that we would willingly 
receive Brothers like Brother Alphonsus last 
year.”

11 August 1874: Council p 45: “The first 

opinion favouring Br Alphonsus (an Irishman) 
departure for the missions. Second favourable 
opinion on 18 August 1874; third favourable 
opinion 29 August 1874.”

19 August 1874: Letter from Brother 
Alphonsus, Belley, to Fr Victor Poupinel (L 51-
580): [Translator’s note: The letter is in English 
so has no need of translation, though it could be 
better punctuated.]

Athanase BROYER (Jean) SM 

(1832 – P 1860 – 1915)
Reg 96 Ob 131 MM 43
21 September 1832 Born at Garnerans (Ain)
21 June 1858 Entered at Chaintré (?) On the 

Régister at Chaintré in spring, 1861 (domestic 
servant)

15 January 1860 Yearly profession (Reg 96 – the 
date printed in the SM Memoriale [published list 
of those who have died in the SM – translator’s 
note]

29 November 1861 Departure for Oceania 
(66F) New Zealand 

19 Jan 1860 Profession (of vows) in New 
Zealand 

21 March 1915 Death in New Zealand 

Sources:

18 May 1865: Council p 5 Brother Athanase (in 
Oceania) is given permission to make his vows.

1915: Echo des Ecoles Apostoliques Volume 
II p 96: “A faithful and fervent Marist, mild and 
likeable in character. Brother of Mgr Broyer. 
(Bishop in Samoa)”

Emery ROUDET (Pierre) 

(1819 – P 1840 – 1882)
Reg 16Ob 66MM 29PFM No. 21250 – cf The 

works of A Forissier and J Ronzon
28 Jan 1819 Born at Bévenais (Isère)
22 June 1839 Postulant at L’Hermitage
15 Aug 1839 Takes the habit
10 Oct 1840 First profession at L’Hermitage
8 Dec 1840 Departure for New Zealand  

(No. 14F) – tailor and printer
1844 Final profession (according to PFM file)
6 April 1852 Leaves New Zealand and goes 

back to France. (State of health – depressed?) 
Tailor at L’Hermitage.
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30 Nov 1857 Leaves for Oceania, assigned to 
the purchasing-office in Sydney.

June 1874 Return to France (cf letters of 25 
June 1874 and 17 July 1874)

27 Nov 1882 Death at La Seyne

Appointments:

1874 – 1877 Rochefort. Listed at Rochefort at 
the end of 1876 (57 years old, brother at Notre 
Dame)

April 1877 Belley cf letter of 14 April 1877
1877 – 1882 La Seyne

Sources:

25 June 1874: Letter from J L Rocher (London) 
to Fr V Poupinel, Assistant to the Superior-
General (E61.580): “Brother Emery has just 
arrived. Next week he will be in France.

17 July 1874: Letter from I Grézel 
(Valenciennes) to Fr V Poupinel, Assistant-
General (p 625-8, Variae): “I have seen Brother 
Emeri (sic) in Paris; he was planning to leave very 
soon for Lyons.”

29 Aug 1874: Letter from Fr B Lagniet, 
Provincial of Paris to? Fr V Poupinel (Assistant-
General) 9 418): “As for Brother Emery’s going 
to Amettes, I can’t see anything against it. The 
unfortunate veterans of Oceania have to be 
received somewhere. You know Amettes as well 
as I. Fr Rendu will be surprised. Do you want me 
to consult him beforehand? (Brother Philomen 
could go to Sainte-Foy for a noviciate.) Ho! What 
if Brother Emery could replace him, at least 
provisionally and partly? The sacristy would 
suit him, but the garden and the horse etc etc. 
Briefly, do what you think wise. Brother Dulac 
will take good care of the matter and they will 
smoke together. If he comes and there is not 
enough food, they can beg like the Blessed One 
[le Beinheureux].

22 January 1825: Letter from Brother Emery 
to Fr V Poupinel, Assistant-General (Rochefort 
file, variea): “May Jesus, Mary and Joseph be 
blessed. Reverend Father, I had wanted to write 
to you a long time ago, but you are always so 
busy that there is no way of approaching you; it’s 
frustrating. But it doesn’t matter, I will risk saying 
something. First of all I want to wish you a good 

and happy year. Then, what can I say about my 
sad personality, other than that I am becoming 
more and more crazy. If that goes on, you will 
soon have to put me into the Antiquaille [an old 
people’s home at Fourvière]. After a thousand 
reflections, I think that if I left the Society, I 
will be morally better off. I have always said to 
myself: I don’t understand why the good God has 
called me to religious life with a character like 
mine. It’s certain that my character has always 
been opposed to community life. If I had the 
wherewithal to live among my family, I would 
have asked long ago to pull out [of religious life 
– translator’s note]. But I would need a pension 
to live on, and also I would need to be relieved of 
my vows. After all, why do I have neither peace 
nor happiness? Why am I always angry? I don’t 
understand a bit of it. Yes, I believe that if I was 
free I would be more at peace. These thoughts 
I am putting before you are old thoughts going 
back more than a quarter of a century. Have a 
good look at that with Very Reverend Father-
General. Reverend Father, I won’t say more about 
this. I have always had confidence in you; I hope 
that you will consider this matter and bring it 
to a proper conclusion. Very respectfully, your 
humble and obedient servant, Brother Emery. 
Notre Dame de Rochefort, 22 January 1875.”

750606 (6 June 1875): Letter from Brother 
Emery to Rev V Poupinel, Assistant-General 
(Rochefort file, variae): “Jesus, Mary and Joseph – 
6 June 1875. Reverend Father, I have received the 
letter you were good enough to write me from 
Mornant. It has just the meaning that I expected. 
Thank you for the good advice you have given 
me. But all the same, if I had the wherewithal 
to live on, I would ask for release from my vows, 
because my character is too violent; I cause too 
much pain to those with whom I live, especially 
the poor Sisters. I am quite ashamed of the 
harmfully coarse things I say to them sometimes. 
I have had the bad fortune to be put in the 
service of priests, because I sometimes fail them 
through acting coarsely, and that doesn’t give my 
conscience any peace, you may be sure. 

I do not understand why God called me to 
this vocation, with such a character. Anyway, 
here is another question: Brother Hippolyte 
is talking again of asking for a change [in his 
appointment]. You see, Reverend Father, we are, 
both of us, out of sorts – too many for this house, 
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one only is enough, there is only work enough 
for one. Brother Hippolyte is not strong, he can’t 
do heavy work at all, so that he has nothing to 
do. Father Superior isn’t happy, and that worries 
the brother; whereas if he were alone, he would 
have enough to do, and everyone would be 
happy. And so, as I see it, I should be moved from 
here, and put in my place a strong and energetic 
brother, then everything would go well. Besides, 
with my irritable and violent temperament, the 
work I have is too fragile. The glasses, the plates, 
and the women are too weak for me to handle. 
I break everything, I need stronger tools. You 
will understand, Reverend Father, that, because 
Brother Hippolyte is very familiar with this 
house, he cannot be moved without harming the 
house. Please speak to Father Provincial about it. 

Now, concerning my health:- it is quite good; 
however, since the hot weather my stomach 
thermometer [le thermomètre de mon estomac] 
has gone down a bit, and constipation has 
come back. In spite of that, things are not too 
bad, providing it [the stomach thermometer – 
translator’s note] doesn’t go down more. I am 
going to tell you something, on condition that 
you tell me off as I deserve. It is that I have not 
yet written to my nephew, Brother Aurélien, and 
he wrote to me five months ago. Please give my 
respect to Very Reverend Father General and to 
Reverend Father Provincial. Respectfully and 
submissively, Reverend Father, your very humble 
and obedient servant, Brother Emery.”

75108 (18 Oct 1875): Letter from Br Emery to 
Fr V Poupinel, Assistant-General (Rochefort file: 
variae): “Blessed be Jesus, Mary and Joseph – 18 
October 1875. Reverend Father, you recall that 
in my letter of last June, I said that there was no 
need for me here, and that the glasses and the 
plates were too fragile for my nervous hands. 
I get on very well with my superior [G Jobert] 
but he has nothing to keep me continually 
busy outdoors, apart from breaking rocks. The 
Boulaires are here [the father, a porter, 62 years 
old, his son 32, a family of seven – according to 
the listing of 1876] and do the outdoors work. Of 
course I have spoken about this to Fr Jobert. That 
disappoints him, he would like me to continue 
my work, even though he sees clearly that it 
doesn’t suit my temperament. It can’t be helped. 
Each one does what he sees best. [Chacun fait 
pour soi.] Here is the end of the present situation 

– it’s time to change the garrison. If there is 
nothing else for me to do in the Society, give 
me my leave. I will be happier on my own that 
depending on others, I am sure – at least, you will 
have got rid of a nuisance. I have been very well 
always since my last letter. I hope it has been the 
same for your Reverence. Don’t delay in writing 
to me, because you could have the annoyance 
of seeing me in Lyons sooner than you would 
like. Please offer my humble respect to the Very 
Reverend Father General. I remain, respectfully 
and submissively, Reverend Father, your very 
humble and obedient servant, Br Emery.”

770414 (14 April 1877): Letter from [Very 
Reverend Father] J Farre to [Fr] J B Bécamel, 
superior at Belley (L51.412): “Fr Monge has often 
asked, on your behalf, for Brother Pierre to paint 
the doors, windows, shutters etc. Not being able 
to give you this Brother who is kept back at St 
Chamond, I am sending you Br Emery who 
will replace him. He has done this sort of work 
at Notre Dame de Rochefort, and Fr Jobert was 
happy with what he did. As this work is finished 
at Notre Dame, I am sending him to you at Belley. 
I hope that you will be happy with him. He is a 
bit of an eccentric, and he needs to be given a 
certain amount of freedom.”

775026 (26 May 1877): Letter from [Fr] J B 
Bécamel, superior of Belley, to [Fr] J Favre 
(L51.411): “Brother Emery is getting on pretty well. 
Following your wise advice, we let him have all 
the freedom that is desirable. He smokes his pipe 
on the covered walk-way. While he is working 
he talks on his own and in a loud voice, but that 
doesn’t give offence to anyone.”

Joseph-Xavier LUZY (Joseph) 

(1807 – 1836 – 1873)
Reg. 3 Ob 107 Doesn’t appear in the Régister 

of the Little Brothers of Mary (PFM)
070302 (2nd March 1807) Born at Marboz 

(Ain) Clerical school at Marhoz (directed by 
Maitrepierre in 1828)

Nov 1831 or 1833 Postulant at Belley in the 
minor seminary. Not listed at Belley in 1836.

26 September 1836 Took the habit and made 
his profession, certainly at L’Hermitage.

24 December 1836 Departure for New 
Zealand [Translator’s note: In fact he didn’t get 
to New Zealand . He was dropped off at Wallis 
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with Fr Bataillon on 1 November 1837] (No. 1F) 16 
February 1873 Death at Villa Maria (Sydney)

Sources: 

OM: p 746 note E
Grenot I pp 328-330
Ronzon J pp 10-16 [a detailed and well-argued 

article]

Justin PERRET (Étienne) 

1814 – P 1840 – 1871
Reg. 14Ob 157MM 156 Article in Marist 

Brothers in Oceania by Jean Ronzon.
29 January 1814 Born in Chamelet (Rhône)
15 August 1838 Took the habit at L’Hermitage
13 October 1839 Profession at L’Hermitage
8 December 1840 Departure (No. 13) for New 

Zealand 
April 1857 Leaves New Zealand for France. At 

Puylata, Lyon, until his hospitalisation.
27 October 1858 Admission to L’Antiquaille 

hospital (near Fourvière) No. 146 on the 
admission Régister.

7 June 1871 Death in hospital from chronic 
gastro-enteritis ([in margin: classified as mad]

Sources:

(571128) Nov 1857: Letter from [Fr] J Favre 
to [Fr] V Poupinel, Sydney (VM 211): “I am 
not happy with Bishop Viard. He has sent us 
a brother who has gone mad, without saying 
anything about his madness.”

Annals of the Institute of the Little Brothers of 
Mary – by Brother Avit Volume III p 165: “1871. 
Brother Justin did his noviciate at L’Hermitage 
in 1838. He is the one who was filled with wonder 
at the edifying death of Brother Justin, first 
principal of Perreux. Having taken his name, he 
asked for and was given permission to be sent to 
Oceania. He had to come back from there after 
quite a number of years, affected by a softening 
of the brain. He died at the Fathers’ house in 
Lyons.

Martin Mader 

(1854 – P 1890 – 1933)
Reg 174, 253 
Born at Berthelming (Alsace-Lorraine – 

Meurtha et Moselle) 

541124 (24 Nov 1854)
Minor seminary at Fénétrange, then work 

with his father. 1870 – 71
Departure for the United States – first to Iowa, 

then to Illinois. 1880 Comes back into Jefferson 
College in the USA, as a postulant for the co-
adjutor Brothers. Cf the letter from his brother, of 
29 January 1881. Martin seems recently arrived. At 
noviciate at Sainte-Foy.

830830 (30 August 1883)Left for New Zealand 
(No. 73F)

900815 (15 August 1890)Profession in New 
Zealand .

230202 (2 February 1933)Death at 
Greenmeadows.

Appointments:

1880 – 82 Jefferson College
1883 Sainte-Foy, some months before his 

departure for New Zealand in August.
1883 – 1933 New Zealand 

Martin had a brother, Basile, born in 1856, 
professed as a Marist (Father) in 1879, at Toulon 
(1879 – 80), Montluçon (1880 – 82), the Dublin 
scholasticate (1882 84), at Jefferson College (1884 
– 90), Salt Lake City (1890 – 99), Dodon (1899 – 
1900), Wheeling etc, died in USA in 1949. He was 
listed in autumn 1881 at Montluçon (Amboise, 
26 years old, from Meurthe). Martin must have 
met his brother in 1883 at Sainte-Foy between 
his return from Jefferson and his leaving for New 
Zealand .

Sources:

80129 (29 Jan 1881): Letter from A Mader 
(Montluçon) to the provincial of Paris (?) – 
Coadjutor Brothers – Paris file, p 218: “Reverend 
Father, It was only a few days before receiving 
your letter that I began to reassure myself as to 
the perseverance of my brother Martin who is 
at Jefferson College as a co-adjutor Brother. He 
has written to me, the letter dated 26 December, 
and, praise God, there are no more complaints; 
to the contrary, he experienced an interior joy, he 
says, on Christmas Day. It is a supernatural calm 
which he possesses in feeling that Jesus Christ 
dwells in him, and that he is reconciled with God. 
Please ask God, Reverend Father, that this calm 
lasts always and that my brother comes to love 
the Society of Mary more and more and that he 
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will make himself part of it. At the same time 
I want to tell you about the possible source of 
this trouble that my brother experienced, and as 
much as I know my brother well, surprised me. 
From the beginning of his time at the College, 
he did not find the family life that he expected. 
No doubt this [experience] was to test him. Being 
forced to associate with the domestic servants, 
he had to put up with the coarsest insults, and 
one of them went so far as to threaten him 
with a knife. At the request of Father Superior 
my brother forgave this servant, and, the next 
day the insults again rained down on him. He 
took it patiently, and I think God will reward 
him. Believe me, Reverend Father, it is only a 
supernatural motive which has led my brother 
into the Society of Mary. In his last letter, he told 
me that I am the reason why he is there, and 
that without me he would be knocking round in 
the world again. If my brother Martin is happy 
in the Society, there is one thing he desires and 
longs for – as do our parents – and that is that we 
might be together. It would certainly be a great 
encouragement for him and for me, but I cannot 
see how it can come about, because I have not yet 
done my theology, and four years is a pretty long 
time. 

When I think about it, I have to do my utmost 
not to give in to discouragement, especially as 
I want to go to Oceania. But it is not for me to 
decide that, nor to look for a way for us to be 
together again, my brother and I, and in all of 
that I put myself in the hands of my Superiors. 
Reverend Father, please, with Fr Moufat, have a 
close look at what is to be done, and rest assured 
that I am and will remain your very obedient 
child in our Saviour Jesus Christ. 

820731 (31 July 1883) Council: 2nd call [to vows 
– translator’s note]

830806 (6 August 1883) 3rd call.
1932, 4th February (sic, Probably 1933) Letter 

from (Fr) V Geaney, Superior of Greenmeadows, 
to (Fr) B Mader (Bedford, Massachusetts) 
Personal file B Mader. “Mount St Mary’s – 
Greenmeadows, NZ, 4 February 1932. Dear Father 
Mader, You will already know the purport of this 
letter, and I am sure your predominant feeling 
will be of gratitude to God and Our Lady for the 
life and especially the death of your brother. It is 
hard for us in this house to measure our debt to 
him. You know what a worker he always was and 

how unsparing in spending himself, but our debt 
to him is due especially for the happy influence 
he always was in the community, owing to the 
regularity of his life, his devotion to the Society, 
his deep piety, his kindly humour and cheerful 
disposition. I know his letters to you during his 
long illness have been tinged with sadness, not 
so much on his own account as on account of 
the misfortunes of this house, but really he has 
not been so sad as has appeared and almost 
to the last he was fond of his little joke. The 
end came very gradually and very peacefully. 
There was no pain during the last few days. He 
always expressed a desire to die on a feast of Our 
Lady and she took him at midday on the 2nd of 
February [Feast of the Purification of the BVM – 
translator’s note]. Another very earnest prayer of 
his was that he might die in his own home here. 
The nature of his malady – cancer in the stomach 
– made the nursing a difficult task and that his 
prayer was granted is due under God to the 
unstinted devotion of a young confrère, Brother 
Henry. Archbishop O’Shea wired, His is victory! 
That too is my feeling in the matter. F Geaney, 
SM. (sic - V Geaney)

1933 3 March: Letter from Basile Mader 
(Bedford, Massachusetts) to Léon Dubois, 

Assistant-General, Rome (Basile M file): 
“Reverend and dear Father, I have must received 
news of the last moments in the life of my 
brother Martin (Mader), and I pass them on to 
you. Since you wanted some information about 
my brother’s life and vocation, I am going to 
do my best to satisfy you, by writing the short 
account that follows: Brother Martin, born at 
Berthelming, Lorraine, on 11 November 1854, 
was sent, after his first Holy Communion, to the 
minor seminary at Fénetrange. There he did 
the secondary level course in French and the 
Sciences, while other pupils did the course in 
Classics. He came back home and worked on 
the farm with his father. With the coming of the 
war of 1870-71, and the region [Alsace & Lorraine 
– translator’s note] having been annexed to 
Prussia, my brother wanted to remain French 
and not serve the Germans, and our parents let 
him leave for America with a cousin of the same 
age. Both of them headed for Iowa, where they 
worked for several years as domestic servants. 
They each acquired a farm and a style of farming 
[un train de culture] in the state of Illinois, 
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when Martin, surprise! Why! and through what 
circumstances? I do not know; it’s a secret he kept 
to himself… There he was, gone off to Jefferson 
College [Louisiana] as an aspirant co-adjutor 
Brother. Afterwards we find him again at Sainte-
Foy at Lyons, at the Brothers’ noviciate. After his 
noviciate was finished, he was sent to the New 
Zealand missions, in 1881 or 82? Where he spent 
some years with Fr Cognet of happy memory. 
Later, he came to Meeanee, and from there to 
Greenmeadows, from where God called him to 
Himself. NB. The money that my brother had 
saved in Iowa through his work was completely 
lost by the failure of the Bank where this money 
had been deposited. Both bank and banker 
disappeared from the face of the earth.” 

Annales de Marie, volume VI, No. 70: “Stomach 
cancer. Model of religious regularity, piety, 
devotion, and work. A good musician. Constant 
good humour. Suffered [illness] for four years.”

Stanislas McMULLEN (Thomas) 

1849 – P 1885 – 1924 (Stanislaus)
Reg 183, 259
491101 (1 November 1849) Born at Agalor 

(Diocese of Armagh, Ireland)
790205 (5 February 1879) Received into the 

noviciate at Dundalk
820429 (29 April 1882) Vow of obedience
850319 (19 March 1885) Annual vows (850312, 

in the Memoriale list for Ireland p 24)
861215 (15 December 1886) Leaves for New 

Zealand 
930308 Final profession
960211 (11 February 1896) Vow of stability
240306 (6 March 1924) Death at Otaki (New 

Zealand )
Appointments
1879 – 84? Dundalk
1884 – 86 Paignton
1886 – 1924 New Zealand 

Sources:

841229 (29 December 1884): Council p 87: 
“Call to the three annual vows of Br Stanislas – 
Irish, at the house in Paignton.”

850217 (17 February 1885): Council p 92. Call 
to vows: “The Provincial Council [le conseil 
supérieur] has supported the request of Brother 

Stanislas of Paignton, notwithstanding the 
failure to inscribe [his name and other details – 
translator’s note] according to the provision of 
No. 73 of the Constitutions.

860729 (29 July 1886): Council. Plan to call 
[him] to Oceania.

860831 (31 August 1886): Council p 153: 
“Brother Stanislas of Paignton, who has asked 
several times permission to go to Oceania, has 
had his request delayed until the arrival of 
information requested from Fr Grimes, Superior 
of Paignton.”

860909 (9 September 1886): Council 1st call. 

860919 (19 September 1886): 3rd call

861005 (5 October 1886): Departure the 
following 20 October.

Thomas CAREW 

1835 – P 1878 – 1901
Reg 163 Memoriale list for Ireland p 69 

350614 (14 June 1835) Born at Clerihan, Co. 
Tipperary, Ireland. Brother of Fr Denys Carew 
(1849 – 1872 – 1918) 

6708 (August 1867) Entered at Dundalk
750815 (15 August 1875) Vow of obedience
781022 (22 October 1878) Call to the three 

annual vows (Council p 152)
781208 Profession at Dunalk (annual vows)
8510 (October 1885) Left for New Zealand (74F) 

St Patrick’s College, Wellington
Returned quickly ? “Extra domos” in the 

Index for 1886-87.
011015 (15 October 1901) Death in London.

Appointments:

1867 – 78 Dundalk – farmer and in charge of 
the farm

1878 – 85 ???
1885 – 86 New Zealand 
1886 – 1901 “Extra domos” – living with the 

Camillians [Camilliens] at Middlesbrough.

Sources:

781022 (22 October 1878): council p 122: 
“Proposed by Fr Leterrier, on the favourable 
opinion of the Council at Dundalk, the call of 
Coadjutor Brother Thomas (Carew) to the three 
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annual vows.”
Obituary notice in personal file: “Brother 

Thomas Carew, a professed Marist, who, after 
good services given to the Fathers in Dublin, 
became so ill that he had to be sent to lodge with 
the Camillian Fathers of Middlesbrough, near 
York, where he died very piously. Now, during his 
stay in that place of refuge he prayed every day 
for this intention, that, he said, this house where 
he was, would become one day the property of 
the Society of Mary. It could not be foreseen what 
happened a few years later, when the Camillians 
alienated this property to withdraw to London. 
The bishop of the diocese then offered it to the 
Marist Fathers to found there a parish and a high 
school which already has a roll of 40 pupils.”
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Section 9
Pioneer Brothers of New 
Zealand
A collection of letters and writings compiled 
from Marist Archives, Wellington
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Introduction

by Br Ray Kelleher SM

In offering this collection of writings from 
the past I hope to keep alive the history of  the 
Missionary Brother. Also to say a personal thank 
you to the Giants of the Past, for without these 
men, who knew both Marcellin Champagnat and 
Jean Claude Colin, I would not be a Marist. So 
my personal gratitude to these men, is immense.

My hope is that the reader will be able to 
learn something of the work that other Brothers 
from France have contributed to the infant 
Church of New Zealand. The first groups of 
Missionaries from France to the South Pacific 
were courageous people committed to their 
Mission of establishing the Church in this vast 
area.

In the early days of the Society of Mary, 
Marcellin Champagnat was tasked with the 
formation of the Brothers branch of the Society. 
In time this branch of the Society became what 
we know today as the Marist Teaching Brothers 
FMS (first called The Little Brothers of Mary). 
And another group of Brothers was developing 
as Brothers of the Society of Mary known as 
Coadjutor Brothers. Some of these men came 
to Oceania. In New Zealand before 1850 most 
Brothers were FMS Brothers and worked as both 
catechists as well as Jacks of all Trades. 

But dreams dreamt in Europe in the mid-
1850s did not always translate into reality in the 
Pacific at that time. Nearly all the Brothers had 
expected to be involved in teaching of the faith. 
But the physical demands of the Mission meant 
that there was a need for workers of wood and 
carriers of water. Thus for many their mission 
became tasks such as the erection of dwellings 
and churches, and the growing of crops. 
Fortunately for the Mission, their upbringing 
in rural France had gifted them with the skills 
required for the establishment of  self-sufficient 
Mission Stations in the areas where the Bishop 
had sent them. 

This was to be for some a major trial and 
one born with courage, generosity and Faith - a 
heritage handed down to this day - for which we 
must be forever grateful.

It cannot be overstated that the New Zealand 
Church owes them a great debt of gratitude. No 
doubt, Mary the model they had been trained to 
follow would be in the welcoming committee to 
greet them with open arms as they answered the 
last Call of their vocation.
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Article 1

The Marist Brothers:  
New Zealand's "Old Guard"

From the Marist Messenger March 1938, page 31

The early associates of the Marist Fathers 
in New Zealand missionary work were zealous 
members of the Society that is now known as 
"The Little Brothers of Mary" or Marist Brothers. 
Though trained by Father Champagnat SM, and 
forming part of his original diocesan Society, 
they were in fact, members of the Society of 
Mary, Bishop Pompallier therefore correctly 
states in his published diary that with the four 
Marist priests of the pioneer group for Oceania 
were "three lay-religious members of the same 
Society." On the approbation of the Society of 
Mary in 1836, and the appointment of Father 
Colin as Superior-General, Father Champagnat 
resigned his charge of the Marist Brothers 
into his Superior's hands, and thereafter held 
his appointment under Father Colin. The 
two Congregations did not then exist as the 
separate entities we now know. The first New 
Zealand Brothers are all listed as members in the 
necrology of the Society of Mary.

The first Marist Brother arrived with Bishop 
Pompallier and Father Servant, SM, in 1838. His 
name was Brother Michel Colombon. Beyond 
the record of his zealous first days, little can 
be traced regarding his career, and he does 
not figure in the Society of Mary's necrology. 
Some have tried to identify him with the "M. 
Murphy" who joined the missionaries' ship at 
Valparaiso, and taught Bishop Pompallier some 
English. The Bishop himself is responsible for 
the impression, for in the Annales des Missions, 
he refers to "Brother Colombon or M. Murphy" 
as the teacher; there must have been, in fact 
two teachers, as Brother Colombon is needed to 
complete the personnel of eight members which 
left from Havre. Reference has been made to the 
French education of Thomas Poynton in a recent 
issue of a New Zealand journal, and it has been 
concluded that he translated for the Bishop from 
the French. The late Father William H. Mahoney, 
who was Poynton's parish priest, declared that 
Poynton knew no French, so it would have been 

M. Murphy's English that was done into Māori 
for the first exchanges - another link with the 
Emerald Isle.

Most of Father Champagnat's Brothers, who 
were at the time of the separations of the two 
societies, labouring on the New Zealand Mission, 
continued as Father Colin's Brothers.

No history of the New Zealand Church 
can ignore the part played by these humble 
and heroic men. But just as leaders in other 
great achievements are almost the only ones 
remembered, so is it likely to be in the wonderful 
attainments of the New Zealand Church. Even 
Bourrienne, who was promised immortality by 
Napoleon himself, is now scarcely known - "Are 
you now my Secretary?" was Napoleon's query in 
justification of Bourrienne's claim to be among 
the immortals. The pioneer brothers were far 
more than Secretaries to the Fathers, whose 
names are immortalised. For them Father Colin 
had the greatest esteem. Deservedly so, for in 
times of fiery trial they showed the courage of 
Sparta.

The entire roll of the early Aucklanders in 
worth recalling, for a hero's name will echo. 
Florentin (J.B. Françon) who died in Sydney in 
1903 at the advanced age of 87; Élie-Régis (Marin), 
who with Brothers Euloge, Basil, and Claude-
Marie, has a New Zealand grave ( Élie Régis) is 
buried in Taranaki); Attale (J.B. Grimaud), who 
rests in Tonga; Deodat (J. Villemagne), who was 
lost at sea off the New Zealand coast with Father 
Borjon in 1842; Basile (Monchalin), who left the 
North as a pioneer of the Hawke's Bay Mission 
and at old Meeanee laid down the burden of his 
84 fruitful years in 1898; Gennade (J.P. Rolland), 
interred at Sydney; Eméric (P. Roudet), who once 
more saw the land he had sacrificed for the cause 
of God and His Māori children, and died at La 
Seyne; Claude-Marie (Bertrand), the life-long 
associate of Father Garin, in whose own grave 
he is buried in Nelson; and Justin (Perret) who 
returned to France to die.

Lest we forget! These were the supermen, 
the Old Guard of the indomitable leaders of the 
first campaigns for the Faith in our rugged past. 
If Father Borjon, the great and light-hearted 
pioneer of Maketu, happy though hungry, could 
write that they all lived "a la Robinson" - let it 
be known that these were the Crusoes, who 
in Macaulay's words "before they could bake a 
single loaf had to make their own plough, their 
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harrow, their fences, their scarecrows, their 
sickle, their flail, and their oven." But they were 
more than farmers, bakers, carpenters, tailors 
- more even than doctors and soldiers. "Was 
a dying child to be baptised," queries Father 
Monfat, "they were ready on the instant to face 
all kinds of danger and inconvenience in order 
to pour the waters of salvation over its head. 
Good brothers! Humble indeed, but great in 
the eyes of God!" It was a brother, too, who was 
the only "locum tenens" for the priest of those 
hard days, when the shepherd was perhaps, 
hundred of miles away; a brother who taught 
the catechumens and saved the sheep from 
the wolves and handed them back to the warm 
bosom of the good shepherd on his return. 
"Through all their vicissitudes," Monfat affirms, 
"they all made the same filial avowals to their 
Superiors, manifested the same zeal in the most 
trying labours and displayed a like respect and 
confidence for the Fathers."

Article 2

Marist Pioneers of the 
North

by Edmund Clisby FMS

January 10th 1988, marked the 150th 
anniversary of the arrival in New Zealand, in 
the Hokianga, of Bishop Pompallier and the first 
Marists, among them our Brother Michel, to 
establish the Catholic Church in the south-west 
Pacific. It is an occasion for us to remember in a 
special way those first Brothers of ours who left 
France between December 1836 and December 
1841, all of them formed by Champagnat and 
most of them selected by him for the mission. Of 
the seventeen sent in that period only one did 
not set foot in this country, and of the remainder 
only one did not, at least for a short time, work in 
the far North between 1838 and 1850 when most 
of the Marists moved south with Bishop Viard. 
They came as catechists chiefly, though very few 
had much opportunity for this work, finding 
themselves mainly employed in the various tasks 
of pioneer missionaries thrown largely on their 
own resources - building, carpentry, gardening, 
cooking, tailoring, boot making, printing, 

bookbinding, to name only a few. Some left the 
order, some returned to France, one was also 
lost at sea shortly after arriving here, another 
killed in a skirmish between Māori groups, and 
a few were still alive to welcome their teaching 
confreres when they came to New Zealand some 
35 years later in 1876.

We might remember too, that those early 
Marists came to these shores principally to 
bring the Gospel to the Māori, and that the early 
Brothers spent most of their time in areas where 
Europeans were far and few between. Their 
correspondence indicates some familiarity with 
the tongue of the tangata whenua, and some like 
Élie-Régis, appear to have been quite proficient. 
It would not be incorrect then, to claim that 
when the Brothers took up teaching at St Peter's 
Māori College in the 1940’s they were picking up 
where their predecessors had left off a century 
before, or that when the community at Panguru 
was established (by another Brother Michel) 
early in the 1980's, we were not only returning to 
the Hokianga, but in a way to our own origins in 
this land.

There is much to admire about those 
young men - the youngest 22 and the oldest 36 
- coming to a country on the other side of the 
world, struggling with two languages, English 
and Māori, encountering prejudice both as 
Frenchmen and Catholics, and also as Brothers 
from some of their more class conscious priest 
companions and co-religionists, engaged mostly 
in menial occupations, living frequently in 
poverty, often in isolation, sometimes in danger. 
It is not surprising that breakdowns of health and 
vocation occurred. Champagnat would have been 
proud of them and their contribution to what, 
after all was one of his most cherished projects. 
They might well serve us as inspiration and 
models for the next 150 years.

The following short biographies relate to the 
15 Brothers who worked, however briefly in the 
Far North - in the Hokianga, Whangaroa, Kaipara 
and Kororareka areas. I have not included 
Brother Joseph-Francis-Xavier who never 
reached these shores, nor Brother Euloge whose 
ministry was spent south of Auckland.

Brother Michel Colombon

The first of Champagnat's men to reach New 
Zealand was Brother Michel. Born Antoine 
Colomban in Le Mottier (Isere) in January 1812, 
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Michel received the habit at the Hermitage in 
October 1831 and made perpetual profession in 
October 1836 when Marcellin had his Brothers 
take public vows for the first time. Among the 
first Marists chosen for the missions, he left 
Le Havre on the 'Delphine' in December the 
same year with Bishop Pompallier, Fathers 
Chanel, Servant, Bataillon and Bret and Brothers 
Joseph and Marie-Nizier. From his arrival in the 
Hokianga in January 1838 he worked with the 
Bishop and Father Servant, first at Papakawau on 
the Hokianga and then at Kororareka, variously 
as builder, carpenter, cook and sacristan. He was 
a companion of the Bishop on his missionary 
voyages to Tauranga and Akaroa in 1840. His 
duties with Pompallier seem to have given him 
even less opportunity than the other Brothers 
were to find for their catechetical work for which 
they had been trained and which they expected 
to carry out in the missions, and this appears to 
have been the main reason for Michel's leaving 
the Society, probably early in 1841. He continued 
to work at the mission centre in Kororareka 
to 1847 when he moved to Auckland. Here he 
worked as a gardener, eventually moving south to 
Reefton and becoming a local character known 
as 'Jimmy the Gardener'. The Inangahua Times 
(December 14th, 1877) describes him as 'one of 
our oldest colonists' - a reminder that the first 
settler ships arrived in this country only in 1840. 
He died in Reefton on March 14th 1880 and was 
buried there under the name of Antonio Michel.

Brother Marie-Nizier Delorme

Of the other two Brothers in that first Marist 
Missionary band only Brother Marie-Nizier 
came to New Zealand and then only for a few 
months in 1842 when he accompanied the body 
of the martyred Peter Chanel from Futuna to 
Kororareka on its way home to France. Born in St 
Laurent D'Agny in the Rhone in 1816 Jean-Marie 
Delorme became a novice at the Hermitage in 
December 1833 and made perpetual profession 
in October 1836. He and Father Chanel were 
left on Futuna in November 1837 and worked 
together there until the priest was murdered 
in April 1841. Marie-Nizier was saved from the 
same fate by a timely warning, and eventually 
found safety on Wallis. When an expedition was 
mounted to recover Chanel's body and bring it 
to New Zealand he accompanied it. He arrived in 
Kororareka in February 1842 and was stationed 

there until June when he returned to Futuna with 
Father Viard. He continued his mission work 
there until ill health forced him to retire to Villa 
Maria in Sydney about 1855. When the Brothers 
established their first school in Sydney in 1872, 
Marie-Nizier joined the community as cook. A 
year later, health once more in the decline, he 
returned to Europe, but he died in London on 
February 3rd 1874 before reaching home. One 
of the better correspondents among the early 
Brothers he has left several long letters one of 
which, describing his experiences on Futuna and 
the circumstances surrounding the death of Saint 
Peter Chanel, can be found in the Appendix to 
Pat Gallagher's history of the Province.

Brother Élie-Régis Marin

The three Brothers who left Bordeaux with 
the next Marist group for Oceania in September 
1838 all came to work in New Zealand. One of 
the more colourful of them was Brother Élie-
Régis, or Brother Elias as some works refer to 
him. Étienne Marin - born 1809 - came from Les 
Hayes de Condrieu in the Rhone, was received 
at the Hermitage in March 1836 and professed 
in October 1837. After landing at Kororareka in 
June 1839 he worked at various missions in the 
north, including Hokianga, Kororareka, and the 
Whangaroa, as builder, carpenter, joiner, tailor, 
gardener, vinegrower and catechist. For much 
of 1842 indeed, he seems to have been left in 
charge of the Whangaroa mission, visiting the 
outstations and instructing the catechumens 
which seems to argue a fair proficiency in Māori 
as well as considerable self-sufficiency. The 
following year we find him in the Whakatane 
area where Father Chouvet was conducting a 
running battle with the local Anglican minister, 
the Reverend J. A. Wilson (whom the good Father 
refers to in his account of his experiences in 
New Zealand as A Wilson). Élie-Régis seems to 
have achieved a certain notoriety as a hammer 
of Protestants in those pre-Ecumenical days. On 
one occasion Father Chouvet records Brother 
Élie coming on their rival "with a tribe where he 
was repeating his blasphemies (on the doctrine 
of the Eucharist) attacked and confounded him". 
And when the minister departed for another 
marae "his terrible adversary followed him and 
inflicted the same humiliation on him". In 1850 
he was in Wellington, then in 1852 one of the 
founding members of the Wanganui mission, 
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being especially associated with Kaiwhaiki 
and Kauaeoroa. Later still he worked with 
Father Rolland, chaplain to the British forces in 
Taranaki during the Land Wars of the late 1860's 
and was involved with the short-lived project to 
establish a monastery cum hospice at Kopu near 
Waitara for the discharged soldiers at the end of 
hostilities. He died there on 24 April 1872 and was 
buried there in a now unmarked grave.

Brother Marie-Augustin Drevet-Cadet

Of the second of these Brothers much less is 
known. Brother Marie-Augustin (Joseph Drevet-
Cadet) born at Doisson in the Ain* in 1809, 
entered the Hermitage in July 1835 and made 
perpetual profession in October 1836. On arrival 
in New Zealand he seems to have been stationed 
at Kororareka for a time, then at Purakau in the 
Hokianga where Claude-Marie replaced him 
in 1841. In 1842 he was sent to Wallis. He left the 
Order sometime after 1842 and his subsequent 
career is unrecorded. [* Not Ain but Isere - Ed]

Brother Florentin Françon

The third, Brother Florentin was the longest 
lived of all those early missionary Brothers, dying 
in Sydney at the age of 87. Jean-Baptiste Françon 
was born in 1816 at La Versanne Ruthianges in 
the Loire. He received the habit at the Hermitage 
in July 1835 and made his perpetual profession 
in October 1837. His first mission appointment 
was to Kororareka. He was a founding member 
of the short lived Akaroa mission in 1842 where 
he impressed Father Chouvet on one occasion 
with his marksmanship by bringing down 
13 pigeons with just three shots! He was in 
Auckland in 1846 and was one of the Marists who 
accompanied Bishop Viard to the new Diocese 
of Port Nicholson ( Wellington) in 1850. In 1851 he 
was a member of the first mission to the Napier 
area at Ahuriri. He was to remain in the area for 
the next 25 years mainly looking after the farms 
at Pakowhai and Meeanee. Known locally as 
Brother John Florentin or simple Brother John, 
he thus has links not only with the establishment 
of the Church in Napier but also with the 
beginnings of the Marist Fathers' Seminary. 
Florentin retired to Villa Maria in Sydney in 1876. 
There he approached Brother John the Provincial 
(FMS) for permission to return to community life 
with the Brothers, but it was felt by all that he 

was better off where he was. When the Superior 
General, Brother Theophane (FMS) visited 
Sydney in 1893 he called on the old man who 
dressed for the occasion in the habit he had worn 
at the Hermitage 56 years before. Florentin died 
at Villa Maria on the 23rd of July 1903.

Brother Attale Grimaud

The only Brother in the third group to leave 
for Oceania in June 1839 was Brother Attale and 
he spent only a brief period in New Zealand 
before becoming one of the first missionaries 
in Tonga. Jean Baptiste Grimaud, born in 
November 1809, was a member of a reasonably 
well-to-do family from St Cassien in the Isere, 
and came to his vocation late, faced not only 
with parental opposition, but given his desire 
to serve in the missions, some hesitancy on the 
part of the Marists as well since he lacked a trade 
background. According to Brother Jean-Baptiste, 
his first biographer, it was only through Father 
Champagnat's intervention that he was accepted 
at all. He became a novice in August 1838 and 
his first community appointment was as cook at 
La Cote-St-Andre. Attale made his final vows in 
May 1839 a little under a month before leaving 
for Oceania. Arriving at Kororareka in December 
that year, he worked with Father Chevron for a 
short time in the Hokianga, then accompanied 
that priest first to Wallis and then to Tonga in 
1842. In a letter home he describes his work 
mainly as gardening and doctoring with a little 
surreptitious catechesis on the side. His health 
however was not up to the demands of the work 
and he died after barely 5 years in Tonga on the 
7th August 1847 at the age of 37. He must have 
made some impression on the Tongans since 
they insisted on giving him a chiefly burial. He is 
buried at Pea.

Brother Claude-Marie Bertrand

Two Brothers accompanied the fourth group 
which left Brest in February 1840, only a few 
months before the death of the Founder. Brother 
Claude-Marie is probably the best known of 
all the early Brothers and his correspondence 
gives us some of our most reliable information 
about the mission in this period. Jean-Claude 
Bertrand, born in St Sauveur-en-Rue in the Loire 
in November 1813, was a nephew of the Colin 
brothers and at first set out to follow his uncles 
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into the priesthood. Family commitments forced 
him to withdraw from the seminary and when he 
was again free to enter religion he chose to enter 
the Novitiate of the Brothers at the Hermitage. 
He was accepted as a novice in July 1835.

He took final vows on 10 October 1836. In 1838 
he was teaching in the school at Saint Chamond. 
Claude-Marie arrived in Kororareka in July 
1840 and was sent almost immediately to the 
Hokianga mission, travelling in the company of 
the famous Baron de Thierry who only three 
years before had landed in the Hokianga to a 21 
gun salute and proclaimed himself Sovereign 
Chief of New Zealand. The Brother stayed there a 
couple of years before returning to Kororareka in 
1844. In 1845 he was with Father Garin at Opotiki 
and in 1850 accompanied him to Nelson where he 
was to spend most of the rest of his life. In a letter 
to Brother François in July 1842 (reproduced in 
Pat Gallagher's book) he describes his work as 
mainly confined to cooking and manual work, 
and this seems to have been his lot for most of 
his active ministry, though in Nelson he was also 
responsible for the few boarders at Garin's High 
School and had the opportunity to teach French 
and Latin to the future Archbishop Redwood. In 
1876 when the first teaching Brothers arrived in 
Wellington, Claude-Marie applied for permission 
to join the community, but when leave was finally 
granted in 1879 it was to Napier that he retired. 
However the links he had forged with Garin and 
Nelson, where he was known as Brother Mary, 
proved the stronger and he returned there in 1881. 
He died in Nelson on the 5th November 1893, just 
before his 80th birthday.

Brother Ammon Duperron

His confrere Brother Ammon was less 
fortunate. Another late vocation (born in 1811) 
Claude Duperron came from Chauffailes (Saone 
et Loire) received the habit in January 1838 and 
made his profession in October of the same year. 
After arriving in New Zealand in July 1840 he 
spent some time in Whangaroa, but appears to 
have left the Order the following year. Brother 
Avit who knew him well and describes his 
enthusiasm for the missions as excessive, rather 
sanctimoniously suggests his departure could 
be seen as a punishment for his presumption. 
However that may be, his subsequent career 
is obscure. Father Simmons in his biography 
of Bishop Pompallier suggests he returned to 

France, but it appears rather according to Brother 
Adrian Scott in his Journal that he settled in 
the area, obtaining employment as supplier 
of provisions to a boarding house, and lived 
there until his death in a shooting accident on 9 
December 1840.

The largest group of Brothers to leave France 
for the missions sailed from London on the 'Mary 
Grey' in December 1840. There were six of them - 
Colomb, Pierre-Marie, Justin, Basile, Emery, and 
Euloge.

Brother Colomb Poncet

Brother Colomb (Pierre) Poncet was born in 
1816 at St Dider-sur-Chalaronne in the Ain. He 
entered the novitiate at the Hermitage in May 
1839 and took his final vows in October 1840 
shortly before leaving for the missions. We have 
a couple of references to him in letters and then 
silence. Father Garin who was with him on the 
voyage out accords him the dubious distinction 
of being the first of the missionaries to be laid 
low by seasickness! He reached Kororareka in 
June 1841 and the following year was stationed 
with Claude-Marie at Hokianga. Presumably he 
returned to France in 1844 within the next few 
years since the only other reference we have we 
have of him is that he left the Institute in that 
country in April 1845 and went to America.

Brother Pierre-Marie Perénon

Brother Pierre-Marie from Grenoble in the 
Isere, was 36 when he arrived in New Zealand the 
doyen of that first generation. Another former 
seminarian, Pierre Perénon received the habit 
at the Hermitage in December of 1832 and made 
his final vows in October 1836. He was the first 
Director of the foundation at St Genest-Malifaux 
in 1838 and distinguished himself by sending 
from the area to the Hermitage a steady stream 
of postulants, most of whom, as Brother Avit 
tartly observes, did not persevere. His time in 
New Zealand was spent entirely at the Procure 
in Kororareka where he worked as sacristan, 
gardener and infirmarian. He returned to France 
for health reasons in 1846. In a letter to the 
Brothers in Oceania in January 1857, Brother 
François mentions that Pierre-Marie was at that 
time Director of the school at Bois Sainte Marie. 
He died at the Hermitage on 28th August 1873.
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Brother Justin Perret

Brother Justin was another to return home 
for health reasons. Étienne Perret was born 
in Chamelet in the Rhone in 1814 and entered 
the Hermitage at the age of 24. In his 'Life of 
Champagnat' Brother Jean-Baptiste tells us how 
the young man, wavering in his vocation was 
so moved by the deathbed example of Brother 
Justin, Director of Perreux, dying of T.B., that 
he went to Father Champagnat the same day 
and asked for three favours: to receive the habit, 
to be allowed to take the name of the Brother 
who had just died, and go to the mission of 
Oceania. He received the habit and the name 
on the Feast of the Assumption 1838, made him 
perpetual profession the following October 
and a year later set out for New Zealand. His 
first appointment must have sorely tested his 
vocation - he and Father Borjon started off the 
mission at Maketu in the Bay of Plenty in August 
1841 living in a whare designed as a pig-sty! Half 
frozen at night they kept warm by chasing off 
the dogs attracted by their salt pork. Contrary 
to Pompallier's glowing report they found the 
local Māori indifferent to their preaching and 
interested only in their possessions. He worked 
later in the Waikato, at Opotiki, at Hokianga, 
Tauranga and Wellington. Bishop Viard was 
hardly exaggerating when giving him leave to 
return to France, he wrote, "The good Brother has 
a long time served the mission and everywhere in 
painful labours". Justin returned to Lyons in 1857 
and died at the Hermitage on 7th June 1871.

Brother Basile Monchalin

Brother Basile is the only one of the group 
who died here in New Zealand. Unlike the others 
his health actually improved with the change of 
climate. About the same age as Justin, Michel 
Monchalin, from St Hostien (Haute-Loire) 
entered the Hermitage several years before him, 
receiving the habit in March 1835. He made his 
final profession in October 1837. He spent the 
first few years of mission work at the Procure 
in Kororareka where he was employed as cook, 
butcher, baker, bootmaker, and sometimes 
doctor. Occasionally he joined the priests on 
visitation and was able to do a little catechising. 
The trip to Whangaroa with Father Petitjean 
which he describes in a letter home in 1843 
provides a good illustration of the difficulties of 

the pioneer missions. The two of them, carrying 
heavy packs and herding a heifer, three sheep 
and a lamb, made the journey without guides 
over difficult country in four days, eating and 
sleeping where they could. From 1846 to 1849 he 
worked at Opotiki and then after two years or 
so in Rotorua he was a founding member of the 
Ahuriri mission in 1851. After some years there 
he joined Brother Florentin at Meeanee where 
the main task of his later years seems to have 
been minding the sheep. He was visited there by 
the (FMS) Provincial, Brother John, in 1887 and 
again by his successor Brother Felix, in 1895. The 
latter wrote of him to the Superiors: "This good 
old Brother of 84 began to weep when he saw me 
and thought of the work of Father Champagnat 
whom he had known well". Brother Basile died at 
Meeanee on the 23rd of April 1898.

Brother Emery Roudet

The last of the group with whom we are 
concerned is Brother Emery a "true son of 
Champagnat" according to Brother Avit, who 
may have the rare distinction of having been 
twice to the missions. Pierre Roudet, a tailor by 
trade from Bevenais in the Isere, was born in 
1819. He received the habit at the Hermitage in 
August 1839 and took final vows in October 1840, 
leaving with the others in December. In New 
Zealand he worked as tailor, mason, bookbinder, 
and printer in various stations, including 
Kororareka, Auckland, Meeanee, Rangiaowhia 
in the Waikato. In a letter from his last mission 
in 1848 he describes the impression Bishop Viard 
in full ceremonials made on the Māori - they 
were especially taken by his mitre - "Tona potae 
! - What a hat!" In 1850 he was in Wellington and 
worked for a year or two in the Hutt with Father 
Forest. In April 1852, for reasons not too clear, 
he returned to France. Early in 1857 according 
to Brother François, he was at the Hermitage as 
assistant to Brother Hippolyte, the master tailor. 
About that time the Superior General of the 
by now separate Society of Mary approached 
Brother François for men to help with the setting 
up of a new mission headquarters at Villa Maria 
in Sydney and it appears that Emery was one 
of those chosen since his name appears on 
the list of departures from London to Sydney 
in November the same year. He was still there 
in 1879 when he wrote to Brother François 
mentioning that he had recently had news of 
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Brother Basile at Meanee. He must have returned 
to France shortly afterward since we have the 
record of his death at La Seyne (Varennes) on the 
27th November 1882.

N.B. The hypothesis that Emery came out to 
this part of the world twice is my own attempt 
to reconcile conflicting accounts of his career. 
Brother Philip Greener in his booklet of deceased 
Brothers of the (FMS) Province, under the entry 
for November 27th, implies that Emery did not 
return to France at all but retired to Villa Maria 
where he died. Brother Owen Kavanagh in his 
much more recent and comprehensive work 
brings him out only once to New Zealand, but 
in 1857, and appears to scrap the Australian 
connection. Pat Gallagher leaves the question 
open. The weight of the evidence seems to me to 
point to the Emery Roudet who left London for 
New Zealand in December 1840 and the Emery 
Roudet who left London for Sydney in November 
1857 as being the same man.

Brother Déodat Villemagne

The last two Brothers to come specifically 
to New Zealand, Brothers Déodat and Luc, left 
London in November 1841. Brother Deodat's 
career was a brief one. Aged 25 when he arrived 
here, Jean Villemagne was from St Étienne in the 
Loire. Entering the novitiate at the Hermitage at 
the same time as Emery he took his final vows in 
October 1841. After a short period at Kororareka 
and Maketu he accompanied Father Forest to 
Auckland to join Father Borjon in sailing to Port 
Nicholson to set up a new mission. Father Forest 
describes how they set sail on the 'Speculator' 
a doubtful vessel under a still more doubtful 
captain as he found out later, with barely three 
shillings between them. He was still waiting for 
news of them three months later. It was only in 
December, when wreckage was found off East 
Cape, identifiable as coming from the ship, that 
they were finally give up as lost. Brother Deodat 
was thus among the very first Marists to die in 
this country.

Brother Luc Ardant

Antoine Noel Ardant was from Champagnat's 
home parish of Marlhes. Born in 1813 he received 
the habit at the Hermitage in July 1835 and made 
his profession the following year. He worked 
mainly at Kororareka where he helped in the 

construction of the Bishop's house. Father Forest 
in his account of his visitation in 1842 mentions 
him among the Brothers he met there. He 
appears to have left the Order some time before 
1848 as there is no mention of him in the list of 
appointments for September of that year. He is 
heard of later in Canterbury in the early 1850's. In 
March 1854 he left New Zealand for Hobart and 
nothing further is known about him.

 

Article 3

A Pioneer Missionary 
Brother

From the Marist Messenger, August 1940 pp 9&10

Brother Claude-Marie Bertrand, after a year's 
experience of missionary life in New Zealand, 
despatched the following interesting letter to his 
Marist confreres in Europe

Hokianga, 
Very Dear Brother Director,
It is high time to give you some account of 

the time I have spent in the Mission to which I 
have been appointed. More than a year ago - June 
14, 1841, - I sent a letter to Kororareka, addressed 
to our venerated Father Champagnat, but the 
Fathers there, having heard of his death, did not 
send it to Europe; so, if you failed to get word 
from me earlier it was not my fault.

A Journey with de Thierry

You may have heard of my destination, but in 
case you have not, I shall tell you about it now. 
We arrived at Kororareka on the 11th July, 1840. 
After spending eleven days there, I was sent 
by his Lordship to the Mission at Hokianga to 
replace Brother Marie-Augustine. I set out on 
July 22, accompanied by a native who carried 
my small outfit, and by M. Le Baron de Thierry 
who was on his way home, accompanied by two 
native carriers. It would be difficult to relate all I 
had to suffer on the long journey. It was in winter. 
We were following rough paths through the 
forests. Often we missed our way. We had to cross 
mountains and streams, water at times above our 
knees, paths frequently obstructed by fallen half 
decayed trees; at other times, mud ankle-deep, so 
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that we could hardly pull our feet out of it.
On the first day, after walking for nine 

hours, we were much exhausted and were in the 
territory of the Waimate tribe. We rested in a 
native hut, made a fire, dried our socks, and then 
refreshed the inner man with food I had brought 
from the Bay of Islands. Then hoping to get some 
sleep, we lay upon some ferns on the ground. 
I soon became aware that the natives were not 
Catholics, for I had hardly got to sleep when I 
was awakened by the singing of a hymn and I 
saw the grotesque actions of the natives whilst 
praying.

Early on the morning of the 23rd, we set forth 
again on our wearisome way, and, after much 
labour and fatigue, we were encouraged by M. Le 
Baron telling us that we were near the end of our 
day's journey. At four o'clock, spattered with mud 
and streaming with perspiration we reached his 
home.

There I found refreshment and I recovered 
from fatigue. A meal was prepared for us and we 
sat down to dine, but though very hungry, I could 
take little more than a cup of tea.

A Guest of the "Sovereign Chief"

On account of bad weather and contrary 
winds, I was obliged to remain five days at the 
Baron's home. On the 28th I bade good-bye to 
Madam, the kind Baroness and her children, and 
boarded a little waka with the Baron, his eldest 
son and a native, but after travelling for an hour, 
the wind increased so much that our frail bark 
was in danger, so we were obliged to make for the 
shore to wait for more favourable weather.

We made a fire and, shortly afterwards, some 
charitable natives, seeing us, brought us a few 
potatoes. These we cooked and, whilst at our 
meal, saw a large waka, manned by about ten 
sturdy natives. We called them by signs, and 
after some explanation, they agreed to take us 
to Mangungu, their village in which there were 
Missionaries. I had to remain there for three 
days, as the wind was too strong for our little 
boat, and the sea was very rough. I spent two days 
in a native hut, living on potatoes and kumara.

English Hospitality

One day, as I was about to take my supper, 
a Missionary, having heard from the Baron 
who and where I was, had the kindness to send 

me four or five slices of bread and butter and 
some tea. I ate and drank with much relish and 
thanked the native who had brought me such a 
good supper.

On the second day, at breakfast time, an 
Englishman living near came to see me. He 
sat down and spoke in a friendly way, but 
unfortunately I could not understand a word. 
Then he said "bread." This I understood, and at 
a sign, I rose and accompanied him to his home 
and his wife prepared me a meal. I was then 
about to withdraw, but by signs she requested 
me to stay. She then gave me a chair and made a 
good fire. I remained with these good people till 
next morning, when the Baron called to say he 
had made arrangements with a man to take me 
to my much-desired destination in his boat. As 
he was not to set out for two days more, I moved 
on to Keri Keri, where I stayed at an Irishman's 
place. He was a good Catholic, and I was treated 
very hospitably. Nevertheless, not knowing a 
word of English, I was ill at ease, but there was 
nothing for it but to practise patience.

At Home at Last

At last, at three o'clock on Monday, August 3, 
the Englishman who was to take me to my 
destination arrived. As best I could, I heartily 
thanked my kind hosts for their great charity, 
then set out and arrived at night, at Purakau, 
the Mission Station. As I was going up the 
footpath through an avenue of shrubs, Brother 
Augustine, who was walking on a terrace above 
and saying his rosary, heard me and called out 
in French: "Who is down there?" I answered in 
Māori "Tangata-wiwi," (a Frenchman). My voice 
betrayed me and he quickly replied: "Come 
along, dear Brother Claude-Marie! Come! You are 
most welcome!" We embraced each other and he 
then led me into the kitchen to Fathers Servant 
and Baty. I handed them my letter, and then we 
had a long talk about the progress of the Society 
of Mary and the Fathers and the Brothers. It was 
very late, and, as Brother Marie-Augustine had to 
leave early next morning for the Bay of Islands, 
we sought a little repose.

Humble Service

My occupation is not what I anticipated when 
leaving Europe, but may the holy will of God 
be done! My time is spent in the kitchen and 
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in manual work. To my great regret, it became 
necessary to put aside the livery of Mary and to 
vest in that of the world. Hard, indeed, was the 
trial for me! As you know I was not accustomed 
to pick and shovel work, still less to use an 
oar, but I submit cheerfully to these crosses in 
expiation of my sins.

Please do not conclude from these lines that 
I regret having come to these distant regions. 
Far from it. If I have not the sweet happiness of 
teaching catechism to these good, uncivilised 
people and of teaching them how to love Jesus 
and His most holy Mother, the good Mary, I have 
that of working for those who do instruct them. 
How my heart rejoices when I see these good 
New Zealanders coming in their canoes to assist 
at the celebration of the divine mysteries of our 
holy religion, saying their prayers and singing the 
hymns composed in Māori by the Fathers! When 
the priests return from their missionary rounds 
and relate how the Master of the vineyard has 
blessed their labours, of the conversions made 
and of the numbers they have baptised, how 
happy we are! In those moments we find ample 
compensation for our little trials and sacrifices.

Scattered Forces

Dear Brother, we in the Mission are for the 
most part very far apart and we meet but rarely. 
For instance, Bro. Marie-Nizier is at Futuna; Bros. 
Joseph and Attale at Wallis Island; Bro. Élie-
Régis, at Wangaroa; Bros. Pierre-Marie, Marie-
Augustine, Basile, Emery and two or three others 
at the Bay of Islands; Bro. Euloge at Tauranga; 
Bro. Justin at Waikato; Bro. Florentin at Bank's 
Peninsula in the South Island; Bro. Colomb and 
myself, at Hokianga. You will readily perceive that 
we cannot easily see one another, as hundreds of 
leagues separate some of us. It is God's holy will, 
and we hope that if we must be separated here 
below, we shall later on have the sweet pleasure 
of being forever re-united in a happy, unending 
life to come.

Permit me now, Dear Bro. Stanislaus, to greet 
briefly some Brothers whom I shall never forget. I 
lovingly greet dear Brothers Louis-Marie, Jean-
Marie, Jean-Baptiste, and yourself. I thank you 
for the fine letter you had the kindness to send 
me. I shall convey your message to the poor 
natives, and later on I hope to write more at 
length and specially to yourself. In the meantime 
recommend me earnestly, please, to the care of 

her whose altars you adorn with so much love 
and happiness.

Religious Loyalty

Dear Brothers Louis-Xavier, Paul, Julian-
Marie, Hippolite, I thank you; and you, my 
dear Bro. Barthelemy, I thank you for thinking 
of me and for making mention of me in your 
interesting letter to Bro. M-Augustine. You are 
often in my thoughts. How useful you would be 
to the Mission with your ever readiness to put 
your hand to so many things. If the Master of 
the Vineyard gives you the call respond quickly: 
"Lord, here I am," and do not fear to cross the 
oceans. In the meantime, look well after your 
little flock, the well-be-loved children of La 
Providence that I love so much. Present my kind 
regards to the dear Brothers of the hospital, to the 
good Sisters of the Hospital Saint Augustine and 
Saint Joseph, especially to the Sister Superior de 
la Charité.

I have not written to my sister for a very long 
while. If the Brothers of Saint Sauveur will kindly 
give her news concerning me, I shall be very 
grateful.

I have had a loss that I regret very much and 
that is not easily made good in this country. Long 
since I noticed that my profession cross was 
somewhat damaged, but I wore it, not wishing 
to part with it; one day, however, it dropped off 
unnoticed. On another day I lost my rosary. I 
would like to have another with small grains and 
plain, strong links. My office book too is much 
the worse of wear and I would be thankful for 
another. If, dear Bro. Louis can send me one I 
shall keep it as a precious souvenir. 

Father Champagnat's Death

I shall look forward to the favour of receiving 
a copy of our holy Rule and the biographical 
notes and portrait of our good Father Founder 
and all particulars regarding his last illness. I 
did not hear of his death until thirteen months 
after - that is on 6th July, 1841. How terrible was 
the shock! The wound it made in my heart will 
bleed for many a day. I recited as well as I could 
the prayers prescribed for the repose of his 
soul, although convinced that he was already in 
heaven.

If you can kindly send me what I have asked 
for above, please put all in one strongly wrapped 



Section 9: Pioneer Brothers of New Zealand

-86-

packet and confide it to a Brother to be given 
to me on his arrival, or to be sent to me by sure 
hands.

My letter is already rather long, but before 
closing I earnestly request a very special 
intention for me in your fervent prayers, and in 
those of the dear Brothers and Novices of the 
Hermitage.

I have forgotten to accuse myself of a small 
theft from Dear Brother Jean Baptiste....a little 
book entitled "The Love of Mary." I found it 
much to my liking and resolved to keep it, so it 
has travelled everywhere with me and I read it at 
least every year during the month of May.

It would please me much if you could add to 
the little packet something that belonged to our 
Venerated Father Founder, such as a small book, 
rosary, picture, etc.; the smallest thing I would 
appreciate greatly. I fear I have wearied you 
with so many requests and I feel half-ashamed 
at giving you so much trouble. Pardon my 
importunity, dear Brother, and believe me ever 
yours, etc.,

- Bro. Claude-Marie.

[The writer transferred to Nelson with Father 
Garin, SM, in 1850, where he was engaged in part 
in teaching. The late Archbishop Redwood was 
among his pupils. The good Brother died at Nelson, 
November 11, 1893, after over 50 years' service on the 
mission. Ed. "M.M."]

Article 4

Early Marist Brother 
Missionaries in New 

Zealand
 

From the Marist Messenger October, November, December 1940

The Māori Mission

From 1836 to 1845, Marist Missionaries 
succeeded, in spite of opposition from various 
non-Catholic Missionaries in establishing 
flourishing settlements of Catholic natives 
at Hokianga, Bay of Islands, Whangaroa, 
Mangakahia, Auckland, Tauranga, Rotorua, etc. 

In several other places also a footing was gained, 
and our holy religion had among the Māoris 
a following of over 5000 neophytes, whose 
piety and fervour were the consolation of the 
Missionaries; it had also between twenty and 
twenty-five thousand catechumens preparing to 
enter the Church.

Unfortunately, the stubborn war which the 
provoked Māoris waged against British troops 
off and on for the next twenty-five years, the 
departure of the Marist Missionaries from the 
Auckland Diocese, the inability of the bishop to 
retain the apostolic workers who followed, and 
the fearful decrease of the population in 60 years 
from 120,000 (in 1820), to 40,000, paralysed this 
movement so full of promise.

Despite these set-backs, the effort to win 
the Māoris continues and, there are now about 
10,000 Catholic Māoris with every prospect of 
further notable increase.

Father Champagnat's Interest

Several Marist Brothers participated in 
the work of the conversion of Māori land. It 
is well known that the Ven. Fr. Champagnat 
himself most ardently desired to devote his life 
to the Missions of Oceania, but holy obedience 
withheld him from satisfying his generous 
ambition. Having arranged details with the Ven. 
Father Colin, he consoled himself by sending as 
Missionary helpers some of the Brothers he had 
trained and fired with apostolic zeal. Volunteers 
were so numerous and so pressing that the two 
Superiors found it difficult to make a choice.

New Zealand obtained the services of several 
- such as Bros. Michael, Élie-Régis, Florentin, 
Claude-Marie, Pierre-Marie, Emery, Basil, 
Deodat, Euloge, etc. They gave great help, as is 
testified by Rev. P. Monfat, a Marist Father, in his 
work: "The Beginning of the Catholic Religion in 
New Zealand."

Ardent Auxiliaries

"Walking in the footsteps of the Fathers, 
imitating their virtues, they were industrious 
auxiliaries, praise-worthy, co-adjutor Marist 
Brothers. All of them had made their profession 
at Notre Dame de l'Hermitage, the cradle of the 
Institute of the Marist Brothers or Little Brothers 
of Mary, which has been so wonderfully blessed 
by God. As tradesmen, blacksmiths, carpenters, 



Section 9: Pioneer Brothers of New Zealand

-87-

tailors, shoemakers, and also as catechists, when 
required, they rÉlieved the Missionaries of the 
numberless cares that might have seriously 
hindered or delayed their work for souls."

"If space permitted us to give extracts from 
their letters," adds the same author after relating 
the splendid work of Bro. Attale in Tonga and 
of Bro. James in Samoa, "it would be seen that 
they were of one brotherhood, with the same 
frankness with their Superiors in France, the 
same willingness to perform all sorts of difficult 
tasks, the same reliance upon the Fathers, the 
same promptness in hastening through perils 
and privations to baptise a dying child. The 
thought of Jesus, Who had not whereon to lay 
His head, gave them courage to endure their 
poverty, and we feel that their hearts were on fire 
with love, when they wrote of the consolations 
they received at the Eucharistic Banquet."

Their letters to Venerable Father 
Champagnat, to Bro. François, to the Brothers 
of Notre Dame de l'Hermitage and to Venerable 
Father Colin, give us glimpses of their 
devotedness and self-sacrifice; from them we 
learn that their interior sentiments were in 
perfect accord with the eulogy we have just read 
concerning them.

A sketch of the lives of our first Brothers will 
interest our readers.

Brother Michel

Brother Michel we find first on the list of the 
glorious phalanx of Missionary Brothers. Born 
in the Department of Isere, France, in 1812, he 
received the religious habit at Notre Dame de 
l'Hermitage in 1831 and made his profession in 
October, 1836. With Bro. Marie-Nizier, and Bro. 
Joseph-Xavier, he joined the first group of Marist 
Missionaries who set sail with Mgr. Pompallier. 
Father Bataillon and Brother Joseph-Xavier were 
left at Wallis Island and Father Chanel and Bro. 
Marie-Nizier at Futuna, but Mgr. Pompallier, 
Father Servant and Brother Michel sailed on to 
New Zealand. On January 10, 1838, they reached 
Hokianga, where Thomas Poynton provided 
them with a temporary dwelling, and there they 
began their missionary labours.

Whilst the Bishop and Father Servant 
laboured to win souls, the care of temporal 
affairs devolved upon Bro. Michel, and his 
help was efficient and reliable. Energetic, 
industrious and full of initiative, he had a large 

share in the organisation of the first missionary 
establishments at Hokianga and later at 
Kororareka, where Mgr. Pompallier established 
his centre and the Mission Supply Depot. In 
1840, writing to Ven. Father Champagnat, he 
thanked him heartily for sending him to help 
in the mission. Though full of goodwill, he 
apparently found the life too exacting and not 
long after retired from the missions. After many 
vicissitudes we find him again as an old layman, 
loyally assisting Father Rolland at Reefton.

Brother Élie-Régis 
Marist Messenger November, 1940 pp19

Étienne Marin, was born at Hayes, in the 
district of Condrieu, France, in 1809. In 1835, 
at the age of 26, he received the religious habit 
at Notre Dame de l'Hermitage, and made his 
profession there in 1837. The following year, 
in September, he embarked for New Zealand. 
Having some knowledge of carpentry, he 
was moved about according to the needs of 
the Mission. He was at first with Father Baty 
at Hokianga. Thence he was sent to build a 
presbytery and chapel at Kororareka. His next 
move was farther north to Whangaroa, where 
Fathers Épalle and Petitjean were to begin a 
new Station. A presbytery had to be built and 
most of the work depended upon him. Then a 
garden was to be made, wheat and potatoes to 
be sown and a vineyard to be planted. Whilst 
the two missionaries worked indefatigably to 
win souls, he, with rather primitive tools, cleared 
the ground of its virgin forest and prepared it to 
produce the necessaries of life, and wine for the 
holy sacrifice of the Mass. Soon the devoted trio 
had the consolation of seeing the hearts of the 
natives yield to the influence of the divine word; 
but, before they could consolidate their work, 
Father Épalle and Petitjean were called to other 
fields of labour.

Catechist and Controversialist 

For many months, whilst awaiting their 
return, Brother Élie-Régis, beside the painful 
isolation, had to face an almost superhuman task, 
shared by one small native boy. Above all he was 
a catechist. Should he hear that someone was ill, 
far or near, he quitted all else and hurried off to 
console, to instruct, and, if need be, to baptise. 
Morning and evening, he called the neophytes 
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to prayer, and as often as possible, visited the 
distant tribes to instruct the catechumens, who, 
though well disposed, were very ignorant. This 
was all the more necessary as some Protestant 
ministers tried constantly to imbue the natives 
with hatred for our holy religion.

But they found a match in the zealous 
catechist. In a letter to the Brothers of Notre 
Dame de l'Hermitage, he relates how he 
challenged a minister to a public discussion and 
how, with God's help, he reduced his adversary 
to silence, to the great joy of the neophytes, who 
had been angered by his insinuations and false 
accusations. The good Brother after a while fell 
ill and was so bad that he thought his last hour 
had come. He did not fear death, but he did 
not wish to die without the last sacraments. He 
sent word to Kororareka, and Father Garin, just 
named Provincial, got ready for the journey, but, 
as he did not know the way through the difficult 
country, the Bishop would not let him go alone. 
Father Petitjean was called from Auckland to 
accompany him. All this took time, and when at 
last they reached Whangaroa, they were rejoiced 
to see the "invalid" coming to meet them. His 
health had been restored, and all was going on 
well at the Mission.

A Chosen Soul

"The good Brother was highly esteemed and 
he had borne courageously the double trial of 
isolation and illness. He was one of those chosen 
souls prepared by Divine Providence to assist 
Societies entrusted with difficult missions." From 
Whangaroa he was sent to Whakatane a mission 
settlement in the Bay of Plenty. There he assisted 
Father Lampila, and, later on, fulfilled similar 
duties at several other stations; we find him 
always energetic, willing and highly esteemed.

After 33 years spent in the Missions, edifying 
all by his virtuous life lived in the true Marist 
spirit, he was called to his eternal reward in 
Taranaki, April 24, 1872. There at Koru, he had 
helped Father Rolland in his monastic enterprise 
and was venerated by the old soldiers associated 
with him. The nameless grave of Brother Élie 
has, through the efforts of the "Marist Messenger" 
- been recently discovered. 

Brother Jean-Baptiste Florentin 

Françon was born at Versanne (Lyon), France, 
in 1816. He received the religious habit at Notre 
Dame de l'Hermitge in 1835, and just after making 
his profession by the perpetual vows, in 1838, 
sailed for New Zealand. He did not find it easy 
to undertake the work appointed for him on his 
arrival. He expected to be a catechist, but found 
that he was required to fulfil employments for 
which he had neither inclination nor aptitude. 
With great regret he discovered that it was the 
custom to lay aside the cassock and put on a 
secular garb. However, in a spirit of religious 
obedience and self-sacrifice, he overcame his 
natural repugnance. His reward for this victory 
over self was peace of soul and the grace of 
perseverance in doing good.

We learn from his correspondence, and 
from that of other Brothers that he laboured at 
Kororareka, Akaroa, and at Auckland for many 
years, under the direction of Father Petitjean. 
He had charge of the farming operations of the 
Mission, - Meeanee and many of the Brothers 
met him, at different towns of the country, buying 
or selling cattle. The last years of his life were 
spent at Villa Maria, Hunter's Hill, Sydney. He 
was sacristan at the Church there, and the Very 
Rev. Brother Theophane, Superior General met 
him when he visited Oceania in 1894. On that 
occasion, with the permission of the Fathers, 
he was photographed in his religious habit, 
as a Little Brother of Mary. Brother Florentin 
remained all his life most attached to the Marist 
Brothers, and one of his greatest pleasures was 
to converse occasionally with the Brothers of St. 
Joseph's College, Hunter's Hill. He died suddenly, 
at Villa Maria, in 1913, aged 97 years, 78 of which 
he had spent in the religious life. Buried at 
Hunter's Hill Cemetery, Sydney.

Brother Claude-Marie

Jean Claude Bertrand was born at Saint 
Sauveur-en-Rue, Lyon, France, in 1814. He was 
clothed with the religious habit at Notre Dame de 
l'Hermitage, on May 10, 1835. After his profession 
he was chosen, at the end of 1839, to help the 
mission in New Zealand, which was then 
clamouring for labourers. On July 11, 1840, he 
arrived at the Bay of Islands, and, a few days later, 
set out for Hokianga in the company of Baron de 
Thierry. The journey was long and painful.
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Like good Brother Florentin he was grieved 
on account of having to resume secular attire, 
but, as he says in one of his letters, "When one 
volunteers for the mission, he should be ready for 
all sorts of sacrifices." Guided by this principle, 
he submitted generously to every exigency of the 
mission. During the first ten years, he worked 
indefatigably at Hokianga, and at Kororareka, 
which he loved best, for the community life it 
offered; the Brothers were more numerous there.

He writes: "Here I find rest even in labour and 
fatigue, because I am with very good Fathers, and 
with fervent pious Brothers; Indeed they all are 
models and when I reflect on the happiness of 
being in such pleasant and edifying company, I 
am tempted to inquire how I have merited such 
a grace. Oh! If you could only see these good 
Brothers attending zealously to their duties 
and moving about as modestly as angels! They 
are all busy, and all observe the Rule faithfully. 
Everything moves along with admirable order."

To this concert of regularity and family spirit, 
Brother Claude-Marie contributed to discordant 
note, but returned liberally in edification and 
charity what he received from others. On May 
8, 1850, he was sent to Nelson to assist Father 
Garin. There both had to encounter and 
endure the hard trials and painful experiences 
which are usual in such beginnings; but the 
intrepid, zealous Missionary never yielded to 
discouragement, and his faithful coadjutor was 
never wanting in patient, persevering efforts to 
second him in every possible way. It would be 
very difficult indeed, said their contemporaries, 
to find two men more closely united than Father 
Garin and Brother Claude-Marie. They were 
associated for over 40 years in the most amicable 
relations. For a short time, he made the sacrifice 
of leaving Father Garin to give much-needed help 
to the Brothers in Napier, but he could not bear 
to remain long away from the dear, good Father 
who, he believed, needed his assistance, and he 
had no peace till he returned to help him. He 
died piously on November 5, 1892.

He was laid to rest in the grave where the 
remains of his saintly Superior lay buried prior 
to their removal to the mortuary chapel prepared 
for them. It is said that on its translation the body 
of the grand old missionary priest was found 
incorrupt. 

[For nearly a quarter of a century, the grave of 
Brother Claude-Marie was unmarked - in death, as in 
life a hidden saint. The grave was at length enclosed 

and a monument erected by the present - Editor MM ]
"Brother Mary" as he was familiarly known 

was loved by the people of Nelson, especially 
by the pupils of St. Mary's Schools, with whose 
education he assisted. Chief among these was the 
late Archbishop Redwood, SM

Brother Pierre-Marie
Marist Messenger, December 1940

Pierre Perénon of Viriville (Isère), France, 
entered the novitiate of Notre Dame de 
l’Hermitage at the age of 28 years, in 1832. He 
was first employed in the Brothers’ Schools of 
Bourg-Argental, and in two orphanages in Lyons. 
In November, 1840, he sailed for New Zealand 
with all the good-will of an apostle. From a 
long letter which he wrote from the Cape of 
Good Hope, we quote a few lines which show 
how pure were his intentions, and how great 
his humility; “I am endeavouring by prayer and 
detachment to sharpen the sickles with which 
to reap the harvests of the Father of us all. Alas! 
Most probably I shall never become a skilful 
reaper, but I can be at least a gleaner, and I shall 
keep under the eye of the Master, so that He 
may do for me what Booz did for Ruth: - Tell 
the reapers to drop some ears occasionally, that 
I may see and gather them. If, in my weakness, 
I can neither reap nor glean, I shall ascend the 
mountain and pray for the reapers.” 

How could he, or the confreres with whom 
he travelled, be other than well-disposed, having 
before their eyes such admirable models as the 
pioneer Marist Fathers who accompanied them? 
“I admire more and more, daily,” wrote Brother 
Pierre, “their goodness, charity, simplicity, 
humility and modesty. They are living models, 
and we have only to open our eyes to see 
personified all the virtues of our state of life. Far 
from desiring to be served by us, they seek to 
be our servants, and we have trouble to prevent 
this inversion of duties. Whilst we were suffering 
from seasickness, Father Séon, our Superior, 
rendered us such humble services that we felt 
ashamed of ourselves. He has a mother’s heart 
for all under his care, and we can say that all the 
others are his rivals in kindness, humility and 
devotedness. Whatever happens, they accept 
without a murmur, because they see God’s 
hand guiding all events. Even the non-Catholics 
admire them.” 
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After his arrival in New Zealand, the good 
Brother was placed at Kororareka, in the same 
model community as Brother Claude-Marie. 
He was sacristan, gardener, infirmarian; and, 
although poor in health, he fulfilled these 
employments very devotedly. After five or six 
years of stern devotion to duty, his health broke 
so completely that it was judged advisable to 
send him to his homeland. There he recovered 
sufficiently to be able to take charge for some 
years, of schools in France, amongst others those 
of Neronde and Nantua. He died at Notre Dame 
de l’Hermitage, in 1873. 

Brother Emery

Pierre Roudet, entered the novitiate of Notre 
Dame de l’Hermitage in May, 1839, and he 
received the religious habit on August 15, of the 
same year. He was twenty years old when he left 
for New Zealand in 1841. 

He was by trade a tailor, but could turn his 
hand to many other things and was, according to 
needs, printer, bookbinder, mason, and so on. His 
services to the mission at several of its stations, 
notably at Kororareka and Auckland were very 
valuable and later on, at Villa Maria, Sydney, 
where he died in 1882, he gave of his best. From 
his correspondence which was fairly frequent, we 
learn how much he was attached to the Mission, 
and of his respectful affection for the Fathers; 
his love for the Marist Brothers’ Institute and his 
esteem for its Superiors were also very marked. 

From Kororareka, in 1843, he wrote supporting 
the appeal of Mgr. Pompallier, entreating the 
Very Rev. Bro. François, Superior General, to send 
many more Brothers to New Zealand, and he 
earnestly begged his old acquaintances at Notre 
Dame de l’Hermitage to come to the help of the 
Missionary Brothers. In spite of all his good will, 
he found it impossible to get through all the 
tailoring and mending necessary for the Fathers 
and Brothers. He had frequent correspondence 
with his Missionary confrères, and at all times, he 
did his best to console, encourage and strengthen 
them in their trials. He had his own large share 
in these, as God permitted him to endure periods 
of nervous melancholy which made him feel the 
religious life at times very irksome. This trial he 
accepted as from the hand of God in Whom he 
placed all his trust. Thus he gained the victory 
over temptation and persevered to the end.

Brother Basil

Pierre Monchalin was born at St. Hostien 
(Puy-de-Dome), in 1814. He entered the 
novitiate of Notre Dame de l’Hermitage in 1835 
and took the perpetual vows in 1837. In 1840, 
he set out for New Zealand, and for several 
years, was employed at the Bishop’s residence 
at Kororareka, Bay of Islands. From the 
correspondence of Bro. Claude-Marie, we learn 
that he was, in turn, shoemaker, cook, butcher, 
baker, etc. In 1849, we find him at Rotorua, 
helping Father Reignier, and on the withdrawal 
of the Marists from Auckland he continued as 
companion and co-worker of Father Reignier, 
who with Father Lampila, founded the Mission 
in Hawkes Bay. In 1859, Bro. Emery wrote from 
Villa Maria to the Rev. Bro. François, Superior 
General: “Good Bro. Basil wrote to me recently. 
He is still with Bro. Florentin at Ahuriri. He 
says he is beginning to feel old, and is troubled 
with rheumatism in his arms.” But not for 
forty years were those arms to lay down their 
burden. With zeal and devotedness he worked 
at Meeanee Mission Station and to him and Bro. 
Florentin must be attributed in great measure 
the productivity of farm and vineyard which 
enabled the missionaries to carry on their work 
of zeal, as did St. Paul, without being a burden 
to anyone. This foundation was the power 
behind the Seminary which was established in 
1890, and Fathers, Students and Brothers held 
in veneration the veteran who had so valiantly 
worked for their well-being. Brother Basil by 
his intelligent, sacrificing labours ranks with 
the greatest benefactors of the Church in New 
Zealand. He died at Meeanee on April 23, 1898, 
at the age of 84 years, 63 of which he had spent in 
the religious life.

Brother Déodat

Jean Villemagne, was born at Saint Étienne 
(Loire), in 1816, and he entered the novitiate of 
Notre Dame de l’Hermitage 1839. He received 
the religious habit on August 15, of the same 
year, and in 1841, shortly after his profession, he 
was sent to New Zealand. After a. short stay at 
Kororareka, Bay of Islands, Father Forest took 
him to Auckland to embark with Father Borjon 
to found the mission at Port Nicholson (now 
Wellington). The Father and the Brother took 
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passage on a schooner, the “Eleanor”,1 but it 
never reached its destination. After long waiting 
and anxious foreboding, wreckage was picked 
up on the East Coast and confirmed the dreaded 
expectation that the schooner and all hands had 
gone down. Such was the poverty of the Fathers 
that only one fare could be found, the Captain 
being given an order on the Catholics of the 
infant capital for the other. Since the beginning 
of the Marist Brothers’ Institute, this is the only 
instance of a Marist Brother being lost at sea.

Brother Euloge

Antoine Chabany was born at St. Jean 
Soleymicux (Loire). He was 28 years old when, 
on the 2nd February, 1840, he received the holy 
habit of a Marist Brother at Notre Dame de 
l’Hermitage. His novitiate period had hardly 
elapsed when he asked and obtained permission 
to sail for New Zealand, Where, twenty years 
later, he fell a victim to his charity. After having 
ably assisted the Fathers at several of the Mission 
Stations, and especially at Rotorua, about 1844, 
then under the care of Father Reignier, and at 
Opitiki in the Bay of Plenty, where Father Moreau 
was in charge, he was sent to Nelson. Brother 
Claude-Marie, as we have seen, had long resided 
there. Later he transferred to the Wanganui River, 
where he was stationed when the Māoris took up 
arms to overthrow British rule and the influence 
of the European people in general. These Natives 
were called the “Hau Hau,” on account of their 
war-cry which resembled the bark of a dog. 

Whilst these raving hordes ravaged the 
country, faithful tribes put up a generous and 
heroic resistance, and the missionaries, despising 
danger, went boldly on to the battlefields to give 
help to the wounded. 

Brother Euloge, “an angel of fidelity and 
devotedness,” as Father Monfat calls him, having 
learned that Father Lampila was in great danger, 
in the midst of the warriors, hastened to his 
assistance. He was by his side at the battle of 
Moutoa, and he was helping the wounded, when, 
on May 16, 1864, a pagan Māori set upon him and 
smashed his skull with the blow of an axe. 

At Wanganui, a monument was reared to 
commemorate that day, when the town was saved 
from destruction by the heroes of Moutoa. The 
name of Brother Euloge may still be read among 

1  It appears that the ship that Déodat and Borjon 
travelled on was in fact the “Speculator”  

those of the heroes who made the supreme 
sacrifice for religion and civilisation.

CONCLUSION

The first Marist Brothers who came as 
Missionaries to New Zealand, and whose lives 
and good works have been briefly sketched in 
these articles left for the missions at a time when 
the two organisations, Fathers and Brothers, 
which to some extent had a common origin, 
formed but one company under the supreme 
authority of the Venerable Father Colin. When, 
at a later period, and in accordance with the 
express recommendation of the Holy See, they 
became two distinct Institutes, each under its 
own Superior General, and having its own Rules 
and Constitutions, these Missionary Brothers, 
without ceasing to entertain affectionate and 
filial sentiments towards the congregation which 
first received and trained them to the religious 
life, remained under the exclusive direction of 
the Fathers, who employed them according to the 
needs of the Mission. 

Not until 1876 were the teaching Brothers 
invited by the Marist Fathers, who well 
remembered the magnificent spirit of their 
pioneer brethren, to direct according to their own 
rule, schools for the instruction and religious 
education of children, just as they did in France 
and other countries. Since 1876, there has been 
great development, and now the Marist Brothers 
have a Novitiate, a Juniorate, a College of high 
standing, and several primary and secondary 
schools which have played a conspicuous part in 
both religious and national life.       
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Section 10
The Vocation of the Brother
Reflections on the vocation of the Brother of 
the Society of Mary
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The Lay-Brothers of the 
Society of Mary

From the Marist Messenger, September 1945

The Society of Mary, the members of which 
are called Marists, was founded by the Venerable 
Father Colin towards the beginning of the last 
century and approved by the Church in 1836.

The purpose of the Society is twofold:
1. The sanctification of its members by the 

observance of the three vows of poverty, chastity 
and obedience - by the practice of all religious 
virtues - and especially by the imitation of the 
simple and hidden life of the Holy Family at 
Nazareth.

2. The ministry of souls, exercised, in the 
same spirit, either through the education of 
youth in colleges or through missions at home 
and abroad.

Born in France, the Society of Mary spread 
rapidly in other countries of Europe, America 
and Australasia. Since 1836 the missions of 
Central and Western Oceania have been 
entrusted to its care. These countries, which 
were completely pagan, number to-day many 
fervent Christian communities. Hundreds of 
missionaries have devoted their lives to that work 
and several have died a martyr's death. Amongst 
these are Blessed Peter Aloysius Mary Chanel, 
proto-martyr of Oceania, and Brother Blaise 
Marmoiton, whose cause of Beatification is now 
in progress.

We have therefore in the Society of Mary, not 
only priests engaged in the ministry of souls, but 
also lay-brothers, who relieve them of the worry 
of material cares incompatible with their priestly 
ministry.

The Brothers are engaged in duties suitable to 
their trade or ability. They are gardeners, cooks, 
carpenters, infirmarians, sacristans, tailors, etc. 
If they wish they may be sent to the foreign 
missions, and also exercise there the ministry of 
catechists. But even in their material occupations, 
by the assistance which they give to the priests in 
every country, they have a share in the apostolate 
of souls.

They form one family with the Fathers and 
live in the same house with them under the same 
superiors; they take the same vows and enjoy the 
same material and spiritual privileges (Const. n. 22).

In order to become a Brother in the Society 
of Mary there are only a few easy conditions to 

fulfil; The candidate must be at least 16 years old; 
he must have sufficient health to follow the rule 
and to make himself useful; he must come from 
a good honest family and not be necessary for 
the support of his immediate relatives; he must 
bring testimonials of good conduct and have no 
debts or other obligations incompatible with the 
religious life.

The life of a Brother in the Society of Mary 
is spent in peace in a house of God surrounded 
by the most precious supernatural treasures: 
regular spiritual exercises, prayer, daily Mass, 
instructions, visits to the Blessed Sacrament, 
direction, retreats, etc. At death the sacrifices he 
has made in life will be richly compensated. In 
addition to his own merits he will have a share 
in the merits and prayers of all the members of 
the Society of Mary. Our Blessed Lady, whom 
he has loved and served as a mother, St. Joseph, 
whose life he has reproduced in his own, will 
assist him in his last moments and plead for him 
at the judgment-seat of God. He will have as 
judge the good Master Who said "Everyone that 
hath left house or brethren or sisters or father or 
mother or lands for My Name's sake shall receive 
a hundredfold and shall possess life everlasting" 
(Matt. 19, 29). No earthly treasure can compare 
with the joy of living and dying so meritoriously 
and with such glorious prospects.

 

Quotes From  
Fr. Jean-Claude Colin  

on the Brothers
The Very Reverend Fr Colin – the First Establishments of the 
Society of Mary 1836-1854,  Vol 2. JEANTIN, 1895 p. 265-275

Their work in the Society of Mary, seen by 
the light of faith, appeared to the Founder very 
holy, very meritorious; Much more, considering 
it in itself and in its proper functions, he did not 
hesitate to put it above Christian education of 
children. On February 22 1839 he felt obliged to 
correct Fr. Champagnat's ideas of this subject 
by the following letter: "Remember that Mary, 
our Mother, whom we must take as our model, 
occupied herself entirely after the Ascension of 
her divine Son with the needs of the Apostles; 
there is one of the principle purposed of the 
Congregation of the Brothers and that of the 
Marist Sisters in respect of the priests of the 
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Society; so that these latter, freed from temporal 
concerns, may give themselves more freely to the 
ministry of the salvation of souls. One Brother 
in the service of the priests of the Society does 
twenty times more good, in my opinion, that if 
he was employed in village school, where, thanks 
be to God, the means of education youth are not 
lacking nowadays."

What Mary used to do after the Ascension 
for the Apostles, she had done for this divine 
Son Himself, together with St. Joseph. Both 
provided, to the best of their ability, for the needs 
of his mortal life. And the angels in the desert, 
when they were bringing him the nourishment 
he needed after a forty day fast; and the holy 
women, during his apostolic journeys, when 
they served him and generously provided for all 
his necessities; and Lazarus, Martha and Mary, 
when they gave him hospitality in Bethania, and 
showed such eagerness to serve him, - what were 
all these doing if not what Mary and Joseph did 
at Nazareth? Now, the priest is another Jesus 
Christ; his priesthood is a participation in the 
priestly consecration that the hypostatic union 
of the divine nature imprinted on the human 
nature in the Saviour of the world. This divine 
and eternal anointing, which spread over the 
humanity of Jesus Christ in the mystery of the 
Incarnation has flowed over the priest on the 
day of his ordination and imprinted on him 
a character which will never be effaced. Isn't 
it the situation of applying the maxim of Our 
Lord: "Whatever you do to the least of these 
my brethren, you do it to me."? It is quite true, 
then, that to serve priests is to serve Jesus Christ 
himself; it is doing the work of Mary and Joseph, 
and of all those who have attending to his 
temporal wants. To the extent that the priestly 
character raises the priest above the simple 
faithful, to that same extent do the services 
rendered him surpass the services to every other 
creature.

Penetrated more than anyone else by these 
profound thoughts, the humble Founder 
envied the condition of the Brothers. "Ah!" he 
said to them one day, "you are very happy! If I 
could change my place with yours I would do it 
twenty times; I consider you to be the happiest 
(most fortunate) persons in the Society, as those 
who imitate the Blessed Virgin most perfectly. 
"Gentlemen," he said to the Marist Fathers 
gathered together for their retreat in 1838, "when 

I go to the Hermitage, and I am in the midst of 
the Marist Brothers, I often say to them: 'My sons, 
I envy your happiness.' They do in the Society 
what Jesus, Mary and Joseph did at Nazareth. 
What would we do without them? They have 
the happiness of serving others. As for myself, 
gentlemen, and you will pardon me for it, I tell 
you that I experience more pleasure when I go 
and spend a recreation with one of the Brothers 
than when I spend it with you!"

(Note Fr. Founder for many years sent aspirant 
Brothers of the Society of Mary to the Hermitage for 
Novitiate and training, and professed Brothers for 
retreats. A number of "Marist Brothers" were sent 
to help the Fathers, mainly on the missionary work 
in Oceania. Hence Fr. Founder paid quite a number 
of visits to the Hermitage, and the two branches of 
Brothers were very closely associated).

The affection the good Fr. Founder had for 
the Brothers of the Society of Mary had a special 
characteristic of tenderness. His correspondence 
affords us numerous and touching witnesses of 
this. In one of his letters to a superior of a house, 
after having expressed his paternal sentiments 
towards the Fathers, he added, "I do not forget 
your three excellent Brothers. Their letters 
have given me the greatest pleasure possible. 
While they are waiting for me to answer them 
personally, I urge them to be always fervent 
and good religious. Give them my very kindest 
regards." The Paris foundation had only one 
Brother to begin with. In outlining to Fr. Lagniet, 
the Visitor, his manner of conducting the 
visitation he took good care not to forget the 
Brother. "You will see the Brother also, you will 
encourage him, you can get him to renew his vow 
of obedience."

In 1845 he was at Belley, and wanted to take 
his meals in the refectory where the Brothers 
were. He appeared very happy. Twice he 
interrupted the reading, and while continuing 
the meal, spoke to them with a kindliness and 
simplicity that charmed them. He repeated to 
them what he had often said - that he would like 
to change places with them. He called them his 
sons (children) with an accent that came straight 
from the heart. He exhorted them to virtue with 
the patriarchal tone that recalled the conferences 
of the desert Fathers in the midst of the fields. 
He made comparisons for them drawn from 
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the work of each one. "Isn't it true, Br. Eugene, 
(the gardener) that the weeds come of their 
own accord into your garden, and that, to make 
the lettuces succeed properly, it is essential to 
be constantly looking after them and watering 
them? It is exactly the same, my sons, in the 
garden of your soul. And you Brother carpenter, 
don't you have to make the plane move over your 
planks to smooth them down?" Then he made 
the application and went into details. He spoke 
in this way to the Brother on the cooking, and 
recalled for him the occasions he had of gaining 
merit by not getting impatient. From time to 
time cracked a joke to amuse and to enliven their 
attention. He exhorted them to fraternal charity, 
to obedience, to mutual support, to suffering 
reproaches with humility, even when made 
unjustly.

Wherever he was he liked to see the Brothers 
and to converse familiarly with them. Towards 
the end of his life he took pleasure in assisting 
at the rosary that they recited in common in the 
evening before spiritual reading. During the day 
when he met them, he always had a few pleasant 
words.

At the 1844 retreat he recommended to 
superiors "to have special care for the Brothers, 
to see to it that they do not waste their time, 
without, however, requiring excessive work 
from them; to see that their jobs are clearly 
determined, and that generally speaking 
they aren't responsible to (don't depend on) 
one another; all of which are necessary for 
their peace of soul and for their good; but the 
important thing for them is openness of heart. 
Let us speak to them in a kind and encouraging 
way. If the Brothers do not open their hearts we 
will not know how they are stand. Sometimes 
they will even be discouraged and we will not 
know about it. Let the Superior especially gain 
their confidence, let him teach them to come to 
him, to open their heart to him; let him forestall 
them in their wants and needs. In a very short 
time you will see them change completely." 
Another time he said "We must strive to attach 
them to ourselves, by treating them with the 
respect and confidence that they deserve. Let the 
Fathers love the Brothers, and the Brothers will 
love them." He could never put up with anyone 
addressing a Brother familiarly calling him, for 
example, by a shortened version of his name, 
without adding the title of Brother; he seriously 

offended by it. Even less could he put up with 
the treatment of a master towards servants? 
He wanted the Brothers to be always treated 
as religious and as brothers. "If they serve the 
Fathers, he used to say, it is voluntarily and for 
a purely supernatural motive. By their union 
with the Fathers and by the services they render 
them, they have a large share in the fruits of their 
ministry. If he who receives and lodges a prophet 
has a reward of the prophet himself, the Brothers 
who look after the priests, the missionaries, the 
educators of youth, share in their merits." A very 
close union between the Brothers and Priests was 
manifest in the missions of Oceania. Everywhere 
the Brothers were united to the Fathers, and 
shared their toll, their fatigues, their dangers, 
their sufferings. Some even shed their blood and 
gave their life for the apostolic work. 

Each year he was concerned to get for them 
the exercises of a common retreat, and to replace 
them in their work he did not fear to call on the 
devotedness of the Fathers. He said "I am greatly 
concerned to obtain for them the annual retreat; 
I am more concerned about it for the Brothers 
than for the Fathers and, between ourselves, 
they profit by it perhaps more than do we. Then 
it is that I see some of them come to me to say 
that they need to be humiliated, and to beg 
me to put them on their knees in the middle 
of the refectory. That gives me a great deal of 
edification. A day will come that all these things 
will be done. I have not yet permitted it, for one 
reason or another; and then, I prefer to take by 
surprise, and give penances without their being 
asked for, and when they're not expected. Then 
especially can you see where virtue is."

At the Chapter of 1845 he insisted very 
specially on the religious formation of the 
Brothers, and the necessity of establishing for 
them a novitiate properly so called. "If we do 
not have a novitiate for the coadjutor Brothers 
we will be badly served, and then we will be 
falling down in our obligations towards them." 
Their training in their jobs was the concern of 
the superiors and the bursars. And when one 
superior tried to excuse himself on the grounds 
of his youth and inexperience, he replied "You 
ought never to say that; God is charging you with 
it, you have no objections to make." Then he 
showed him how to go about it.

To inculcate thoroughly the perfect union 
that must exist between these two branches of 
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the Society of Mary, the Fathers and the Brothers, 
the Founder has established that, except for 
dress, there was no difference between them, 
and that the Society should give to each group 
the same spiritual and temporal care. Thus the 
same religious life for novitiate; the novitiate is 
one year for each, with this peculiarity however, 
that the period of trial preceding novitiate 
is longer for the Brothers, because they are 
generally recruited from a class of persons less 
open to religious affairs. The same religious 
life for profession, that is to say the same vows 
of poverty, chastity and obedience, which 
incorporate them into the Society, and give 
them all the rights as well as all the obligations 
of the professed, with the exception, however, 
of elections, in which the Brothers cannot 
participate yet for the reason given above.

Forestalling an objection, the good Father 
explained the conduct to be followed in sending 
away a Brother who has made only the vow of 
obedience. "Gentlemen, I say that one is obliged 
in justice to keep a Brother who has stayed with 
us for a rather long time. And I say that one is 
just as much obliged when he has made only the 
vow of obedience as if he had made the three 
perpetual vows. That last circumstance does 
not change the obligation in justice in any way. 
So if a Brother who has made but the vow of 
obedience should have committed a fault, would 
I send him away? Assuredly no! I would only 
send away a person who was incorrigible. For 
instance a Brother has passed ten years with us, 
has sacrificed his youth, his future, renounced 
a state in life; he commits a fault, and straight 
away he is sent off. For myself I say that that 
is a cruelty. Did one imagine, in receiving him 
that one was receiving a man who could not do 
wrong? For myself, I have held out my arms to 
certain Brothers who had fallen; today they are 
doing well, and are very edifying. Gentlemen, 
remember what I have just told you."

ACTA Societatis Maria, n. 31, VI, p397-8

The Brothers are not domestic servants; they 
must not be looked on as domestics. Personally, 
I feel it very much when they are not allowed 
to come to recreation with the Fathers. Why? 
Why should they be put off like that? Do you 
want two bodies in one? Are the less noble 
parts of the body cut off from the rest of your 
body; do you not always have them with you? 

Look at St. Joseph in the home of Nazareth; it 
was his business to look after the externals as 
the Brothers do in our houses; did he not mix 
with the Child Jesus and the Blessed Virgin? 
Oh! What union among those three people! 
There the Blessed Virgin obeyed, the Child Jesus 
obeyed. Our Lady was very careful not to make 
much of herself. There are Fathers who look 
upon the Brothers as hired labour, who do not 
go near them; they are ashamed of all that. Well, 
then, that is essentially contra to the spirit of the 
Society.

They should be left the initiative in their 
work. When at Belley, I used to go to the refectory 
and ask them: What have you done today? And 
what will you do tomorrow? The Superior should 
know what is going on in his house. Such a thing 
is more urgent; it should be taken care of first. 
Besides, in the home of Nazareth Our Lord was 
the master; He was God, and yet in some ways 
He depended on St. Joseph. You tell them: such a 
thing needs doing, it is urgent. But they will tell 
you that something else is still more pressing. 
They should be listened to, because I see that 
they often know better what needs doing. I would 
even say that they always know better than the 
Bursar. I noticed at L'Neyliere, when we had 
no bursar there was a fine garden; now that we 
have one who wants to run everything, there is 
nothing any more. You say that such a thing is 
pressing; well then, go ahead and do it.
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Section 11
Brothers in the New 
Zealand Province of the 
Society of Mary
A list of Brothers finally professed in the 
Province of New Zealand or who died in the 
Society and were associated with the works of 
the Society of Mary in New Zealand
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The asterisk (*) indicated that the person has left the Society of Mary. For Brothers who took a 
name in religion their baptismal name is recorded.

Birth Profession Death

ARCHER William Gerard Br� 08�02�1936 15�08�1957

ARMSTRONG James Br� 01�01� 1843 09�02�1902 09�02�1915

BELLAMY Christopher Br� Bryan Joseph 17�10�1939 12�09�1958 21�08�2005

BERTRAND Claude-Marie Br� Jean-Claude 22�11�1813 10�10�1836 05�11�1893

BRENNAN Francis Joseph Br� (olim Br Ignatius) 19�01�1929 25�03�1950 24�07�2013

BUCHANAN Sylvester Br� William 15�06�1906 08�02�1936 22�11�1970

CARBERRY Andrew Br� Francis 25�02�1900 04�02�1934 *

CAREW Thomas Br� 14�06 1835 08�12�1878 15�10�1901

CAUGHLIN Bernard Br� Thomas 24�09�1883 01�08�1920 29�09�1963

CECIL John (olim Br� Martin) 22�02�1937 01�11�1956 19�07�2003

CHABANY Euloge Br� Antoine 24�08�1812  ?� ?�1841 14�05�1864

CLAIRET Leo Br� Pierre Michel 09�03�1871 02�02�1900 30�04�1933

CODY Andrew Br� Riley Thomas 14�02�1936 12�09�1959 22�05�2009

COLE Lawrence Br� Ewen Fullarton 10�06�1929 19�03�1964 24�05�2009

COLOMBON Michel Br� Antoine 31�01�1812 10�10�1836 *

CONNELL Daniel Br� John Stuart 08�10�1945 04�01�1973

CREIGHTON Mark Br� Anthony James 28�05�1930 19�03�1962 29�03�2009

CUNNINGHAM Michael Br� Henry 30�01�1891 21�11�1930 18�03�1979

CUTTANCE Stuart Henry Br� (olim Br John Bosco) 30�10�1926 15�08�1954

DEANE Aquinas Br� Thomas 06�09�1895 15�08�1939 08�07�1974

DEVOY Michael Br� Kevin Mark 07�07�1929 25�03�1952 27�03�1980

DIXON Chanel Br� Henry Bruce 09�01�1910 13�03�1938 27�06�1987

DONOVAN Anthony Br� John Redmond 18�07�1916 08�02�1976 18�05�1967

DOOLAN Stephen Br� Maurice Patrick 05�08�1926 15�08�1948 29�07�1991

DREVET-CADET Marie-Augustin Br� Joseph 27�10�1809 10�10�1836 *

DWYER George Br� (alias RICHARDS) 17�04�1892 02�02�1915 05�01�1957

DWYER Paschal Br� Michael 03�02�1932 25�03�1956*

EATHORNE Bede Br� John Ryan 11�04�1954 04�01�1982�*

FOOTE Kevin Br� Leo 17�10�1915 11�02�1937 16�08�1975

FRANÇON Florentin Br� Jean-Baptiste 01�04�1816 18�10�1836 23�07�1903

GAYNOR Patrick Br� John Christopher 24�01�1915 01�11�1956 06�07�1984
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Birth Profession Death

GRATTAN Peter Br� Gordon 22�07�1917 28�04�1936*

GRECO Larry John Br� (olim Br Raphael) 16�01�1953 03�01�1976*

GREGORY Gerard Br� William 12�05�1918 25�03�1941 08�10�1974

GRIMAUD Attale Br� Jean-Baptiste 11�10�1809 15�05�1839 07�08�1847

HALL Joseph Br� Joseph Thomas 19�05�1903 25�04�1925 *

HAMPTON Lawrence Br� 18�01�1920 25�03�1942

HANNAH Michael Joseph Br� (olim Br Leo) 03�09�1934 12�09�1959*

HARRINGTON Ambrose Br� Patrick Hugh 30�06�1928 15�08�1947 21�05�1948

HENNELLY Peter Br� Thomas 13�10�1857 08�02�1903 10�08�1929

HILL Camillus Br� Gary John 26�03�1940 12�09�1962*

HILL Philip Br� Bernard Bertrand 25�01�1929 25�03�1954*

HOGG Gerard Br� Philip Michael 04�06�1935 28�04�1960

HOLLAND Brian Br� Thomas 04�12�1940 12�09�1959*

HOLLIS Chanel Br� Arthur Ernest 15�10�1915 15�08�1951 04�06�1996

HORDLE Walter Thomas Br� 25�07�1872 30�04�1929 28�10�1971

HUCHET Cyprien Br� Laurent 16�06�1835 14�09�1870 15�06�1899

IVAMY Bryan Br� (olim Br Dominic) 20�03�1950 04�01�1972*

JOHNSEN Robert Br� Graham 13�08�1939 12�09�1962

JONES Edward Br� Anthony Edward 03�06�1937 01�11�1956

JONES Edward Br� Harold 21�10�1900 10�10�1931*

KEENAN Malachy Br� Patrick 15�06�1856 09�02�1904 07�09�1920

KEENE Pius Br� Peter John 02�04�1933 29�09�1954

KELLEHER Raymond Br� Anthony John 15�02�1938 15�08�1957

KELLY Albert Br� Berthie 28�12�1887 25�03�1955 07�01�1962

KELLY Joseph Michael Br� (olim Br Xavier) 10�03�1931 15�08�1951 18�04�2012

KENNEDY Anthony Br� 15�02�1851 09�02�1920 12�08�1928

KENNEDY Jerome Thomas Br� (olim Br Adrian) 16�08�1927 19�03�1963 21�08�2012

KRIEGER Joseph Br� Julius 27�06�1900 10�05�1923 05�04�1972

LAMB Joseph Br� John Thomas 27�06�1934 15�08�1954

LAVERY Christopher Br� Eric Joseph 30�02�1908 02�02�1948*

LAW Alexander Br� Alexander Bernard 20�05�1904 08�02�1936 26�09�1981

LAWSON Alfred Br� Kevin 20�12 1933 25�03�1956*

LEAHY Denis Br� 07�04�1830 15�05�1908 25�08�1916

LEE Matthias Br� Michael Joseph 17�08�1944 13�01�1966*

LEECH Paul Br� John Stuart 17�08�1911 01�05�1976 06�05�1977
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Birth Profession Death

LEEN Joachim Br� Redmond John 31�10�1928 25�03�1947 02�03�1999

LOSALU Osika Br� Vincent Sione 30�07�1947 04�01�1972*

McGEE Gabriel Br� Brian Terence 11�08�1940 19�03�1964*

McKENNA Daniel Br� 06�07�1872 25�03�1925 04�03�1949

McKENNY Alphonsus Br� 02�03�1868 20�03�1903 07�05�1944

McLEAVEY Peter Br� Michael John 17�10�1938 19�03�1958*

McMULLEN Stanislaus Br� Thomas 01�11�1849 19�03�1885 06�03�1924

MACE Luc Rene Br� 09�09�1813 25�09�1841*

MADDEN Vincent Br� Joseph 13�08�1886 21�11�1939 05�07�1958

MADER Martin Br� 24�11�1854 15�08�1890 02�02�1933

MARIN Élie-Régis Br� Étienne 20�09�1809 09�10�1837 24�04�1872

MIHALJEVIC Francis Br� Petar 22�01�1895 02�02�1923 29�03�1967

MONCHALIN Basile Br� Michel 03�12�1814 09�10�1837 23�04�1898

MORLEY Geoffrey Br� 06�10�1955 03�01�1976*

MORRIS Matthew Br� William Frederick 13�06�1946 04�01�1971

MURPHY Maurice Br� 29�07�1907 28�02�1933 25�05�1977

NEWMARCH Mark Br� Clement 31�05�1919 15�08�1951*

NEWNHAM Louis Br� Lewis 09�01�1932 15�08�1957*

NEWSHAM Paul Br� Francis 04�07�1884 04�02�1934 02�12�1973

NOLAN Aloysius Br� Francis 08�04�1911 15�08�1941 30�01�1990

O'BRIEN Denis Joseph Br� 03�01�1947 11�01�1968

O'CARROLL Bede Br� Garth Anthony 09�03�1943 12�09�1961*

O'CONNOR Thomas Br� 00�00�1844 07�07�1895 02�11�1922

O'DOWD John (olim Br Stanislaus) 26�08�1929 25�03�1950

O'SULLIVAN Patrick Br� 17�03�1866 09�02�1902 06�12�1936

PAGET Luke Br� Brian James 19�10�1937 19�06�1964

PALMER John Lewis (olim Br Philip) 08�08�1943 14�01�1967 20�09�1990

PEACOCK Hugh Br� Hugh Lister 21�09�1931 25�03�1952

PERÉNON Pierre-Marie Br� 01�10�1805 10�10�1836 28�08�1873

PERI Ambrose Br� John 15�02�1934 01�11�1956*

PERI Damien Br� Timothy 31�05�1937 01�11�1956*

PERRET Justin Br� Étienne 29�01 1814 13�10�1840 07�06�1871

PONCET Colomb Br� Pierre 12�04�1816 10�10�1840*

ROUDET Emery Br� Pierre 28�01�1819 10�10�1840 27�11�1882
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Birth Profession Death

ROWNEY Fabian Br� Leo Leonard 09�06�1946 09�01�1966*

RYAN David Br� Bernard Joseph 28�09�1935 19�03�1959*

SAYEGH Carl Br� 11�09�1928 12�09�1959 06�02�1995

SILVER Raymond Br� Claude John 14�11�1913 15�08�1937*

SIMMONDS Henry Br� Henry Samuel 23�01�1898 30�04�1929 16�02�1948

SMITH Jack (olim Br Sebastian) 13�09�1939 12�09�1958*

SMITH Joseph Br� 28�05�1890 06�02�1935 21�03�1937

SMITH Martin Br� Thomas Austin 05�06�1924 25�03�1950*

STAUNTON Augustine Br� James Joseph 08�09�1918 21�11�1957 31�12�1970

STEVENSON John Louis Br� (olim Br Bernard) 08�01 1939 01�05�1965

SUISALA Lui Br� Julio 04�06�1942 04�01�1982*

SULLIVAN John Br� 25�05�1880 27�02�1910 31�03�1955

SULLIVAN Thomas Br� Geoffrey William 16�01�1923 21�11�1945 18�04�1973

THOMPSON Patrick Br� Lawrence Patrick 08�07�1921 21�11�1940 31�07�1948

TOHILL Benedict Br� Desmond 19�09�1911 15�08�1936 21�10�1995

TREACHER Victor Br� 27�04�1927 01�11�1956*

TRIGANCE Alphonsus Br� Maurice Joseph 09�08�1928 15�08�1947*

TURNBULL Clement Br� Albert John 06�02�1920 25�03�1952 17�01�2005

UNVERRICHT Michael James (olim Br Simon) 31�10�1943 12�09�1963*

VILLEMAGNE Deodat Br� Jean 25�08�1816 10�10�1841 0? 08�1842

WATT Basil Br� Francis James 27�09�1901 24�09�1932 06�01�1984

WEDLOCK James Br� Richard 15�03�1928 15�08�1952 26�07�1998

WHITHAM Simon George Br� (olim Br Ambrose) 11�07�1945 04�01�1972*

WILDER Alban Br� James Patrick 01�11�1932 12�09�1962 06�07�2006

WILKINSON Joseph Br� Jeffrey Barclay 10�07�1914� 07�10�1935 13�10�1957

WILLIAMS Martin Br� Ross 30�08�1941 04�01�1970

YATES Ignatius Br. Reginald Sarfield 14�03�1911 13�02�1938*
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