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Introduction 
It began from pain. The "unlikely 
beginnings" in the title of this story took 
place on the Burma Thailand railway 
during the second world war. As an 
Australian military chaplain and 
prisoner-of-war of the Japanese, Lionel 
Marsden suffered, as did so many, from 
malnutrition to the point of near 
starvation, from dysentery and from the 
bashings of the guards. 

He decided to repay his captors with the 
greatest gift he had. His faith in Jesus 
Christ. The result was the Marist Japanese 
m1ss10n. 

It was an audacious attempt. The entire 
project was entrusted to the small 
Australian province of 46 priests. 

Marsden's leadership in establishing the 
mission was outstanding, and the personal 
cost immense. Damaged by his wartime 
experiences, his health was not good. 
After four and a half years he became 
depressed, wrongly believing that he was 
the obstacle preventing the mission from 
achieving greater success. 

He was brought back to Australia for a 
brief period of spiritual renewal, expecting 
to be back in Japan within a short time. He 
was not to return. 

The missionary journey of the small band 
of Australian Marists, once they had learnt 

the Japanese language, was not that of a 
group of teachers educating pupils about 
the Christian religion, as they may have 
originally expected. 

They were ordinary human beings with the 
foibles and weaknesses all of us have. It 
needed constant growth and learning on 
their part. Learning about the ancient 
Japanese culture, Buddhism and the Shinto 
traditions. It required a genuine 
recognition that their very achievements 
were deeply dependent on the selfless 
work of many others, especially their own 
eight church communities. 

All of this took place at a time of profound 
change within the Catholic Church, to 
which they also needed to be attuned. 

Their story is one of hard work, 
dedication, debate and discussion, endings 
and new beginnings, successes, failures 
and frustration. And more recently of 
decreasing, of aging and handing over to 
others, especially to their own lay people. 

In other words, it is like the story of life. 

That they remained open to their own 
learning processes does not call into 
question the depth of their contribution, 
not merely to their small band of 
Christians, but in many ways to the larger 
community as well. They saw needs and 
reached out. They learnt to walk humbly 
with their God. 



Prologue 
It was 1946. The end of the second world 
war a very recent memory. The speaker 
was a tall, thin priest with dark burning 
eyes. Lionel Marsden had been a 
prisoner-of-war of the Japanese at Changi 
prison and on the infamous Burma to 
Thailand railway. Some 200 Australian 
schoolboys listened, completely absorbed. 

Marsden described the difficulties 
prisoners-of-war faced in Changi, and the 
atrocious conditions he and the other 
members of H force experienced in 
Thailand. The privations of the 
construction camps, inadequate food 
leading to deaths from starvation, the 
forcing of gravely ill prisoners to go to 
work, the ever present attacks of dysentery 
in the unsanitary conditions, the dreaded 
cholera outbreak, which caused death 
within a few hours, the brutality of the 

guards. In case words did not convey the 
reality, he decided to demonstrate what he 
meant. 

"I want you to imagine that I am a guard 
and this piece of wood I am holding is a 
rifle. That large bag of hay you see leaning 
against the wall is a prisoner." 

Holding the "rifle" in both hands he began 
to swing it wildly and repeatedly, belting 
the hessian bag with powerful blows. 
When the bag fell to the floor he began to 
direct heavy kicks into its side. 

The kicking went on and on until there 
was a nervous titter of laughter among the 
boys. 

Marsden stopped and shouted, "That's a 
human being!". Absolute silence gripped 
the stunned room ... 

Lionel Marsden, 
founder of the 
Japanese mission 

5 





Establishment 
Origins: the dream 

Lionel Marsden was born in 1911 in 
Armidale NSW. At Christian Brothers, 
Lewisham, he was a fine athlete and 
footballer. On completing school he first 
worked in a Sydney bank until he realized 
that his life-calling was to the Catholic 
priesthood as a member of the Society of 
Mary (Marist Fathers). He studied in 
Greenmeadows, near Napier, New 
Zealand. 

A famous very early Anglican clergyman 
in Australia was the Rev. Samuel 
Marsden, and it seems fairly easy to 
understand that Lionel's fellow-Marists 
always called him Sam. The name 
followed him into the war, but its origins 
were not always known. An Australian 
nurse wrote to his mother, "The doctors 
nicknamed him Sam, why I don ' t know." 
But an English officer believed he knew 
the real origin of the nickname - in his 
reminiscences he wrote that it was "on 
account of an Australian comedian called 
Sam Marsden" (H.S . Thwaites, War 
Memoirs of an Amateur, 1997, 45). 

Marsden was 28 years of age and nearing 
the end of his second last year of theology 
as the second world war broke out. When 
he was ordained to the priesthood in 1940, 
volunteering to serve as a military chaplain 
seemed the natural thing to do. On 8 
December 1941, when Japanese bombing 
raids on Singapore and Pearl Harbor 
brought the war to the Pacific, Australian 
troops had already been stationed in 
Singapore for ten months. Marsden's 
group - the 13 th AGH, part of Australia's 
Eighth Division - arrived at the end of 
August. 

By international convention military 
padres do not carry weapons, and are not 
required to fight in troop actions. Many, 

Opposite page: Hell 
Fire Pass 

like Marsden, were allocated to hospital 
work, where they could attend the sick - or 
in wartime, the wounded and dying. From 
there they could move among the soldiers, 
listening to their problems, attending to 
their spiritual needs and, wherever 
possible, offering to them the opportunity 
of religious services - for Marsden that 
particularly meant Mass and communion. 

Very late in 1941, the 13th AGH set up a 
hospital in Malacca and, as fighting began 
with the Imperial Japanese Army 
advancing from the north along the Malay 
peninsula, were soon treating the first 
Australian wounded. Within a short time 
they were all evacuated to Singapore, only 
to learn of the surrender of the allied 
armies, on 15 February 1942. All troops 
were ordered to lay down their arms. For 
them the war was over. They would be 
prisoners of war to the Japanese. 

Shortly before the fall of Singapore, most 
of the Australian nurses - much against 
their will - were evacuated back to 
Australia. In Liverpool, NSW, Lionel 
Marsden's mother received a letter from a 
Sister Marie Gunton, dated 12 April 1942. 

I have just returned from Singapore ... I 
don't know what we would have done 
without Fr Marsden. He is the greatest 
person, and everyone loved him, we 
took all our worries and grievances 
both spiritual and temporal to him and 
he never failed us. Now I can picture 
him carrying on his work and being a 
tremendous help to our 
prisoners-of-war. 

Marsden was a POW initially in Changi, a 
prison still able to be visited on the island 
of Singapore not far from the airport. 
Conditions were not too difficult in 1942. 
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He and other chaplains of the different 
denominations ministered to their charges, 
and provided regular religious services. 
Fortunately for the Catholic priests, there 
was enough altar wine for the offering of 
Mass. As the war progressed this was to 
become an increasingly difficult problem. 

Early in 1943, their conquerors decided to 
use the prisoners as a slave labour force to 
construct a railway between Burma and 
Thailand or Siam as it was then called. 
This was only one of many contraventions 
of international law by the Japanese about 
the treatment of prisoners-of-war. 

The Burma railway and the privations 
experienced by the Australian, British and 
other POWs are embedded in Australian 
memories. The stories are told of "Hellfire 
Pass"; of rations reduced to a point where 
the cause of death was literally starvation; 
of continual demands by the Japanese for 
the numbers of workers to be maintained 
even though more and more men were 
becoming seriously ill or barely capable of 
moving. There were many instances of 
great heroism. A soldier working all day 
on his twelve hour shift, dragging himself 
back to the camp, only to find one of his 
mates was gravely ill. Don't worry I'll do 
it - volunteering to take his place and 
returning to work again on the twelve hour 
night shift. Later the shifts had to be 
reduced to eight hours. The atrocious 
sanitary conditions inevitably leading to 
the outbreak of the dreaded cholera, able 
to kill within hours. There were also 
tropical ulcers - small cuts which became 
infected, turning into extremely painful 
sores which lasted for months and could 
become gangrenous - and life threatening. 

THE BURMA RAILWAY 

Marsden's group, H Force, was the last 
drawn from Changi for work on the 
railway, and while the previous Australian 
F Force arrived in Thailand virtually 
intact, H Force included many who had 
recovered from battle wounds, and others 
whose health was already broken by 
malaria, dysentery and various forms of 
the vitamin B deficiency disease known as 
beri-beri. 

Crammed on top of one another into steel 
railway tanks designed to transport rubber 
or tin, with a single opening in the side for 
ventilation and no toilet facilities, the men 
of H Force travelled in the searing tropical 
heat for five days to Bampong in Thailand. 
From there they were required to march 32 
kilometers per day for six days to a 
roughly cleared half-hectare area which 
was to be their camp. That was the base 
from which they had to begin daily work 
on the railway cuttings, initially about a 
further kilometer distant. 

From the start, food supplies were limited. 
Before leaving the camp at daybreak for 
work, they were given "brea)sfast" of about 
two ounces of ground boiled rice -
described as being like thick glue. Each 
carried his own mid-day meal in a small 
container - about a mugful of rice and 
sometimes a little dried fish or dried 
vegetable. 

By the time H Force arrived, the easier, 
level construction work was completed. 
The difficult task of the railway cuttings 
through the hills remained. These were 
opened by blasting with dynamite. The job 
of the POWs was to carry away the broken 
rocks resulting from the blasting, working 
either individually with small bamboo 
baskets or in groups according to the 
weight. They would drop the loads down 
the hillside - at all times under the 
watchful Korean guards, supervised by the 
Japanese. If they were incapable of lifting 
the larger rocks they were often bashed 
and beaten mercilessly. 

Cholera became inevitable when the 
Japanese would not allow the doctors the 
time or the workers needed to establish 
adequate hygiene precautions. Nor would 
they allow the organizing of supplies of 
boiled water to the men during the day. 
The doctors urged the men not to drink 
from the local streams and try to wait until 
they returned to camp. Eventually in the 
great heat, thirsty men gave way to the 
temptation to slake their thirst in the 
streams. The sad day came when a first 
man was diagnosed with cholera. It was 15 
June 1943. He died within four hours. The 
killer disease had struck. 



After the outbreak the Japanese took 
extraordinary precautions to try to avoid 
infection themselves. 

Among the prisoners, deaths began to 
multiply - often occurring within a day. 
Thwaites describes passing camps along
the track in which every man had died. 

From this time the Japanese demanded that 
bodies should be burnt instead of buried. 
Some men had to cut wood all day for the 
funeral pyre. Each evening the chaplain 
would hold a funeral service for those who 
had died since the previous service and the 
cremations would follow. 

MARSDEN 

In this horrific atmosphere, Marsden 
worked on behalf of his men. He was 
continually on the move among them, said 
Mass and gave communion whenever he 
could, prayed with the dying, and tried to 
help maintain the morale of the living. 

Uniquely among chaplains on the Burma 
railway, he was given a paper signed by a 
senior Japanese officer permitting him to 
travel along the line. Carrying a haversack 
with what was needed to celebrate the 
Eucharist, sometimes walking, sometimes 
on a rail trolley, he visited other camps 
where there was no chaplain. His visits 
were one of the few encouraging events 
for those prisoners, whom he assisted as 
well as he could. 

A young English prisoner at another camp, 
and a Catholic, Lieutenant Hugh 
Simon-Thwaites - or as he later called 
himself, Hugh Thwaites - recently gave an 
eye-witness account of Marsden in those 
days. 

Fr Marsden was always cheerful, 
never complaining, always re;:idy to 
help anyone, always a priest. He was 
indeed as fine a priest as ever you 
could hope to meet. 

A JUNGLE MASS ON THE BURMA 
RAILWAY 

Thwaites described how word quietly 

passed around his own camp of the arrival 
of Marsden. After supper Marsden set up 
his altar on a packing case at the edge of 
the camp area under no cover but the 
jungle overhead. In the near darkness, he 
heard confessions while standing more or 
less out of earshot of the gathering men, lit 
two thin candles, said Mass and gave them 
all communion. Finally he blew out one 
candle and in the light of the other 
unvested and packed his things away. 

And while doing this he gave us one of 
the best sermons I have ever heard. 
"You may think", he said, "that you 
are having a pretty awful time, but if 
only you knew how to see it properly 
you would realise you are living 
through one of the most precious times 
of your life." 

Thwaites wrote his appreciation of what 
this young Australian Marist did, 

Fr Marsden was really like a living 
miracle. No one knew where he slept. 
No one knew, at a time when almost 
every spoonful was counted, how he 
ate. We heard that he received many 
bashings from the Japanese. I cannot 
look back on his memory without 
emotion, as I recall his smiling 
heroism and utter forgetfulness of self 
(Thwaites 45-46). 

The admiration of Marsden expressed 
after the war by so many others who knew 
him on the Burma railway was nothing 
short of remarkable. 

During the nine months when H Force 
worked on the Burma railway Marsden 
later recorded that he had personally held 
funeral services for 149 Australians and 
150 of the British force which had moved 
in with them just as the cholera outbreak 
began. Even the living were in a sad state. 
By the last few days before the work was 
completed, of the original 850 men of H 
Force, only 50 were still able to work. 
Thwaites described the concern of one of 
his fellow-prisoners because he could feel 
a hard lump in his stomach. The doctor felt 
him and said, "Oh you needn't worry 
about that. That's just your backbone." 
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The chapel of 
Changi prison 

relocated to 
Duntroon Military 
College, Canberra 
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THE DREAM: "GIVE MEANING TO 
THE DEATHS" 

One can begin to understand the depth of 
hatred felt by so many of the soldiers 
during those months as a result of the 
extraordinary brutality they were 
experiencing, and the meaningless deaths 
of so many of their friends. Marsden urged 
them not to hate. Instead he suggested that 
they could give meaning to all those 
deaths. Both then and after the war he 
encouraged them, 

For every Australian who died on the 
railway we must try to convert a 
· Japanese. By doing that we will make 
their deaths worthwhile. 

The railway was completed on 7 
September. There was no celebration. 

Those still alive of H Force were 
evacuated at the rate of 100 a day, the ones 
able to walk being forced to carry the sick 
and dying on make-shift bamboo stretchers 
along the steep one and a half kilometer 
walk to the railway line. They were taken 
back to a little place called Camburi, near 
Bampong. 

In conditions described by Marsden as 
"appalling" they set up a hospital. By this 

time many of the POWs resembled 
skeletons. Fifteen died on the )ourney to 
Camburi and every day during the two 
months they were there from five to fifteen 
more died. The deaths came from the 
effects of starvation and a host of tropical 
diseases - beri-beri, cerebral malaria, 
tropical ulcers, dysentery and post-cholera 
inanition. The latter word refers to the 
condition when the body is virtually 
totally emptied of fluids and nourishment. 
There were some indications at Camburi, 
however, that the Japanese were 
attempting to provide better food in order 
to build up the men before they returned to 
Singapore. 

THE CHANGI CHAPEL 

After their nine month absence, of F Force 
only 57 percent returned to Singapore 
alive, and 68 percent of H Force - all in 
very low physical condition. Deaths in 
numbers occurred during the remaining 
nineteen months of the war despite 
genuine efforts by the Japanese 
commander at the new Sime Road camp to 
improve the food, particularly by the 
addition of five ounces of soy beans to the 
daily ration. 

At the Sime Road camp Marsden was the 



only chaplain of any denomination in the 
jail. Two young officers, a Scottish 
architect Hamish Cameron-Smith and the 
Hugh Thwaites already mentioned, built a 
chapel in which the men could pray and 
Marsden was able to hold religious 
services for them. At the entrance of the 
chapel a memorial plaque was placed 
which read, 

This chapel is dedicated to Our Lady 
Help of Christians and in memory of 
our deceased comrades who died in 
Malaya, the Netherlands East Indies, 
Thailand and Burma, over whose 
remains there was no Christian 
symbol. 

When the Sime Road camp was closed and 
all of the POWs were concentrated into a 
single Singapore location at Changi, the 
same officers built another chapel in the 
new camp, carrying with them from Sime 
Road the memorial plaque .. 

Eventually this Changi chapel - symbol of 
such incredible suffering and a memorial 
of so many deaths - was brought back to 
Australia. In 1988 it was re-erected and 
dedicated in the grounds of the Royal 
Military Academy, Duntroon, Canberra. It 
stands alone as a simple but very beautiful 
memorial of the war dead, not far from a 
very large set of buildings in which those 
of the major denominations attend 
religious services. The names of its 
makers, Cameron-Smith and Thwaites are 
mentioned, but not that of Marsden. 

In 1989, Thwaites, who had become a 
Jesuit priest after the war, visited Australia 
from England and celebrated "the first 
Mass that had been offered in it since the 
days of our captivity," as he writes. 

A MF,SSAGF 

As the war dragged on one can only try to 
imagine how Marsden's mother must have 
felt in Sydney one day in 1944 when she 
received a letter from a complete stranger 
in another part of Australia. The writer 
said that he had been listening to a 
shortwave broadcast on Japanese radio in 
the English language "from Shoonang, 

formerly Singapore", with messages from 
POWs to their families. One message was 
from NX 76355 Chaplain Lionel Marsden 
AIF. It was to her. 

The great anxiety shared throughout 
Australia by the families of soldiers is well 
indicated by the fact that eventually Mrs 
Marsden received no fewer than seven 
letters about that broadcast in April 1944. 
They came from places as far apart as 
Northcote Victoria, Albury NSW, Bathurst 
NSW and Bunbury WA. In those days 
shortwave radio reception was likely to be 
punctuated with crackling static or 
silences which meant that some writers 
had only recorded parts of the 
communication. From them all one can 
piece together the entire message. 

Fondest love to all. Ern and myself are 
safe. DO NOT WORRY. Smith well. 
Routine work at hospital. Regards to 
Marists. 

b ~ 
......., .. - j 

Lionel Marsden 
soon after his 
release as a P. 0. W 
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Marsden' s brother Dr Ernest Marsden had 
also worked on the Burma railway. 
"Smith" was Fr Harry Smith s.m., 
Marsden's fellow-Marist military chaplain 
whose force had been transported to 
Burma to work on the railway from the 
Burmese end. 

Lionel Marsden returned to Australia as a 
man held in the highest regard by the 
Australian military, but most of all by his 
fellow prisoners-of-war. 



Getting established 

MARIST APPROVAL OF THE 
PROJECT 

The priests of the Society of Mary, or 
Marist Fathers, were never a large 
congregation. From the very time of their 
initial recognition as a religious order by 
Rome, in 1836 in France, they had 
accepted missionary responsibility for 
most of the south-western Pacific islands 
including New Zealand. These islands 
were often referred to as Oceania. 
Marsden's dream of persuading the Marist 
authorities to undertake a mission to Japan 
was complicated by the century-long 
commitment to these islands. Indeed the 
island missions were in great need: a 
number had suffered direct damage during 
the war. All had been neglected to some 
extent, and continued to claim a high 
priority in post-war Marist planning. It 
was not going to be easy. 

Marsden did not delay. While still in 
Malaya waiting for transport back to 
Australia, he wrote to Sydney to the man 
who had been his chief regional superior 
throughout most of his life as a Marist, Fr 
Daniel Hurley s.m. Hurley was his 
provincial both for some of his time as a 
student in New Zealand and as a young 
priest in the newly-approved Australian 
province. In his letter, Marsden recalled 
that Hurley had predicted a time when 
Marist priests would go elsewhere beyond 
Oceania to Asia proper. 

Now was the time, the young war-hero 
boldly urged, and Japan was the place. But 
his suggestion that a Marist priest should 
offer to go to Japan at once as a military 
chaplain with the army of occupation did 
not eventuate. 

The delay had its positive side, as it gave 
Marsden time in his homeland to 
recuperate. But he continued to press 

""" 

towards his goal. A significant action he 
took was to make contact with returned 
POWs, and encourage them to take an 
interest in his project of a mission to 
Japan. This was no easy task. There was 
widespread animosity felt throughout 
Australia towards Japan and the Japanese -
especially by the former prisoners. One of 
them, Stan Arneil had not known Marsden 
on the Burma railway and his anger was 
intense. He later described how his 
attitude was changed by Marsden who told 
him that giving himself over to hatred 
might not affect the Japanese, but would 
certainly damage him. 

THE JAPANESE MISSION LEAGUE 

Marsden founded the Marist Japanese 
Mission League at a meeting held at 
Sydney Town Hall on 4 April 1949. The 
first newsletter of the League, in May 
1949, told of how Marsden made the 
decision while he was on the Burma 
railway. It says, 

Left: Daniel Hurley 
opposite page: 
bridge over the 
River Kwai, 
Thailand 
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James Bell, 
founding Provincial 

of the Japanese 
Mission, with 

students at Kyoto 
Hostel 
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There was a saying among the 
prisoners in Thailand that "This 
railway will cost a life for every 
sleeper laid," but as Father Marsden 
trudged from camp to camp along the 
route of the line he formed a new idea 
and he took as his slogan, "For every 
sleeper laid a Catholic Japanese, for 
every Australian life a Catholic 
Japanese." 

The League was to be of great significance 
for the mission, especially in the difficult 
early years of establishment. Time and 
again in the years ahead, when the 
opportunity of a new property purchase 
occurred in Japan, the missionaries would 
contact Australia and the Mission League 
would respond with a new drive for the 
necessary funds. 

But it not only raised money for the 
various tasks, it also gave a great deal of 
credibility within Australia to the entire 
project, provided the basis for valuable 
publicity in media articles, and its 
existence invited many other Australians 
to move beyond hatred and the desire for 
some kind of revenge on the Japanese. 

It is difficult to think of a more Christian 
response to such desires then to reach out 
to a former enemy. 

QUALIFIED APPROVAL 

It was not until what is called a General 
Chapter of the Marists took place in Rome 
in 194 7 that a qualified approval to 
Marsden's idea was granted. The terms of 
the approval carefully avoided making the 
project one undertaken by the Marists as a 
whole. It was to be the responsibility of 
the Australian province. 

This was a remarkable decision -
unparalleled in the history of the Society. 
The challenge was enormous. In the 
Australian province in 194 7 there were 
just forty-six Marist Fathers - including 
Marsden himself - nine coadjutor brothers 
and about twenty-five seminarians. 
Nevertheless, there was a feeling of 
excitement throughout the province when 
the Chapter decision was announced, a 
sense of the honour in being entrusted with 
this new venture, and determination to 
support it. 



FATHER JAMES BELL s.m. 

When Hurley stepped down as provincial 
at the end of 1947, he was appointed to the 
General Administration staff of the 
Marists in Rome. His successor as 
Australian provincial in Sydney, was Fr 
Jim Bell s.m., who had not long turned 
fifty years of age. Bell was to be a very 
significant person in the Marist Japanese 
mission. His background was as a gifted 
educationalist with a fine mind and a great 
deal of common sense - valuable 
characteristics for a provincial leader. 

Bell made a visit to Japan towards the end 
of 1948 to gain some understanding of the 
situation. Transport was then almost 
entirely by sea, and the delayed departure 
of the "Changte" from Australia cost him a 
full month, reducing the time he was able 
to spend in Japan to seven weeks. In fact, 
unable to find a return vessel from Japan, 
he was forced to fly to Hong Kong -
unusual in those days - in order to be able 
to return to Australia as required in time 
for the new year. 

After his return to Sydney Bell reported to 
Marist authorities in Rome on 15 February 
1949 with a great deal of enthusiasm about 
his visit to Japan. 

In his short visit he called on Archbishop 
Paul Marella, the Apostolic Delegate in 
Tokyo - who was about to move to Sydney 
to take the same post there. He met Bishop 
Yamaguchi in Nagasaki who was very 
interested in having a Marist school 
established in his diocese. But his warmest 
welcome and the greatest assistance was 
offered by the American Maryknoll 
Missionary priests in Kyoto. 

In his report Bell stated that the Maryknoll 
superior, Fr Michael McKillop m.m., 
offered to allow the Marists to work with 
their men in their missionary prefecture. 
Marists could undertake the care of an 
area - or "ken", a Japanese civil district -
except for any existing Maryknoll mission 
establishments. Mie-ken was mentioned as 
such a possibility. While they would 
officially remain within Maryknoll 
jurisdiction, the Marists would be allowed 
a fairly free hand, said McKillop. 

Bell said he was "much more attracted by 
this offer." 

It means we deal in administration 
with people like ourselves, with whom 
we can do business as we know it 
without misunderstanding. They 
would help us, too, with their advice 
and experience and would specially be 
helpful in money matters. In due time 
an agreement would be drawn up to 
suit both parties and we would be sure 
of our standing. 

He concluded, in his report to Rome, "I 
strongly recommend that we accept this 
offer and the Provincial Council is of the 
same opinion after my report." 

Bell also made contact, in Kyoto, with the 
Japanese Prefect Apostolic, Monsignor 
Paul Furuya. A Prefect Apostolic - who is 
not a bishop - is in charge of a missionary 
area of the Catholic church. Many 
missionary areas are divided in this way, 
with a religious congregation supplying 
priests and a Prefect Apostolic or a bishop 
as the ecclesiastical superior, and the 
system is not without its complications. 
Although it was not mentioned in his 
report, Bell later told Marsden that he was 
also taken to see the city of Nara, which 
lay within the missionary jurisdiction of 
the Kyoto Maryknoll Missionaries. In 
Nara there were no Maryknoll foundations 
as such. The church had been built by the 
Parish Foreign Missionary society in 
pre-war days. There, a Japanese Catholic 
priest Fr John Ueda served a small 
community of a few hundred Catholics 
among almost three quarters of a million 
people. Bell found Nara very appealing as 
a suitable place in which Marists might 
work. 

Bell's enthusiasm shines through the 
words of his report. 

In general I must say that the most 
sceptical would be convinced of the 
extraordinary opportunity for the work 
of the Church now afforded by the 
defeat and occupation of Japan. People 
there seem to have lost their bearings 
and are seeking a way of life. 
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Bell also made a recommendation to the 
superior general which would later be a 
matter of great importance to Marsden. 

So much impressed was I, that I am of 
the opinion that the little we could do 
through our province, though helpful, 
would not do justice to the Society. In 
fact, if the Society pooled its resources 
in men and finance for a mission to 
Japan, we would indeed find a fruitful 
field of immense value to the Church 
today. If New Zealand and America 
would come in with us, or if they 
could be invited to send volunteers we 
might do something commensurate 
with the opportunities in some 
selected area. "Shirt sleeve" 
missionaries would be prolifically 
rewarded, for grace is loose in Japan 
as nowhere else in the world. 

He concluded his recommendation, "I 
really cannot express how deeply I was 
stirred by the opportunity and the need." 

The necessary approval was granted and 
Bell wrote to Marsden on 28 March 1949 
appointing him first superior of the Marist 
mission to Japan. Two days later in a 
follow-up letter he instructed Marsden to 
enter into negotiations with the Maryknoll 
Fathers "that we may assist in Mission 
work, and later college work" in the Kyoto 
prefecture. Bell went on to express a 
preference that if possible the Mary knoll 
priests "would allot some area to us for 
our own development as far as the 
constitution of the Prefecture [ would] 
allow." 

THE POST-WAR WORLD IN 1949 

The fourth anniversary of the end of 
World War II, 15 August 1949, saw a 
world still far from peaceful. Soviet Russia 
had expanded its influence enormously 
over the whole of eastern Europe as 
Communist forces seized control of 
country after country. 

China was a war zone as Mao Zedong's 
army completed the defeat of the forces of 
Chiang Kai-shek who was forced to 
evacuate, with the remnants of his 

supporters, to Taiwan. Korea had been 
divided in half with a communist 
government in Pyongyang in the north. In 
June 1950, North Korea would invade 
South Korea. At the time many feared that, 
like Adolf Hitler's invasion of Poland, the 
Korean War would trigger another World 
War. 

Japan was still under military occupation 
with General Douglas MacArthur the 
Supreme Commander. The large number 
of troops were from the U.S. but there was 
also a British Commonwealth Occupation 
Force including a contingent of Australian 
soldiers. 

The Catholic Church structure within 
Japan had been greatly altered by Rome in 
the 1930s in response to the ascendency of 
the Japanese military extremists, to reduce 
the presence of foreign missionaries as 
much as possible. Wherever available, 
Japanese priests were placed in charge as 
bishops, or as Prefect Apostolics, but the 
reality was that outside of the Nagasaki 
area, and a few other places, Japanese 
Catholics were either in tiny numbers or 



non-existent. The country was regularly 
described as pagan. 

During the war many Japanese priests and 
seminarians were forced into military 
service. 

The belief - or hope - was widespread in 
international Catholic circles that after the 
shattering collapse of its expansionist 
militaristic policy a great many Japanese 
would be ready to turn away from the 
horrors of war and to embrace Christianity 
- if only it were preached to them. 

Separately from Marsden's initiatives, 
Australia was one of the countries which 
responded very early to this call. Late in 
1946 the Sacred Congregation "de 
Propaganda Fide" [for the Propagation of 
the Faith] in Rome requested Australia's 
Cardinal Norman Gilroy to visit Japan and 
enquire from the Japanese bishops about 
the needs of the Church there. In 
November he and his good friend Bishop 
Thomas McCabe flew to Japan in an Air 
Force plane provided by the Australian 
Prime Minister Ben Chifley, for the 
purpose. They visited Tokyo and other 

places, but particularly Nagasaki, a 
Catholic centre since the days of St 
Francis Xavier. There they consulted with 
Bishop Paul Yamaguchi with whom they 
had both studied in Rome. He asked for 
priests and nuns. 

The result of this visit was that fourteen 
Australian secular priests came to work in 
Japan in the dioceses of Nagasaki, 
Fukuoka, Osaka and Yokohama. Eleven of 
them were offered by Gilroy from his own 
archdiocese of Sydney for terms of five 
years. 

Bishop McCabe had four sisters in the 
Australian Sisters of the Good Samaritan 
and he approached the head of the 
congregation, Mother Oliverio Murphy, 
asking whether they would consider 
sending sisters to Japan. The first group of 
six sisters took ship on 15 October 1948. 

MARIST BEGINNINGS IN JAPAN: 
SEEKING A MISSION 

Lionel Marsden arrived in Japan on 3 May 
1949. He was alone, but had been assured 
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by Bell of additional priests once he had 
found a place and become established -
and as they were available. 

The task facing him was an immensely 
complex one. The military occupation of 
Japan meant that very many issues needed 
liaison with both the Japanese civil 
authorities and their military conquerors. 

Money was a serious problem. As Bell 
explained, in his report to Rome, 
"Australia is a closed currency country. 
Even to sterling areas it is not easy to get 
permission to send money, and to dollar 
areas it is almost impossible." 

In the early weeks Marsden spent a great 
deal of time travelling about the country 
by train. He later reported that in this 
effort he had travelled 3000 miles [over 
four and a half thousand kilometers] 
visiting all the Catholic centres. Early on 
he made a brief visit to the Maryknoll 
house at Karasaki (Kyoto), on beautiful 
Lake Biwa, as had been arranged by Bell. 

Bell had informed Marsden in a letter of 
28 April that Fr McKillop had written to 
him and would be expecting Marsden. "He 
has made arrangements for you to stay at 
Karasaki." 

Marsden returned to Kyoto in June 1949 
and moved into the Maryknoll house. He, 
too, soon formed the opinion that the 
Kyoto mission prefecture was the most 
promising in Japan, and wrote to Bell, 
"This prefecture is by far the most 
successful as far as conversions are 
concerned." 

It is interesting to note from a letter of 
September 1949 from Marsden to Marist 
Fr Dubois in Rome that he had his mail 
addressed to him in care of the Maryknoll 
Fathers C/- San Francisco. With the 
military occupation this was a better 
option for Marsden than for his 
correspondents in Australia and Rome to 
address their letters to him directly to his 
Karasaki address. 



The situation was anything but simple. In 
Church terms, the Kyoto prefecture, under 
its Prefect Apostolic, Mgr Furuya, was 
entrusted by the Roman Congregation to 
the care of the Maryknoll Fathers. The 
mission region also included the nearby 
Japanese civil prefectures of Nara, Mie 
and others. While travelling around Japan, 
Marsden had for a time accompanied 
Australian Sacred Heart Father Harry Reid 
msc, who was on a similar mission. In 
Australia the Sacred Heart Fathers were 
much more numerous than the Marist 
Fathers. Marsden felt some embarrassment 
when Reid, on behalf of the Sacred Heart 
Fathers, was becoming seriously interested 
in establishing in Kyoto. But earlier 
contacts with Nagasaki returned Reid's 
attention to that prefecture, easing the 
situation for Marsden. 

NEW CATHOLIC MISSIONARIES 

Besides the Australian interest in Japan, 
there were also numbers of other religious 
orders from other parts of the world, but 
the majority from North America. In 1948 
alone, no fewer than fifteen congregations 
of priests and nuns made new foundations 
in Japan, and the influx was continuing. 
All were looking for a suitable mission 
where they could establish themselves, 
most were well financed and anxious to 
begin a foreign mission well - some of 
them ready to offer eight or ten 
missionaries immediately. 

All of these different Christian groups 
genuinely wanted to do good by 
undertaking missions in Japan. There were 
many contacts between them and generally 
they got on well with one another. This 
does not mean, however, that there was 
not a sense of healthy rivalry between 
them about obtaining the most promising 
location, and Marsden's task was the more 
delicate because of this. He also faced the 
fact that several of the orders saw Kyoto 
as a prize, even though complicated by 
being currently under the exclusive 
missionary jurisdiction of the Maryknoll 
Fathers. 

Marsden's regular reports to Bell show 
that he was threading his way carefully. 
The letters reveal a good capacity for 

analysis, combined with some real 
diplomatic skills. 

SEND MORE MEN! 

One of his first major concerns was to 
obtain more missionaries. He quoted 
comments he heard over the first few 
months which indicated that his efforts to 
find a mission territory for Australian 
Marists were not regarded very seriously 
in a number of quarters in Japan, because 
he was completely alone. He needed more 
priests. 

His letters to Sydney, and later to Marist 
authorities in Rome, argued the need for 
more priests almost incessantly. Whether 
he was aware of the similar opinion Bell 
had expressed on the matter cannot be 
known, but he analyzed the decision 
establishing the Marist Japanese mission 
to maintain that it was a commitment by 
the Marist congregation as a whole. The 
supply of Marists from Australia alone 
was inevitably going to be quite small, 
both in actual numbers and by comparison 
with other orders. And so, with all due 
deference he continually urged to his 
superiors that Marists from any of the 
English speaking countries ought be 
allowed to volunteer to come to Japan. At 
the same time he kept presenting the facts 
on the number of other religious orders, 
with ample numbers of men, who were 
seeking a suitable location. The most 
desired areas were Tokyo, Osaka, 
Yokohama - and Kyoto. 

These arguments were not immediately as 
persuasive with his Marist superiors as 
Marsden would have hoped. But two years 
later he received a letter from the Marist 
Superior General Father Alcime Cyr, 
written in Sydney on 24 November 1951, 
fully accepting Marsden' s argument, and 
referring to "the vast district of Nara that 
is confided to the Society of Mary." Cyr 
continued, 

I say purposely "to the Society of 
Mary" for though the Province of 
Australia was entrusted with the start 
of this mission ... it is intended that in 
the years to come New Zealand and 
America will contribute in both men 
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and money for the growth and 
development of this mission area of 
Nara. 

Unfortunately, for whatever reason, it was 
many years before Marists from these 
other provinces would be allowed to come 
to Japan. 

A DEFINITE MARIST AREA 

Marsden received a letter from Bell dated 
7 July 1949, in which Bell indicated that 
although in his conversations with the 
Maryknoll Fathers there had been talk of a 
school, it would undoubtedly be some time 
before it eventuated. In the meantime 
Marsden was to pursue an arrangement for 
the Australian Marists to take 
responsibility for a definite area in the 
Maryknoll prefecture and engage in 
mission work there. 

Marsden had a conversation along these 
lines with Fr McKillop, but reported that it 
was not very promising. "He more than 
suggested that he had not gone that far 
with you," he reported to Bell. Mike 
McKillop indicated that he had no 
authority to divide the Maryknoll mission, 
while acknowledging that "there was some 
talk of Maryknoll giving up some territory 
but there was nothing definite as yet." 
However, he promised he would bear in 
mind the Marist interest in taking 
responsibility for a definite area. 

On the other hand McKillop did agree that 
he had made an offer to Bell that Marists 
could work alongside Maryknoll 
missionaries, and this plan was put into 
action. 

While Marist hopes of eventually 
becoming responsible for a mission of 



their own somewhere within the 
Maryknoll territory were still unfulfilled, 
this was a significant step. Marsden 
pointed out to Bell that if the decision to 

divide was taken, Marists would be right 
at hand for consideration. 

McKillop - and the Maryknoll Fathers -
may have had a number of reasons for 
agreeing to allow the Marists to work 
alongside their own missionaries. 

1. The Marist Fathers had long 
experience teaching in schools 
throughout the world, whereas the 
Maryknoll Fathers did not see this as 
part of their work. Church policy in 
Japan at the time favoured the 
establishment of schools in Japan, and 
pressure was being placed on 
missionary congregations to do so. In 
time the Marists might be able to 
undertake this responsibility, thus 
easing the situation of the Maryknoll 
Fathers. 

2. The small size of the Marist venture 
- the very issue which worried 
Marsden so much - may have made the 
Maryknoll missionaries feel more 
comfortable with a few Marists 
working alongside them in their 
mission. By contrast, another religious 
organization with great numbers of 
missionaries, and wanting to take over 
parishes which had been established 
by Maryknoll priests with difficulty, 
may have seemed less appealing. 

3. As McKillop admitted to Marsden, 
there were some pressures on the 
Maryknoll Fathers to agree to the 
division of their relatively large - and 
populous - area of responsibility. 

4. One of the Maryknollers suggested 
to Marsden that the Marists were more 
like the Maryknoll Fathers than were 
the Sacred Heart Fathers. In a letter 
reporting this opinion Marsden 
commented that this priest did not 
realize that in fact the Marists were 
more like the Sacred Heart Fathers. 

Marsden was quite correct in that the two 
latter, in Catholic Church canon law, are 

congregations of religious priests, whose 
members take vows. The Maryknoll 
priests are essentially secular clergy who 
make a commitment to missionary work -
more like the Irish and Australian 
Columbans. 

However, it is not impossible that when 
making this comment, the priest was also 
focusing on the fact that the Marist and 
Maryknoll Fathers are organizations 
whose patron is Mary the mother of Jesus. 

KEVIN MULDOON s.m. 1949-1971; 
and VINCENT MILLS s.m.1949-1954, 
deceased 1993 

The following month, August 1949, 
Marsden welcomed his two first 
reinforcements, Fathers Kevin Muldoon 
s.m. and Vincent Mills s.m., both two 
years ordained. Vince Mills was a 
Queenslander, from the Rockhampton 
diocese, and Kevin Muldoon came from 
Lismore, NSW. Unlike Marsden, who had 
studied in New Zealand, Muldoon and 
Mills spent their seminary years mostly at 
Toongabbie, west of Sydney. This 
seminary began only in 1939, and so they 
were among its early students. Studies of 
philosophy and theology in those wartime 
years had to be punctuated with a great 
deal of physical work on the seminary 

Kevin Muldoon 
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farm which sought to supplement the food 
consumed with milk, eggs, fresh fruit and 
vegetables. The students were also 
involved in wartime defence activities 
when Australia appeared likely to become 
a target for invasion. "Milly and Mully", 
as they came to be called, were somewhat 
legendary characters with younger 
students. 

The two came to live with the Maryknoll 
priests and also with Marsden, at Karasaki. 
They at once enrolled in the Naganuma 
language school for the necessary study of 
the Japanese language. 

Marsden himself enrolled for language 
studies with them, but his studies were 
continually interrupted by other 
responsibilities, and soon broken off 
completely. Time and again his letters 
reveal his feelings of frustration and 
concern for this lack, although he took a 
little comfort by informing Bell that he 
knew of no other religious superior in his 
position who had been able to study 
Japanese either. 

A MARIST HOUSE - KYOTO 

One of the many complications which kept 
Marsden from language studies arose from 
his realization within a short time that the 

arrangement of living with the Maryknoll 
priests at Karasaki was not working out. It 
had been different when he was alone, but 
even as paying guests, three Marists 
caused discomfort to their hosts. 
Community life is different for different 
religious organizations. Having two 
families under the one roof is an apt 
comparison. The Marists needed a house 
of their own. 

In October 1949 Lionel Marsden was 
looking seriously at buying a house in 
Kyoto. Two places were considered 
without being found completely suitable. 
However, he called on the second vendor, 
Mrs Nakamura, a widow, and found that in 
Kyoto in 1949 she was an extraordinarily 
rare person. She had lived in Sydney for 
six years in the 1920s, where her late 
husband was the Mitsui representative. 
Her daughter Teriko had been a school 
student at Ascham in Sydney. With her 
excellent knowledge of English, Teri 
Nakamura (whose married name is 
Arimatsu), was to become a valuable 
interpreter for Marsden. She was the first 
Japanese whom he received into the 
Catholic church. 

The outcome was that Marsden arranged 
to rent the Nakamura house. The Marists 
had obtained furniture, settled in and were 



living as a community by Christmas 1949. 
This was to be their Kyoto address for 
some months. 

Almost at the same time the search for a 
Kyoto house of their own proved 
successful. It was at Okazaki, spacious, 
with two main floors and an ample 
basement, together with several detached 
buildings Japanese style, two of them quite 
substantial - almost every advantage they 
were looking for. 

Along with the difficulty of negotiating 
through interpreters in a very different 
system, there were very real problems, as 
Bell had indicated, in getting the necessary 
money in place. Bell had already opened 
an account with a Japanese bank, but 
conditions remained difficult and rather 
unpredictable with the Australian 
government restrictions on the movement 
of money. Bell sent one sum of a 
thousand pounds from Sydney, and the 
transfer cost him the huge amount of 
seventy pounds. Another complication was 
a devaluation of the pound sterling and of 
the yen. The Australian province borrowed 
some money from the Marist General 
Administration and it was much cheaper to 
send it through California than through 
Australia. So a bank account for the Marist 
Japanese mission was opened there 
through a Marist agent, assisted by a 

healthy gift from a US donor of $1 ,000. 
Other sums were able to be transferred 
through the Australian military 
occupation. Marsden reported that overall 
he was dealing in six forms of currency 
(including occupation force money), and 
money transfers, some not even 
technically legal. 

The new house proved to be ideally 
suitable, and the purchase was completed 
in April 1950. It was helped at the last 
minute by further funds from Australia and 
by a gift from the new Apostolic Delegate 
to Japan, Archbishop Maximilian de 
Furstenberg, who, like Marella, was later 
an Apostolic Delegate to Australia - in his 
case from 1960-1962. Marsden reported 
that the Apostolic Delegate wanted more 
Japanese priests, but did not want all of 
them to be from Nagasaki. 

Marsden named the Okazaki house Villa 
Maria. It was quite large and within 
walking distance of the prestigious Kyoto 
University, ranked second only to Tokyo 
University in all Japan. The Dominican 
order was already active in the university 
and they were planning an extension of 
their work by opening a school of 
philosophy and theology. Future Japanese 
Marist students for the priesthood might 
be able to study there. 
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While these positive steps were taking 
place, Marsden began hearing more 
negative views. Some of the other orders 
thought that the Maryknoll Fathers were 
too big and powerful, and did not hesitate 
to offer free advice to the Marists. They 
should be more forceful, and demand a 
separate area within the Maryknoll 
territory for their mission. If this w,;1s 
refused, they were told, they should pull 
up stakes and move elsewhere. 

Marsden had a different personal view, 
and was prepared to wait, believing that 
time was on their side as they continued in 
good relations with their hosts. The longer 
the present situation continued, the more 
chance he had of receiving more 
missionaries. He decided to have what he 
described as a "very tentative" 
conversation with Mike McKillop, the 
Maryknoll local superior, "about the 
general situation." 



THE OFFER OF NARA 

To Marsden's surprise, "the day of 
Providence had arrived." McKillop asked 
him, "Would your Society take Nara 
Prefecture?" He replied that he would 
refer the matter to Father Bell. 

This was not the official offer from 
Maryknoll headquarters - only a 
preliminary feeler. But Marsden wrote a 

quick letter to Bell briefly outlining the 
good news, and adding, "A few days later 
he [McKillop] confirmed the suggestion 
with a letter." Marsden concluded, "I have 
no hesitation in saying that we should 
accept the obligation." 

In a follow-up letter to Bell dated 26 
March 1950 he put the case. At no time, he 
assured Bell, had he made any demands 
along those lines, or tried to hurry 
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McKillop. Nor was anything settled at the 
Maryknoll headquarters. Some would say 
that the offer was being made because 
Nara was a tough assignment - that is, it 
was very undeveloped in regard to 
Christianity, with at that time only the one 
priest, Japanese Fr Ueda, in the entire 
prefecture serving at the only church, and 
450 Catholics on the books. But, he added 
the perceptive comment, "looking at the 
proposition from this point of view, they 
[Maryknoll] would be justified in 
wondering what we do want, if we will not 
take Nara. We three are all for it." 

Negotiations would involve the Japanese 
Prefect Apostolic in Kyoto, the Apostolic 
Delegate in Tokyo, Maryknoll 
headquarters in the US and their Superior 
General, Bishop Raymond Lane, Bell and 
his provincial council in Australia, higher 
Marist superiors in Rome, and 
ecclesiastical authorities in Rome. 
Marsden knew that it would take time. He 
suggested to Bell that it might be possible 
to take advantage of this situation by 
accepting the proposal but postponing the 
actual responsibility for a year or more. 

It was a happy coincidence that Bell had 
left Australia for Rome - the ideal place to 
pursue the negotiations. This letter 
followed him there. In his reply from that 
city he indicated that he had met 
Maryknoll ' s Superior General Bishop 
Lane there. Lane's visit to Rome was 
precisely in order to negotiate with the 
Roman Congregation for the Propagation 
of the Faith for changes in the status of the 
Maryknoll missions. He informed Bell 
confidentially that Maryknoll wanted the 
Marists to take over Nara or some other 
district and to make the same agreement 
with Monsignor Furuya, the Kyoto Prefect 
Apostolic. 

A "PREMATURE" STEP? 

The signs were becoming very positive on 
the Maryknoll side, but to Marsden's 
chagrin when he heard the news, the 
Marist General Administration were less 
enthusiastic. Bell said that his impression 
was that they regarded the step as 
premature, and feared that the mission was 

likely to be too costly. He invited Marsden 
to write directly to the General, a 
suggestion repeated in a letter Marsden 
received from Hurley in Rome. Neither 
had any doubt that Marsden would argue a 
strong case. 

Marsden's reply to Bell makes it clear that 
he was extremely concerned. Acceptance 
of the offer for which he had been working 
with so much care, tact and patience was 
regarded by his own highest superiors as 
premature. He was convinced that if 
ambivalence was shown about accepting 
Nara, Maryknoll would believe the 
Marists did not really want it - confirming 
some of the rumours - and would look for 
another order. Nara was not going to be 
allowed to remain vacant indefinitely just 
because the Marists could not make up 
their minds whether they wanted to take it. 

In a letter of August 1950 to Bell he made 
reference to the Prefect Apostolic Mgr 
Furuya. Even though Furuya would 
become a central person to the issue once 
real negotiations began, he seemed still 
unaware of the information Bell had 
passed on in confidence to Marsden, that 
Maryknoll were now preparing to 
relinquish some of their mission areas. 
Reporting this, Marsden asked Bell 
anxiously, What if Mgr Furuya has had 
offers from other religious congregations? 
In any case he may know how many offers 
he could easily find for the Japanese 
mission. And - as always - Marsden was 
able to use this thought as a peg on which 
to hang another reference to the need for 
more men. 

On the other hand Marsden was reassuring 
regarding the financial worries, which 
would be eased, he suggested, if a contract 
was signed between the Marists and the 
Prefect Apostolic. This was because the 
Catholic Churcb. world-wide mission 
funding organization, Propagation of the 
Faith, would then support the mission 
directly. This was in addition to the 
considerable sum of two thousand pounds 
raised in Australia by the sacrifices and 
work in Sydney by the Marist Japanese 
Mission League. 



Marsden' s letters always contained ideas 
and possible plans for Bell's 
consideration. In a letter of September 
1950 he was recommending that the 
Marists establish a defined parish in Kyoto 
based on the new Marist house at Okazaki, 
and that a contract be made with the 
Prefect for Nara-ken, "as it seems that 
Maryknoll will give up both Nara and 
Mie." 

His third suggestion was that if the Marists 
were ever to get into education in Japan, or 
establish a seminary, they should buy land 
which was available far more cheaply than 
would be the case within five or ten years. 
Outside Kyoto, and on a railway line, in 
Kami Takano district he had found an 
ideal parcel of 40 acres, available for 
purchase at about 48 pounds an acre. It 
included what Marsden said were the last 
rice paddy fields in the prefecture. There 
were eight owners who felt obliged to sell 
because of city development plans. 

FIRST ASSIGNMENTS 

Marsden was happy to report that Mills 
and Muldoon had made good progress 
with the language and after a break were 
now ready for work, although this work 
would be integrated within the Maryknoll 
system. The capacity for speaking 
Japanese is usually very moderate after 
only twelve months of study, but it was 
difficult to allow the men any more time. 
After a few years new missionaries were 
given two full years for language studies. 

A quiet, easy-going man, Mills was also a 
methodical person and one who would 
keep finances under control. Marsden saw 
him as a promising administrator. This 
view was soon put to the test as Mills was 
placed in charge of a Maryknoll parish in 
Kyoto which had not long been 
established, but was now without a priest. 
Although there for a relatively short time, 
he managed well, confirming his abilities 
and suggesting that he had also done 
reasonably well with the language in the 
time he had been allowed. 

Muldoon was sent to Nara City to assist 
Japanese Fr John Ueda at the church of Sts 
Peter and Paul. Known for his wit and 
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humour, Muldoon is very much a "people 
person" - Marsden's description - making 
him particularly suitable for the part-time 
army chaplaincy work he also undertook. 
Such work had again become necessary 
with the outbreak of the Korean War in 
June 1950. There was a US army base 
located in Nara. 

Muldoon was energetic and eager to work, 
but found it somewhat difficult to work 
alongside Ueda, who kept his small but 
dedicated band of Catholics close to 
himself. One of Muldoon's successful 
initiatives was to establish a Boy Scout 
Troop. This was a more significant move 
than it might otherwise seem, as it offered 
the opportunity of involving non-Christian 
Japanese families through their sons. A 
Girl Scout Troop which Muldoon also 
established was a first for the Nara region. 

Other opportunities presented themselves. 
Marsden related one in a letter of 8 
September 1950. A neighbour's little boy 
was seriously ill. In visiting him in 
hospital they came to know a small girl 
who was dying in the next bed. Muldoon 
baptized her. After she died he was the 
celebrant for her funeral. 

But the important thing [Marsden 
wrote from Kyoto] is that he followed 
it up. He had a month's mind in the 
village she came from and now has 
about 60 of the village including the 
mayor asking for a church. This is a 
fine village in Nara, about six miles 
from the city. That is why he went to 
Nara. He will work it from there. 

Marsden then put to Bell the proposal that 
he enter into a contract with Mgr Furuya, 
the Prefect of Nara-ken (as noted, "ken" 
means a civil region or district). He 
analysed in detail the previous Catholic 
missionary activity in Nara, the advantage 
of its proximity to Kyoto where the Marist 
house was, and where educational work 
could be continued, the Korean War and 
the complications to Japanese attitudes 
toward Christianity and towards the West 
generally the war had caused. 

From his own point of view he also urged 

the appointment to Japan of someone with 
academic talent to succeed him as 
superior, as he considered it vital for the 
superior to learn Japanese. 

CONTRACT FOR NARA 

In September Mike McKillop informed 
Marsden that another religious order, the 

Franciscans, were coming to look at 
territory within the Maryknoll mission. 
Marsden realized that Furuya was now 
aware of the Maryknoll plans, and decided 
to approach him directly as Prefect 
Apostolic with a formal request for 
Nara-ken. 

The two met over lunch, and to Marsden's 
relief and joy, Furuya was willing to grant 
the request. A letter to Bell was quickly 
answered on 28 October 1950 with 
approval. Bell suggested that Marsden go 
ahead with a form of contract, and 
promised to send two more men in 1951, 
"God knows how". 

Marsden followed these instructions with 
care, arranging everything between Mgr 
Furuya, Fr McKillop and Archbishop de 
Furstenberg, the Apostolic Delegate, who 
provided Marsden with what he 

Vince Mills and James Bell at Nara in 1974 



considered the best form of contract in 
current use in Japan. Marsden gave a copy 
to Mike McKillop asking him to seek any 
additions the Maryknoll Fathers might 
wish to make, and sent another copy to 
Sydney for similar examination. Excepting 
for the matter of financial support from 
Propagation of the Faith, Marsden 
suggested, which would only begin after 
the contract was signed, the date of 
signing was not important. 

In a letter of 11 November Marsden again 
urged Bell to press for New Zealand 
priests to be allowed to come to Japan. 
The urgency of the request is 
understandable with Nara about to become 
available. Bell could do little about this, 
but was able to tell Marsden that he had 
written to de Furstenberg "expressing wish 
for Nara. He had already written to the 
General." 

MARISTS TAKE OVER NARA-KEN 

On January l't 1951, the Society [of 
Mary] at the invitation of the Prefect 

John Hill hits the road at Takada 

Apostolic, took responsibility for the 
civil prefecture of Nara. A formal 
contract legalising this arrangement 
will [be] entered into by the parties 
concerned when the approval of your 
Excellency has been given to its terms. 

Although, when Marsden wrote these 
words to the Apostolic Delegate on 4 April 
1951 the signing was still months away, 
Marsden was recording the date when the 
Marists took over the care of Nara-ken. 

In a letter he wrote back to the Mission 
League, he gave the size of Nara-ken in 
terms his Sydney-based readers would 
understand. "An area roughly as long as 
the Sydney-Gosford strip and as wide as 
the Sydney-Penrith area with a population 
of 800,000 people." 
He must have felt some satisfaction from a 
letter he received from Marist Superior 
General Fr Cyr, dated 4 February 1951. "I 
am grateful for word that the Nara district 
has been assigned to the Marists by the 
Prefect Apostolic of Kyoto." No longer 
was the General Administration suggesting 
that the project was premature. 

FATHER JOHN HILL s.m. 1951-56; 
1965-

The shortage of priests for the task 
remained an embarrassment, and in fact, 
despite the promise of two, only one new 
priest arrived in 1951, Fr John Hill. Born 
in Adelaide, he attended Marist Brothers 
Sacred Heart College, Glenelg, South 
Australia, and having completed his 
secondary studies in 1939, was interested 
in becoming a missionary. He made 
contact with the Marist Fathers, and 
entered novitiate in Toongabbie with Mills 
and Muldoon. He was ordained in 1948 
and while still in the seminary applied for 
the newly-announced Japanese mission. 
He was accepted at once and was sent to 
Japan after two years spent teaching at St 
John's College, Lismore, NSW. 

Blessed with a ready smile, John Hill gets 
on well with people. Bell wrote of him in 
February 1951, "He is zealous and 
energetic, a good community man and 
really eager for the work." 
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Hill arrived in the last week of May. He 
settled into the Marist Kyoto house and 
took private lessons in Japanese until the 
new semester began in September at the 
Naganuma language school, where he 

enrolled for studies, and made good 
progress. With Muldoon and Mills now in 
parishes, only Marsden was in residence 
with him. 

Bell apologized to Marsden for failing to 
keep his promise. "I had hoped to send two 
men," he wrote in February 1951, "but the 
other wished a further time for 
consideration." 

The Australian Marist whom Marsden 
most wanted was Fr James Murphy - who 
had done some work with the Japanese 
Mission League. A very gifted scholar and 
linguist, Jim Murphy had already 
volunteered for Japan. However, his 
overseas training and degree in theology 
made him a person much needed by the 
Marists in Australia for work in secondary 
or tertiary education, and he was asked to 
postpone the question of Japan. 

Murphy was the kind of person Marsden 
had been asking for, and had named 
explicitly a number of times as one who 
would be an ideal helper and successor. 
They were good friends having been 
seminarians together for some years in 
New Zealand until Murphy was sent to 
Rome for further studies. Marsden was a 
little older than Murphy, but Murphy was 
ordained to the priesthood a year earlier, in 
1939. Marsden felt a real need for a priest 
who was nearer in age to himself as an 
assistant - someone with whom he could 
sound out ideas. At this time, the oldest of 
his three other men was Muldoon, aged 31 . 

His lack of the Japanese language was still 
weighing on Marsden. Another of his 
objectives in asking for a mature new 
missionary - such as Murphy - was in 
order to delegate to that person some of 
the local responsibilities for the new Villa 
Maria in Kyoto, while he took a year for 
language study. No such priest was 
available. 

At the same time he was worrying about 
what responsibilities he carried for the 

Mission League he had established in 
Sydney, and disappointed that its new 
chaplain Fr John Glynn had not sent him a 
list of members he had asked for, so that 
he could write to them directly. He was in 
contact with the Chairman of the 
committee, fellow veteran of the Burma 
railway, Stan Arneil, and had thoughts of 
what he called a barnstorming tour, to 
raise money in Australia and possibly New 
Zealand. 

Bell wrote to him about the League and 
the good work it was doing, saying that a 
general reluctance to send him the list of 
members was nothing personal, but that it 
seemed essential for the League to be 
entirely conducted from the Australian 
end. He was warmly reassuring. 

You founded the League and you 
count for so much in it. .. They are 
splendidly eager to help and they 
equally need your help too, which I 
know you are willing to give once you 
know what is wanted. Moreover they 
will always welcome and be 
influenced by your advice and 
suggestions ... We want you to be as 
free as possible from any 
responsibility or anxiety about things 
so that your work in the actual mission 
field may not be interfered with. 

THE KYOTO HOSTEL 

Returning his attention to matters at hand, 
Marsden decided to use the Kyoto house 
for a new work. Its unused extra space and 
proximity to the greatly desired Kyoto 
University would enable the Marists to 
turn it into a hostel for Japanese students 
attending the university. 

Several advantages would flow from this 
step. One was to have contact with a 
number of non-Christian Japanese. They 
might be attracted towards Christianity. At 
the same time it brought the Marists a little 
closer to the education system - the idea of 
a school had not been forgotten . It was 
work which would appeal to the Apostolic 
Delegate and the Prefect Apostolic: both 
saw a need to bring the Catholic Church 
towards higher education in Japan. Finally, 
the board money paid by the students 



would contribute towards the Marist 
running expenses. 

Marsden wrote along these lines to Bell, 
indicating that he had begun taking in a 
few students in April. At the end of June 
1951 , he reported that he had almost 
completed furnishing the house for the 
purpose. There was capacity for thirty 
students - and twenty-six places were 
already taken. As well there were rooms 
for five Marists. Since only he and John 
Hill were in residence, the three empty 
rooms were a tactful reminder to Bell of 
the need for more men. 

By that time the contract for Nara was in 
the hands of the Prefect Apostolic and 
Marsden expected that it would be signed 
and on its way to Bell within a few days. 
But an added clause gave him some 
concern. It obligated the Marists in the 
following terms: 

The Congregation of Priests of the 
Society of Mary [Marist Fathers] 
undertakes to send a sufficient number 
of priests to ensure the development of 
the Church in the territory entrusted to 
it. 

He told Bell that the new clause was not in 
previous contracts with other orders. If it 
became a standard inclusion, he believed it 
"would had been occasioned by the 
situation in which we find ourselves." And 
although Mgr Furuya was obviously 
pleased about the inclusion, Marsden was 
quite certain that the suggestion had not 
come from him. He thought it possible that 
it was included by the Apostolic Delegate, 
as a result of conversations with others 
very close to him, and designed to 
safeguard Furuya against failure by the 
Marists to develop Nara. 

In the meantime, he reported, the fall of 
the Kuomintang government in China in 
1949 had altered the position of the 
Maryknollers in Kyoto. With the 
communist victory, all missionaries had to 
be withdrawn from China. Some were 
being made available to Japan. Marsden 
had been speaking with a Maryknoll priest 
who, in the course of conversation, "said 
with a half laugh, ' We shall take Nara 
back if you like. "' It was banter from 
someone without any position of authority, 
but a straw in the wind, as Marsden saw it. 

Students at Villa Maria Hostel, Kyoto, 
relaxing with Tony Glynn 
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APLAN 

Marsden considered that it was vital to 
begin something new in Nara-ken. It was 
still not easy for Muldoon to work 
alongside Ueda in the only church of the 
whole prefecture, and it would be anything 
but diplomatic to ask Furuya to move 
Ueda when the Marists had not yet begun 
anything for themselves. Accordingly he 
urged that, once the contract was signed, 
Mills and Muldoon should work at 
establishing two new missions. Even if the 
decision to do so was taken immediately, 
he considered that the two missions could 
hardly begin functioning before 1952. 
Besides extra men, he estimated that two 
new missions would need from three to 
five thousand pounds sterling. 

Such a decision, Marsden believed, would 
help convince both Furuya and the 
Apostolic Delegate that the Marists 
regarded their new commitment seriously, 
and not merely as an opportunity of taking 
over the only existing church. 
Development was essential and inevitable 
in any case. 

A favourable decision on this would be a 
plan, Marsden's argument continued, and 
he and his little team believed that policy 
had been lacking. "We are not blaming 
anyone for that; the fault may be entirely 
mine." They needed to be bold and 
imaginative, he urged, to offset their 
disadvantages. 

STRATEGIC FACTORS 

In proposing an imaginative plan, Marsden 
began with the fact that Nara-ken was well 
served with road and rail communications. 
But there were three locations of particular 
significance because traffic converged at 
each. These, he suggested, would be 
logical strategic centres in which to begin 
new mission ventures. Following on their 
establishment a mobile mission could be 
then used to reach out into other areas. 

Something first class in the way of a 
church on wheels, equipped with 
dispensary, religious films, loud 
speaker and gramophone for liturgical 
music. Something to cover the whole 

area, attractive enough to catch 
interest and hold it while we probed 
for openings. 

Priests using catechists would be able to 
service these efforts, he suggested, and 
ultimately it would become clear where 
secondary centres needed to be 
established. 

As always, Marsden rounded off his 
argument with an appeal for more priests, 
especially one who was older and 
Roman-trained. To make his point 
explicitly he again named Murphy as a 
possibility, or Father Wilf Radford, 
recently returned from Rome, "before he 
gets any appointment and makes himself 
indispensable" he added presciently. 

Failing that [he continued] we would 
be content with one of those Roman 
graduates who are brilliant enough but 
possibly not so practical as brilliant, 
and therefore perhaps not the best 
teachers in the world. 

He explained this request in relation to 
their difficulties in communicating with 
the Prefect Apostolic, Mgr Furuya. "Even 
with Father Mills who is the most 
proficient [in Japanese] it is not easy," he 
explained. And while Furuya had good 
French, and was "fluent enough in Latin" 
he was not good in English. A 
Roman-trained Marist would be fluent in 
Latin. 

Marsden added that Furuya was about to 
become a bishop and would need to 
establish a diocesan chancellory. A Marist 
with Roman experience would be of value 
to him in the task. Such a priest would also 
be ideal for working with the university 
students at the Kyoto hostel. 

Moreover we need one man with real 
ability - a scholar - to become a real 
student of Japan, her language and 
culture. Given success in this field 
such a one would be invaluable, here 
or at Toongabbie, as we develop this work. 

It is very likely that these words led to the 
appointment of Fr Bert Harcombe to Japan 
in 1953. 
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Marsden tied the appointment of this 
scholarly priest with the hostel work. He 
saw a range of possible benefits from the 
work. The twenty-seven students at the 
hostel were from all departments of the 
university, but there was strong general 
interest in foreign languages and 
philosophy. Future policy, he noted, might 
go in one of two different directions, the 
first of which he had already mentioned: 

a) To enrol mostly non-Christian 
students - Marsden still called them 
"pagan" - with a view to conversions; 

b) To enrol mostly Catholics with a 
possibility of vocations to the 
priesthood or to be future catechists. 

Marsden emphasized the latter alternative, 
noting that six of the present students were 
Catholics, and pointing out that paid 
catechists were achieving a great deal in 
the missions. One of the Maryknoll priests 
was employing as many as ten of them. 

A further advantage of the hostel was not 
yet apparent to Marsden. It was to become 
evident in time that most conversions to 
Christianity were of women. The future 
for the majority of these women would be 
marriage to non-Christian husbands who 
would not allow them to practise their 
religion. The hostel gave the Marists 
contact with young men. 

SORTING OUT THE CONTRACT 
DETAILS 

When first preparing the contract, 
Marsden had used models of other 
contracts with religious orders in Japan 
supplied to him by the Apostolic Delegate, 
Archbishop de Furstenberg. After working 
on these models he returned his proposed 
version to de Furstenberg. The Delegate 
sent it back to him again with the 
comment, "In general your contract seems 
to be adequate but I would suggest the 
following modifications and additions." 
An additional clause came next, 
containing five new points, including the 
one quoted in his previous letter. Others 
asked the Marists "to endeavour to 
introduce Congregations of Nuns" for 
teaching and other activities, and made 

points concerning the right of the Ordinary 
[bishop] to introduce secular Japanese 
priests into one or other of the parishes of 
the district. 

De Furstenberg concluded his letter 
saying, 

It is important that the three signed 
copies of the contract be forwarded to 
your Superior General as soon as 
possible so that he may obtain the 
approbation of the Sacred 
Congregation in time to secure a 
subsidy from the Society of the 
Propagation of the Faith for this year. 

While Marsden had some concerns about 
the proposed additions to the contract the 
process was clearly entering the later 
stages of negotiations. Bell in fact replied 
that the contract was about as good as it 
was likely to be, and told Marsden to go 
ahead with it. 

Two quite unexpected problems arose. 
The letter Marsden wrote to Bell about 
them shows clear indications of agitation. 

The first was a "revolutionary idea" that 
the Marists abandon Nara and the painful 
efforts to obtain the contract to be its 
designated missionaries. Instead there 
were the parishes in Yokohama which 
were currently in the hands of Australian 
secular priests who were about to return to 
Australia. 

The idea that he should abandon his 
present negotiations after all this effort 
and begin again with the bishop of 
Yokohama Marsden found deeply 
depressing. It would also involve, he 
suggested, clear loss of face in a land 
where this is of the highest importance, 
and would make the Marists look 
completely unreliable. 

The next surprise went right to the heart of 
the current negotiations with the Prefect 
Apostolic. 

I sent Father Mills into the Monsignor 
to get the signed contract... I did not 
expect trouble over the signing of the 
contract at this stage but the 



Monsignor flatly refused to sign it. 
And he was by no means diplomatic; 
he burst forth in front of three 
Maryknollers. Had I anticipated 
anything like that, I would not have 
sent Father Mills in. The tenor of his 
remarks was that he was not going to 
give a prefecture to three men, that he 
did not think there was any question of 
signing the contract until we had more 
men on the mission and had 
introduced some nuns. 

It was the very fear that had caused 
Marsden to return again and again in his 
letters to Bell to the need for additional 
Marists - if not from Australia, then from 
New Zealand, or England or Ireland or 
North America. Marsden went to see his 
friend the Maryknoll superior Mike 
McKillop, who had already been so good 
to him in many ways. He described what 
had happened and asked him to be 
completely frank. 

McKillop agreed that Furuya did not really 
believe that the Marists were behind 
Marsden, and thought that this entire 
venture was a scheme springing from 
Marsden's idealism alone, which the 
Marists were tolerating without any 
enthusiasm. McKillop himself knew from 
as far back as his original talks with Bell 
that this was not the case. 

Speaking with McKillop, Marsden 
adverted to the rumours that the 
Maryknollers were now regretting parting 
with Nara. Were the rumours true? 
McKillop assured him that this was not the 
case because they were losing nothing in 
handing over Nara - "losing nothing" in 
the sense that there were no Maryknoll 
establishments there. The one church in 
Nara had been built, not by the Maryknoll 
priests, but by the Foreign Missionaries of 
Paris before Maryknoll priests came to 
Kyoto. 

It would be "utterly unrealistic", Marsden 
pointed out to Bell, for Maryknoll to take 
back the offer, as well as a grave injustice 
to the Marists . Moreover Furuya would 
then have to find another religious 
congregation for Nara. 

SUCCESS 

After the doubts, the outcome seems 
almost an anti-climax. 

So he [McKillop] spoke to the 
Monsignor. He became nice and 
gracious, said he misunderstood the 
clauses inserted by the delegate, and 
then signed the contract. You shall 
receive them next week. 

Even though news of the signing was 
good, it had been long delayed, and the 
feeling was mainly relief. Marsden did 
point out that the Marists were clearly on 
trial, and would have to deliver. But the 
next item he went on to reveal was very 
good news indeed. 

A PROPERTY IN THE NEW MARIST 
MISSION TERRITORY 

Word had reached Marsden that a Jesuit, 
Fr Bungarten, in Kobe, knew of a valuable 
property in Nara ken which was for sale. 
He went to Kobe and spoke with 
Bungarten who said that the property was 
so appealing that he had considered buying 
it as a sort of holiday annexe to their Kobe 
college. Unfortunately for Bungarten, but 
fortunately for the Marists, the railway 
connection was owned by a private 
company and the journey from the Kobe 
end was slow, and complicated by a 

Kuzu church and 
presbytery, aformer 
ammunition factory, 
with administration 
block in foreground 
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change of trains. No less fortunately, a 
local bishop whom he contacted about it 
was interested, but also decided it would 
be inappropriate to become involved in 
Furuya's diocese. Bungarten then thought 
of the Marists and on Marsden' s visit 
agreed to show him the property. 

KUZU 

Kuzu, part of Gose, thirty-two kilometers 
south of Nara City, was one of the three 
strategic possible locations Marsden had 
indicated to Bell in a previous letter. This 
time he sent Bell a map showing the two 
railway lines that came from the north 
towards one another near the property at 
Y oshino-guchi, and then veered apart 
going south. "The steam line is 50 yards 
from the front gate and the electric station 
400 yards away," he wrote. 

On this property there are 15,000 
tsubos (12 acres) [ nearly five hectares] 
of level land, in a most beautiful rural 
setting. It has a natural boundary -
stream, road and railway. The stream 
is provided with eight-feet concrete 
retaining banks against erosion and 
flood damage. The place was a big 

machine factory. It has not worked 
successfully since the war, and when 
the price of steel rose with the Korean 
war, the owner sold. 

The man who bought the property, which 
soon came to be called "the factory" in the 
correspondence, did so only to obtain the 
steel in it. He dismantled the factory, 
re-selling the steel at a profit, and was 
clearing that part of the site. He was 
offering the land and the remaining 
structures for sale. 

These structures were a small lodge house, 
mess, garage, hall, store room and three 
Japanese houses, together with a very 
large administration building. The latter 
was in ferro-concrete, with no readily 
accessible steel in it for sale. Although 
there had been some vandalism to it while 
it was empty, Marsden described it as, 

Beautifully built and appointed - has 
central heating, cooling, beautiful 
interior finish in Italian marble and 
impo1ied woods ... 500 pounds would 
put it in excellent condition. I have no 
doubt that it will be a 10,000 pound 
asset in a year or so. 



The asking price was three million yen, 
which Marsden put at four thousand 
Australian pounds. Writing on 13 July 
1951, Marsden said, "Today I go to Kobe 
to get an option on the building and land." 
Then he would go to the bank and seek a 
mortgage on the Kyoto house for three 
million yen, and seek out all the finance 
avai lable in his Marist Californian account 
and from the Mission League in Australia. 

BISHOP FUR UY A 

Around this time the appointment of Mgr 
Furuya to become the bishop of Kyoto was 
announced, although the ceremony of his 
episcopal ordination was still some weeks 
away. Marsden wanted him to see the 
property. Furuya made the rail journey 
down with Marsden and John Hill. 

While the logic of the situation might 
suggest that the bishop-elect could not 
ultimately prevent the Marists from 
spending their own money in the way 
which seemed most appropriate to them, 
living with an ecclesiastical superior can 
make life more complicated. Marsden 
hoped for Furuya's approval even though 
he was well aware that the bishop-elect 
would prefer them to create new missions 

within Nara City itself. By comparison 
Kuzu, in the town of Gose is some miles to 
the south of the city, and in those days 
very sparsely settled. It bordered on the 
mountainous southern region of the 
prefecture which still has a very small 
population by comparison with the north. 
Marsden's own belief was that the 
countryside was more ripe for conversions 
than the city 

Four weeks later, on 13 August 1951, 
Marsden sadly reported to Bell on the 
outcome of his visit. "The negotiation for 
the property in Nara has broken down. The 
Bishop was not very keen about it." 

Although the bishop did recognize the 
value of the property, he offered a string of 
reasons against the purchase. There were 
tenants in the Japanese houses on the 
property. Evicting them would be difficult 
and would create much ill-feeling. An 
imposing place in the country would be a 
target for communist propaganda. The 
bishop did not think the property would be 
very suitable for a school at a later date. 
He would prefer the money to be spent 
buying several small mission 
establishments in Nara itself. Mission 
work in the country, he said, was 

_ ..... 
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extremely difficult . He 11gree<i th11t this 
was indeed a large property, but the 
Marists already had a large dwelling in 
Kyoto. 

Although far from persuaded by this 
throng of reasons, Marsden could see that 
it was diplomatically impossible to 
proceed against such strong opposition 
from Furuya. In his letter to Bell he raised 
the question, for the first time, of the 
Kyoto hostel - might it be better to sell it? 
The proceeds could be used for some 
small purchases of Nara City property in 
"a stereotyped development, which would 
satisfy the Bishop," he wrote, "but which I 
had hoped to avoid by a more imaginative 
approach"? 

Bell was most sympathetic over the 
collapse of the negotiations, and 
concerned because the bishop was 
effectively telling them how to spend - or 
not spend - their own money. The raising 
of the money for the purchase had already 
begun when Marsden' s latest news 
reached them. A Sydney concert, together 
with donations, had raised 300 pounds. 
Bell had also spoken with Sacred Heart 
Father Arch Bryson, recently back from 
Japan. Bryson had seen the Kuzu property 
and assured Bell of its value. He said that 
in their own Japanese missions the Sacred 
Heart Fathers merely notified the local 
bishop of such purchases. 

During his efforts to obtain the bishop's 
approval, a separate piece of good news 
reached Marsden. It was the reply to a 
letter he wrote in September 1951 to 
Marist General Cyr, then visiting missions 
in the south Pacific. From Sydney, Cyr 
responded with an assurance that the 
Japanese mission would now be regarded 
as open to volunteers from other Marist 
provinces, although it was going to be 
some years before this would happen. 
Marsden also reported that at the episcopal 
ordination of Bishop Furuya, Archbishop 
de Furstenberg had asked whether Cyr was 
coming to Japan, and urged that he do so. 
Cyr had to apologize, still having three 
island missions to visit, followed by the 
United States. 

Eventually Marsden approached the 

bishop again who, admitting the value of 
the property, was sure that the vendor was 
lying when he claimed to be negotiating 
with another buyer who was ready to pay 
more than three million yen. Furuya 
claimed it should really cost only two and 
a half million. 

Marsden decided to take an Australian 
punt. 

So I said to the bishop: "OK then, I 
offer him two and a half million. If he 
accepts we shall take it as a direction 
of Providence and buy; if he refuses, 
we shall also take that as Providential 
and forget about the whole business." 

The Bishop said, "That is very good. I like 
your mind on the matter." 

It seems that Providence was directing the 
Marists to buy. The sale went through for 
a price of two and half million. Before the 
year was out, Vince Mills was in charge of 
the new mission in the former factory site 
at Kuzu. By early February 1952 part of 
the large administration building had 
become a church, the first baptism had 
taken place, and eighty people were taking 
instruction in the Catholic faith. 

MISSION 

As the little group began its first 
missionary work in its own right, so to 
speak, it is interesting to look back at the 
concept of mission and the assumptions of 
half a century ago both in general and as 
revealed in Marsden's letters. 

The attitude of the Catholic Church 
towards missions has altered greatly over 
the centuries. The concept that baptism 
was all-important was based on scripture, 
such as the words in the gospel of John of 
Jesus speaking to Nicodemus, no-one can 
enter the kingdom of God without being 
born through water and the Spirit (John 
3.1). 

In the time after Columbus, some early 
missionaries in Africa, Central and South 
America baptized people after minimal 
preparation, taking the view that at least 
they would now be eligible for eternal 
salvation. 





Syd Nugent baptises 
Yoshida-san in old 

Nara Church 
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Historian Owen Chadwick gives 
examples: 

Felix de Viler, who arrived in the 
Congo in 164 7, said that in four years 
they baptized more than 600,000 
adults. Between 1524 and 153 1 the 
Franciscans baptized more than a 
million Mexicans. Peter of Ghent, in a 
letter from Mexico dated 27 June 
1529, talks of 14,000 baptisms a day. 

St Francis Xavier is still regarded as one 
of the greatest Christian missionaries and 
is compared with the apostle Paul. 
Xavier's preaching consisted of some 
simple explanations of Christianity, the 
Creed and some prayers, followed by 
baptism. 

The intention was that missionaries would 
follow up these initial steps with more 
thorough instruction. Combined with 
living a new Christian way of life, these 
steps would lead to full conversion to 
Christianity. 

Among more primitive peoples, it was 
assumed that no more than a fairly simple 
understanding of Christian beliefs would 
be sufficient for their needs. It is revealing 

that over some centuries in the Americas, 
the Spanish and Po1iuguese missionaries 
made little or no attempt to educate 
indigenous candidates to a level which 
would make it possible for them to pursue 
a vocation to the priesthood. None were 
ordained. 

A series of five papal encyclicals during 
the 20th century prior to the Second 
Vatican council give the concepts then 
emphasized. Rodger Bassham in his 
Mission Theology, sums these up: 

The primary understanding of mission 
informing these documents relates to 
preaching the gospel among all people, 
especially those in non-Christian 
countries, in order to accomplish the 
establishment or planting of the 
church throughout the world. 

"THE PRIMARY PURPOSE OF 
MISSION WORK" 

Fortunately we have some ofMarsden's 
own thoughts on these issues. On 17 July 
1951 he wrote about what he called "the 
primary purpose of mission work in pagan 
lands." 



The job in Nara is to make Catholics 
out of a predominantly peasant and 
completely pagan population, and to 
build up a complete Catholic social 
structure in their midst. We must 
permeate the hills and the valleys, the 
villages and the towns with a complete 
and integral Catholicism, as they have 
been permeated in the past by a 
ritualistic Buddhism that has lived on, 
but not served, the people. 

He went on to express a preference for 
reaching out to the country people, 
commenting, "It seems to me that the 
church in Japan has been bogged down in 
the big cities." On this issue he well 
realized that the bishop took a different 
view. 

CULTURAL ISSUES 

While Catholic missionaries half a century 
ago did not advocate baptizing with little 
or no preparation, there is also no doubt 
that the hope was to be able to report large 
numbers of baptisms. It continued to be far 
less aware of the cultural content of 
missionary work than is the case today - as 
Marsden' s words reveal. As he put it, the 
object would be "to build up a complete 
Catholic social structure in their midst." 
There seems to be an implicit assumption 
that this structure would be different in 
major ways from the traditional structure. 

One of the principles of Catholic theology, 
still strongly emphasized at that time, 
derived partly from words quoted above 
(John 3 .1 ). It was, "Outside the [Catholic] 
church, no salvation." 

However, by the late 1940s the rigour with 
which this had been taught was being 
questioned . The accepted interpretation 
did not say that all those not baptized 
would go to Hell: if they lived good lives, 
despite not being baptized, they would be 
saved by their "invincible ignorance". In 
fact, in the year 1949, a priest in the US 
archdiocese of Boston, Leonard Feeney, 
was condemned by Rome, and 
subsequently was himself 
excommunicated, because he refused to 
retract his teaching - based on that dictum 
- that Muslims, Jews, Buddhists and 

Shintoists would all automatically go to 
Hell. 

As we shall see, Vatican II expanded, but 
also changed and modified these concepts 
as it changed the life of the Church in so 
many other ways. In particular, a much 
greater respect for the existing cultures of 
the people was emphasized. 

A CONCEPT RECOGNIZED - THEN 
FORGOTTEN 

In the long history of the Church, there 
were, in the past, thinkers who fully 
recognized the fact that Christian 
missionaries were not merely the bearers 
of the teachings of Christ, but - however 
unknowingly - bearers also of their own 
culture. The danger of failing to take their 
own cultural attitudes into account was 
that such missionaries were all too ready 
to reject local cultural traditions and even 
seek to destroy them as pagan religions. 

One thinker who was challenging such 
attitudes within a few years of the death of 
Xavier, was another Jesuit, Alessandro 
Valignano, who organized the first 
Japanese diplomatic mission to Europe 
between 1582 and 1590. 

Valignano's greatest pupil was a Jesuit 
student and fellow-Italian, Matteo Ricci. 
After years of study, Ricci became 
accepted by the Chinese as a Mandarin 
scholar of the highest reputation. His 
preaching of Christianity in China had the 
first genuine success in more than a 
thousand years by fully respecting Chinese 
culture and traditions. 

Ricci presented Christianity as the 
fulfilment of Confucianism, the ancient 
wisdom of China. This, he wrote, would 
make "a bridge between the Chinese 
people and Christ, much as Platonism 
served as a bridge between the Greek 
world and Christ in the earliest age of the 
Church." He stated that the Chinese 
respect for ancestors ought not be regarded 
as a pagan religion. 

Tragically, Ricci' s enlightened views 
accepting so much of Chinese traditional 
culture were vigorously attacked by 
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fellow-Catholic missionaries of other 
religious orders and were finally 
condemned by Rome. So much disrepute 
attached to his name that his nephew, on 
becoming a priest, changed his name to 
Riccio to avoid being identified with his 
vilified uncle. 

Another great Italian Jesuit Roberto de 
Nobili applied similar principles in India a 
generation after Ricci and was also later 
condemned. 

It is tragic to think that, following on the 
condemnations, these enlightened views 
went very much into the background in the 
minds of Christian missionaries, and in 
practice were virtually forgotten. 

However, writing in the 1940s Jean 
Danielou recaptured some of those 
concepts, and foreshadowed what Vatican 
II would say. 

If Christianity is to penetrate India it 
will have to become incarnate in what 
is best in the civilization of that land. 
For example, Christianity will have to 
utilize India's methods of spirituality 
and ofrecollection as well as India' s 
very profound sense of God. 

MARSDEN'S HEALTH 

Marsden was not one to speak much about 
his health. One of the first references to it 
in this correspondence occurred in 
explanation of the fact that he himself had 
been unable to attend the episcopal 
ordination of Bishop Furuya on 19 
September 1951, "due to a spot of 
bronchitis, enteritis and angina." There 
was no further explanation until Fr Bell 
wrote to him on 17 December. Bell ' s 
official letters usually began with the 
formal "Dear Father Marsden", but this 
one reads, 

Dear Sam, 
I have been worried ahout your illness 
as to how serious it was. Your own 
letter did not give any detail and I have 
heard in a roundabout way that 
malnutrition played its part. 

The careful phrase, "I have heard in a 

roundabout way" makes it seem likely that 
someone had written or spoken to Bell on 
the matter, asking not to be quoted. 
Despite Marsden ' s reluctance to speak 
about himself, a request from his 
provincial was something to answer in 
detail. He gave a full and frank picture in 
his reply of 29 December 1951. 

Now for my health. It is fair enough in 
spite of the dim view that my mother 
might take of it. I have been under a 
heavy strain and the pressure has been 
on from all sides but things are much 
better now, thank God. 

I get a lot of pain and stiffness in the 
spine, especially in the winter time. I 
had examinations and x-rays in 
Sydney and Brisbane before I left but 
nothing was discovered . I think a 
nerve or two have been fouled up there 
somehow and makes extra physical 
exertion impossible and seems to 
cause erratic blood circulation 
especially to my right leg, in which 
there seems to be a slight wastage. I 
had a blackout one night when I had 
visiting priests in the house and that 
caused a bit of a stir. 

A local American doctor had said he could 
detect a murmur in the heart "and gave me 
all sorts of advice about slowing up and 
mentally adjusting myself to a new mode 
of life ... " Marsden had visited "their head 
man" in Tokyo, but lost confidence in him 
when he asked had Marsden ever had an 
epileptic condition. However, he also 
detected the heatt murmur, and said there 
was an distinct irregularity - the heart 
missing one beat in every four. "He was 
going to do a cardiograph on me .. but he 
was called out of town and I did not get 
it." 

At this time Marsden was forty, but as he 
wrote, "I guess I should add a few years 
for the POW days. It is those few invisible 
years that I forget about." 

However, not long before the time of 
writing his mother had arrived in Japan, 
which had necessitated his taking a break 
to show her Kyoto, Nara and the Marist 



mission, and this had been a rest. He 
assured Bell that he was now feeling much 
better. He believed he would be much 
better in 1952. 

AUSTRALIAN SISTERS OF THE 
GOOD SAMARITAN 

In the contract that Marsden had been 
working on for some time, one item was 
that the Marists should seek to bring 
religious sisters to Nara. When Kevin 
Muldoon joined Fr Ueda in Nara in 1950 
there were two Maryknoll sisters living in 
a little convent and working in a 
kindergarten in the parish. As Maryknoll 
sisters usually worked in Maryknoll 
missions, Marsden foresaw that the 
allocation of Nara to the Marists would be 
followed by the departure of these sisters. 
He was hoping to be able to bring to the 
parish in their place the Australian Good 
Samaritan sisters who were already 
working in Nagasaki and Sasebo. 

The convent was very small, and as there 
was insufficient land for building 

extensions, the alternatives appeared to be 
either to begin with only two sisters, or 
hand over the presbytery as 
accommodation for the sisters, with 
enough space for four. The two fathers 
could live in the former convent. 

Marsden was aware that the Good 
Samaritan sisters were experiencing 
difficulties in their Nagasaki foundation 
and for this reason he would recommend 
that they come. "We Aussies are all better 
together," he wrote. He would suggest to 
the sisters that they might visit Nara to see 
the place for themselves and report to 
Mother General Oliverio in Sydney, or he 
could travel to Nagasaki to explain the 
situation. If either of these plans was not 
acceptable, Mother Oliverio was planning 
to visit Japan the following year, and 
could make a decision on the spot. 

There were 80 pupils in the kindergarten, 
who would give the sisters contact with all 
the important Nara families. Another 
alternative, he proposed, would be to build 
a junior school into which the kindergarten 

Parents collect their 
children, Nara 
Kindergarten. 
Australian Good 
Samaritan Sisters 
were the early 
teachers 
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could feed. Marsden wrote to Bell, 

The Good Samaritans could keep the 
lay teachers on at the kindergarten and 
they themselves could spend their time 
for a year or so on specialised work in 
the parish ... I have in mind a 
dispensary, English teaching and 
visitation of homes and hospitals. 

Marsden believed that capital problems 
would not be as great as the sisters might 
fear, once the Propagation of the Faith 
funds were being received. 

In Sydney, Bell met with Oliverio at the 
Glebe Point headquarters of the sisters. He 
then wrote to Marsden on 20 May 1951 
asking him to investigate the possibility of 
buying a house in Nara for them. The little 
convent for only two sisters would be 
inadequate, as the policy of the 
congregation was that a new foundation 
would not be allowed such a small 
beginning: a house large enough for four 
sisters would be needed. Bell asked for 
more details on the existing kindergarten 
and about the possibilities of a primary 
school or high school. He explained, 

Needless to say they have not the 
capital themselves to build a school 
and this is the stalemate in Nagasaki 
largely as far as I can see. Moreover, 
they feel that in a year or two when the 
Australian secular priests leave 
[Nagasaki] they will be stranded 
without anyone on whom they can 
rely. 

While Marsden could see advantages to 
the mission if the sisters arrived quickly, 
Mother Oliverio ·s focus was rather to 
ensure that the project was a sound one for 
the sisters, and the negotiations regarding 
the sisters took their own time. As 
Marsden later wrote to Bell, "[A]fter one 
year the arrangement is finalised. You can 
understand that this entailed many letters 
and discussions and when they finally 
decided to come I had to handle their 
finance, changing it from Australian 
pounds to US dollars to yen, and then 
purchase their property." 

Mother Oliverio and Sister Catherine 

Teresa went to Nara to inspect the house 
and land and to confer with Marsden, early 
in 1952. Much work was still needed on 
repairs and alterations to the house, which 
had been badly damaged during the war. A 
group of four sisters left Nagasaki and 
arrived in Nara towards the end of April. 
Although the workers were still in full 
action they decided to move in. Sister 
Clement Baseden writes, 

The urge to have a hand in the 
arranging was probably the real 
motive for staying there. They slept on 
the boards, cooked in the open, 
cleaned up after the workers, and all 
was ready for the first Mass in their 
own spacious chapel by 30 June 
[1952]. 

NARA KEN - BACKGROUND 

The city of Nara is one of great 
significance in Japanese history. Founded 
in 706 AD, it was the original capital of 
Japan from 710 to 784. Kyoto was the 
second, followed by the present capital, 
Tokyo. Nara was also the cradle of 
Buddhism and of great cultural 
significance even though unimportant in 
an administrative or commercial sense. It 
is still a place of Buddhist shrines and of 
pilgrimage by tens of thousands of 
Japanese visitors every year. 

Nara-ken, the civil prefecture which was 
entrusted to the Marists, has a roughly 
rectangular shape, some ninety miles 
[ 128km] long from north to south and 
about thirty miles [43km) wide. The 
northern half was described by Marsden as 
"excellent rural country", where four-fifths 
of the people lived - in those days around 
600,000 people. Nara, the largest city, then 
had a population of 76,500 people, the 
next, Yamato Takada 31,000. There were 
over thirty smaller towns with populations 
between 5,000 and 25,000, and another 
hundred villages with fewer than 5,000 
people. 

Kuzu/Gose was right between this more 
densely settled area to the north, and the 
southern part of the prefecture, which is 
more mountainous. The population of the 
southern area at that time was perhaps 



50,000 people - gathered into very small 
villages in narrow river valleys. Marsden 
saw the purchase of the Kuzu property as 
crucial in long term planning. "This house 
will be just useful at present but will really 
come into its own in about five years or 
so," he wrote. 

From the viewpoint of the Catholic 
Church, Nara ken was one of four civil 
prefectures which, along with Mie, Shiga 
and Kyoto itself, made up the 
newly-constituted diocese of Kyoto. The 
Maryknoll Fathers had released Nara-ken 
to the Marists and the Tango district of 
Kyoto-ken to the Redemptorists, retaining 
the missionary responsibility for the 
remaining areas. Another religious order, 
the Viatorian Society, was building a 
college in Kyoto. 

JAPANESE CULTURE 

The Marists realized very early that 
understanding the ancient Japanese culture 
would need an openness of mind and a 
readiness to learn. The original visit by 
Bell and the efforts of Marsden were 
hindered by their lack of understanding of 
the language. Even so they talked to as 
many people as they could and asked 
questions. Marsden himself took care 

always to have an interpreter with him as 
far as possible, and his letters reveal that 
he learnt something of the delicacy of 
"face" in negotiations. 

As Muldoon and Mills and then those who 
followed began to gain some knowledge of 
Japanese these efforts became more 
fruitful. Along with Marsden's requests 
for a priest with an academic background 
there was also the intention for that person 
to make a deep study of Japanese 
traditions and culture. 

As they began their mission work the 
Marists learned, for instance, that in Kyoto 
and Nara were areas where a certain 
underclass - or "fourth class" - of people 
lived who were not even spoken about in 
polite society. These Burakumin - from 
buraku, a word for village - were workers 
in leather, or meat or funeral workers. In a 
largely Buddhist nation such labour 
suffered centuries of institutional and 
unofficial discrimination, which still 
continues today. 

The Marists welcomed all who came to the 
church, treating everyone equally without 
asking or seeking to find out if they were 
Burakumin. In time the missionaries came 
to appreciate that their Kuzu property in 

Early Marist 
missionaries beat 
the heat with 
summer whites [L to 
R} Kevin Muldoon, 
Vince Mills, visitor 
Mons James Knox, 
John Hill, Tony 
Glynn and Lionel 
Marsden 
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Top: Mick Guinea and Tony Glynn at Expo 1970 
Below: Opening of original Takdda church 



particular was able to serve some of these 
long persecuted people living in Gose and 
the surrounding areas. 

REPORT TO ROME 

Marsden had written a number of times to 
Rome, and to the Superior General in 
Sydney - with the welcome reply 
approving Marist volunteers from other 
provinces for Japan. 

Early in 1952 he decided to send a longer 
letter to Hurley (dated 24 February 1952). 
It is 9·-; single-space typed pages. It mainly 
contains lengthy extracts from his letters 
to Bell, and Bell's replies, interspersed 
with comments. Its purpose was to clarify 
to Hurley, and through him, to the General 
Administration both what had happened 
and Marsden' s own reasons for his 
approaches over the first three years. 

FATHER TONY GLYNN s.m. 
1952-1994 ( deceased). 

As in the previous year, in 1952 only one 
new Marist came to join the four 
missionaries. He was Tony Glynn, 
ordained less than ten months. Born in 
Lismore, NSW, Tony was one of three 
brothers who joined the Society of Mary. 
His education was largely Marist, after 
early primary education with the 
Presentation Sisters, then with the Marist 
Brothers in Lismore and Hunters Hill, and 
completed at the Marist Fathers, 
Woodlawn, Lismore. 

From his school days, Tony was excellent 
on the sporting field. At football, cricket, 
tennis and boxing he shone as one who 
constantly read the situation and seized the 
opportunity as it occurred. Underlying this 
capacity, and giving it focus and success, 
he was also a person of fierce 
determination. As often happens, these 
abilities revealed themselves in other ways 
as well, throughout his life. 

He was always regarded as good company 
- humorous and ready to pull someone's 
leg. His goal as a missionary was to 
advance the work, using every possible 
means. 

Tony arrived in Japan in April 1952. As 
with those who had preceded him his 
study of Japanese took place at the 
Naganuma Language school, based from 
the Marist Kyoto house at Okazaki. 

In June 1952 Marsden wrote to Bell 
revealing another aspect of mission work. 
Bell was planning a visit to Japan leaving 
Sydney in late July or early August. 
Marsden listed a string of all kinds of 
religious supplies for Bell to bring to 
them. 

TAKADA 

For the next expansion of the Marist 
missionary work in Nara-ken, Marsden 
searched in Y amato-Takada. It was not 
only another of the three "strategic 
centres" he had identified previously, but 
Takada City was second only to Nara City 
in population within the Nara prefecture. It 
also had a small resident population of 
Catholics. For some years previously local 
businesses had been recruiting young 
people from Nagasaki to work in the 
textile industry. Some of them were 
Catholics. 

Tony Glynn 
celebrates Mass, 
Villa Maria, Kyoto 
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The site Marsden found did not appear 
very glamorous - located beside a small 
creek with banks concreted to prevent 
erosion. On it was an old two-storey shop 
in fairly poor condition, with basement. 

But it was right in Takada City and very 
close to the railway. 

Negotiations over this property were 
finalized fairly quickly. Kevin Muldoon 
moved in during August, and after painting 
out the haberdashery signs and soap 
advertisements, erected a cross on the roof 
to indicate its new purpose. 

The upstairs was transformed into a fine 
chapel large enough for about 150 people. 
Downstairs was the instruction and 
catechetical room, bedroom, dining room 
and kitchen. "The Mission Station of St 
John the Apostle" is listed as having been 
blessed by Fr Bell on 14 September 1952. 

BELL'S VISIT 

Bell's visit came at a significant moment 
in the history of the mission. He found 
Marsden in charge of the hostel at Kyoto, 
with Tony Glynn, who was studying at the 
language school. John Hill was at Nara 
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City under Ueda, Kevin Muldoon in the 
newest mission at Takada and Vince Mills 
in charge of Gose at Kuzu, now "the 
Marist House of Blessed Peter Chanel". It 
would become St Peter Chanel's the 
following year, 1954, with the 
canonization of the Marist martyr. With 
Marist responsibility for Nara-ken 
approved by contract under the new 
bishop, and the establishing of the Good 
Samaritan sisters, an important stage had 
been completed. 

It was quite an achievement. 

In November 1952, Marsden's hopes were 
renewed that a person nearer to his own 
age to add a kind of support for himself 
would be appointed. Fr Louis Schwehr 
s.m., archivist on the staff of the Marist 
General House in Rome, wrote to him and 
also to Bell expressing a hope of joining 
him. It seemed the most promising 
possibility so far. Schwehr wrote to Bell in 
November 1952, while he was in Japan, 
saying, "My offer to put in my remaining 
years in the service of the mission in Japan 
is as sincere as it can be .. .I am ready to 
leave at any time." He was studying the 

Japanese language with the help of a 
Japanese priest then in Rome. 



The response from the General 
Administration seemed promising. 
Schwehr could be released when he had 
the archives in order, "a matter of a few 
months yet", reported Hurley. However, 
four months later, in March 1953, Hurley 
wrote to Bell, "I am beginning to fear that 
you will not get Fr Schwehr for Japan. He 
has at least a year' s work in the Archives 
if he sees it through and then he is being 
asked for in Auckland and Honolulu for 
the Samoans there." Schwehr had been a 
missionary in Samoa. 
Very late in November 1952, Marsden 
called on Bishop Furuya, just returned 
from a visit to Rome where he had called 
on Marist General, Fr Cyr. He had been 
quite impressed, and his attitude towards 
the Marists was now very positive. He told 
Marsden that Nara would soon have its 
first Nara-born priest ordained - Fr Simon 
Kabayama, whose sister intended to join 
the Notre Dame sisters. Marsden wrote, 

The Bishop went on and I said slyly, 
Are you going to let us have him? He 
replied, Would you like him? I replied 
in the affirmative and to my surprise 
and pleasure the Bishop [said] we can 
change Fr Weda [as Marsden spelt the 
name] . 

Marsden was concerned that the Marists 
had found difficulty in working with Ueda, 
and he saw that moving Ueda - in the eyes 
of the local Christians - would only be 
acceptable to them if the action came from 
the bishop. "I would not make any change 
in regard to our own men," Marsden 
concluded, "because that simplicity and 
natural charm that Fr Hill has will be of 
more value than anything else in Nara." 
Soon afterwards Marsden was organizing 
for Hill a catechist "highly recommended 
by the bishop. In fact the husband and wife 
are both catechists." Veda' s departure was 
arranged for I March 1953, although in 
the event Kabayama served in Kyoto and 
was not to work in the city of his birth. 

The year 1952 ended with Marsden 
reporting that Furuya had been very 
pleased with Takada and with the Good 

Samaritans. A few days into the new year 
Kevin Muldoon was writing to Bell, 

I put the first baptism in the Takada 
book on Christmas Day with a baptism 
of a baby of Christian parents at Oji. 
At Easter the adults will be baptized 
here in Takada. By then they will have 
done 9 months instruction. 

FATHERS ALBERT HARCOMBE s.m. 
1953 - 1994 and 
LAURENCE GALLAGHER s.m. 1953 -
1964, deceased 1993 

The arrival of two new appointees to the 
mission staff in 1953, Fathers Bert 
Harcombe and Laurie Gallagher, brought 
the number of missionaries to seven. 

Bert Harcombe was born in Young, NSW, 
and the family moved to Wentworthville, 
Sydney, when he was five. Later he 
attended the Christian Brothers at 
Lewisham, a few years behind Marsden. 
He succeeded brilliantly at school, gaining 
a university exhibition, and entered the 
public service for about seven years during 
which he completed a bachelor' s degree at 
Sydney University, graduating in 1938. 
The following year he commenced studies 
for the priesthood at Toongabbie. 

Among the reasons for his appointment to 
Japan was to have the Roman-trained older 
priest whom Marsden had been begging 
for. He turned 39 years of age shortly after 
arriving in Japan. Very gifted 
intellectually, and with a precise memory, 
Harcombe had been chosen while a 
seminary student at Toongabbie to study 
overseas first at Catholic University, 
Washington DC, where he was ordained in 
1946. He then went on to postgraduate 
studies in dogmatic theology at the 
Angelicum University in Rome. He 
obtained his doctorate in 1948. He 
fulfilled two other criteria that Marsden 
had nominated on different occasions. He 
had an excellent knowledge of the Latin 
language. Moreover, on returning to 
Australia from Rome, besides being 
appointed to the seminary staff at 
Toongabbie he had worked part-time at the 
Apostolic Delegation for Australia -
equivalent to the Vatican's embassy -
which was then based in North Sydney. 
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On his appointment to .fap:m he was 
instructed to study in order to obtain an 
advanced knowledge of Japanese, 
particularly the written language and the 
culture. Bell wrote about him, "He is a 
sterling religious; his fault is to be 
over-retiring." 

Laurie Gallagher was born in Hunters Hill 
and educated by the Marist Sisters, 
Woolwich, at the Sacred Heart College, 
Bowral, and later at St Joseph ' s College, 
Hunters Hill. He entered novitiate at 
Toongabbie in 1945, was ordained to the 
priesthood in 1952 and was still only 24 
years of age the following year when he 
came to Japan. 

His contemporaries described him as 
gifted intellectually, with a wry sense of 
humour and the kind of personality that 
refuses to be submerged in a crowd. 

On 3 March 1953, Bell wrote to Marsden 
about Gallagher as very young and very 
enthusiastic. He spoke of his considerable 

Laurie Gallagher visits a sick Christian 

ahility, and his zeal. Rut Rell worried that 
he might need support "while he gets over 
the first home-sickness" and was afraid 
that he might become more readily 
discouraged than some of the others. 

For anyone who has never lived in a 
country with another language, it is easy to 
underestimate or even overlook entirely 
the impact on these young Australians of 
moving to Japan. There, unlike some 
European countries, the culture is vastly 
different - completely dissimilar social 
attitudes prevail. The impact can be 
marked. Virtually all of the missionaries 
are able to tell of experiencing times of 
real depression during their first year or 
so, especially while still hardly able to 
communicate in the local language. 

After language studies for a year, Laurie 
was stationed at Takada, from which, for a 
time, he also served Kuzu, travelling up 
and down to Gose in the antiquated jeep 
which was the mission's only vehicle. 
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KYOTO? 

Of the six Marists under him, Marsden had 
four who had completed - or, in Glynn's 
case, almost completed - a year of 
language studies. Villa Maria in Kyoto 
was succeeding as a hostel for young 
Japanese university students, and during 
Bell's visit the opportunity of purchasing 
another home very close by in Okazaki 
arose. Over the early months of 1953 
negotiations continued with the owner. 

On 12 March Marsden reported that he 
was well satisfied with the purchase price 
and said that he would make the down 
payment for the property that day in the 
name of the Society of Mary. He also said 
that Japanese legislation now made it 
possible for religious institutes to own 
property, and the original Kyoto house and 
Kuzu would now also be officially 
Marist-owned. 

However, the purchase was not completed. 
On 30 July 1953, Bell reported to Rome 
that the effort had failed "owing to 
pressure by Bank of Tokyo (who wanted 
the property) and Buddhist influence on 
the owner." 
If the purchase had been completed, it is 
likely that the property would not have 
been retained for very long. Not many 
months later the question of selling Villa 

Left: Bert Harcombe. Right:foundingprovincial, James Bell, 
farewells Laurie Gallagher and Bert Harcombe, Sydney, 1953 

Maria was again put to Bell. On 17 August 
1953 Marsden reported to him that 
"Maryknoll are interested in buying this 
Kyoto house as a hostel for students. All 
of the more senior Fathers think this would 
be a good move." The major point he put 
was geographical. With Marists now 
responsible for Nara-ken, a house in Kyoto 
divided the community. He also said that 
he felt that he was little more than a 
"caretaker" of the Kyoto hostel. 

A significant further consideration was 
that a new Catholic language school had 
been opened at Roppongi in Tokyo by the 
Franciscans. Naganuma in Kyoto was 
originally Protestant, and later a secular 
school. A decision was taken in April to 
send Harcombe, Gallagher and Glynn to 
complete their studies at Roppongi. In 
Glynn's case this would be for only a few 
months as he had already completed a year 
at Naganuma. Harcombe would go on to 
further studies of the Japanese language 
and culture in Tokyo. 

If the decision were to sell Villa Maria, 
Marsden concluded, there might be 
consideration of buying a house in Tokyo 
near the language school. In the meantime 
the three Marists were located in a house 
at Renmei which had been bought for the 
Sacred Heart order by Australian Fr Arch 
Bryson. 
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TOMIO 

Above, right and 
opposite page: 

interior and exterior 
views of Tomio 
church, 1950s 

At the very same time, in the third major 
Marist expansion in Nara ken, Marsden 
was negotiating over the purchase of a 
place for a new mission in Tomio. This 
was a fine residence with an empty block 
of land beside it. He was pleased to report 
to Bell that, "The owners have come down 
to my price of 2,700,000 yen" [about 
3,500 pounds Australian]. 

Bell approved of completing the purchase 
of Tomio in a letter dated 1 September 
1953. 

In the same letter Bell said that the sale of 
Kyoto saddened him personally and was 
"not a decision to rush", but the possibility 
of a Tokyo purchase could be explored. 
Marsden replied that it was sad for him 
too. But when the offer was made, "I put 
the case for selling as strongly as I could 
and now, since it has not noticeably moved 
you, I am not disposed to press the point." 

Marsden's letter of 25 September reported 
that the Maryknoll Fathers had increased 
their offer for Kyoto to US$16,000. They 
were now very serious about hostel work, 
he said, the money was set aside for the 

purpose and they had been looking for an 
alternate site - so far without success. He 
wrote, "My proposal is to take this offer, 
forget about Tokyo and get Tomio as a 
society property with church attached 
canonically ours. There you have the ideal 
superior's house." A church could be built 
in Tomio on the vacant land with the 
proceeds of the sale of Kyoto. 

Marsden expected that the purchase of 
Tomio would be completed by the end of 
the month. 

In a rearrangement to meet the needs of 
the new mission, Mills was now in Takada 
and would run Takada and Kuzu as one 
mission. Muldoon would open Tomio. Hill 
was still at Nara City, where he had been 
joined by Tony Glynn. 

To meet his own needs, Marsden asked 
that a vice-superior and procurator (bursar) 
be named. Mills seemed the natural bursar, 
he suggested, and "Fr Muldoon would give 
the greatest leadership and drive to the 
actual mission work." Muldoon was in fact 
to succeed Marsden as superior. 

The General Administration of the Marists 
was not easy over the proposal to sell 



Kyoto, and Hurley wrote to Marsden in 
November 1953, reminding him of how 
persuasive he had been over the purchase, 
and of its success as a hostel. Conditions 
were set out asking Marsden' s assurance 
that all these aspects of the issue had been 
taken into consideration. 

Marsden's reply on 11 December 1953, 
addressed to Superior General Cyr, 
contained the requested assurances. All of 
the team were agreed on the sale, he said. 
A hostel had never been envisaged in the 
original plan; future language studies 
would now be taking place in Tokyo, and 
the Kyoto house was distant from the area 
of Marist responsibility. Moreover, the 
Papal Inter-nuncio had raised no objection. 

Marsden's December letter to Cyr was not 
written from Japan. The letter was written 
on the "Wanganella" a ship crossing the 
Tasman Sea between Australia and New 
Zealand. Marsden had been called to 
second novitiate in New Zealand. 

CALL TO SECOND NOVITIATE 

The letter calling Marsdt:u tu St:l:uHJ 
novitiate had reached him early in 
November. However, in his letter of 
acknowledgement to Bell , dated 14 
November 1953, as always he saw the 
news in terms of doing more for the 
mission. "Needless to say I was delighted 
with the news of second novitiate and I 
think I could make the trip worthwhile for 
the mission ." 

However, his letter to Bell also contained 
a surprise. Three hours before he began 
writing, Vince Mills had arrived from 
Nara to see him. He told Marsden that he 
had applied to Superior General Cyr for a 
transfer. The news came as a complete 
surprise to Marsden, but Mills explained 
that he was finding himself unable to stand 
the Japanese climate, and could not face 
another winter. 

In fact, back in 1948, while Mills was a 
newly ordained priest at Woodlawn, he 
had written to Bell about his des ire to go 
to the missions. He had written, 

I have thought the matter over, and I 
fi nd that my preference is for the 
missions of Oceania rather than Japan. 
I find, too, that my health is much 
better in a hot climate and I fee l that I 
could work more efficiently there. 

Because of the need for priests for the 
mission about to begin in Japan, Mills had 
agreed to go to Japan. His hard work on 
the language has been noted already, but 
clearly the strain of the freezing winters 
had become luu gn;al. 

Marsden was until now unaware of Mills ' 
request, but so too, Mills was unaware that 
Marsden had been called to second 
novitiate, and at once he volunteered to 
delay his return to allow Marsden to go to 
New Zealand for the program. Equally, 
Marsden also volunteered, in his letter to 
Bell, to postpone his own departure to 
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enable Mills to leave. "I imagine," he 
wrote on 14 November, "that the General 
will grant his request immediately in 
which case I could hardly go down at this 
time ... " 

He went on to urge Bell, 

By the way do not let my health in any 
way influence you in decisions 
concerning my movements. I am 
feeling very well in spite of any 
reports to the contrary. May be I do 
not look so well to people who have 
not seen me for some time, but for a 
missionary I am in good form. My 
weight is 139 lbs [about 63 kilos or 10 
stone]. As long as I keep above 135 
lbs I do not worry on that score. Since 
I said farewell to the worms I have 
been feeling much better. 

For one of Marsden's height - about 5 ft 
10 in ( 177 ems) - he was very thin. 

Despite the reassurance, Bell was quite 
sure he had very sound reasons for 
concern over Marsden' s health and saw 
him as in serious need of a break. It does 
not seem that the heart problems he 
described in late 1951 had been addressed 
in any appropriate way, and the fact that 
he had dealt with parasitic worms in his 
intestines was no great reassurance. 

DISCOURAGEMENT 

Bell would also have noticed that for some 
time Marsden' s letters revealed signs of 
discouragement and indications that he 
was lacking his earlier resilience and 
energy. 

One way in which this could be seen was 
in regard to the question of his 
reappointment as superior. Marsden had 
apparently been appointed for six years. 
When Bell visited Japan, Marsden had 
spoken quite strongly about stepping down 
as superior. Bell contacted Rome in 
mid-1953 asking exactly what date in 1949 
was to be regarded as the beginning of 
Marsden's term as superior. His question 
was not answered. The General 
Administration merely confirmed 
Marsden's reappointment as superior for a 

second term of three years - which meant 
until some time in 1955. 

Bell knew that this was not what Marsden 
had been hoping to hear. His repeated -
and unsuccessful - efforts to bring a senior 
fellow-Marist to Japan such as Murphy or 
Schwehr had been in the hope that this 
person would take over as superior. Bell's 
letter to Marsden on 1 September 1953 
telling him of the reply from Rome began 
with an apology for being the bearer of 
bad news. 

In his reply to Bell of 11 September 1953 
there is some despondency. Marsden wrote 
about this reappointment. 

And now there is the final matter of 
my reappointment. I am not disposed 
to accept, but I would like further 
advice from you before I give my final 
reply. I feel that I have made more 
than my share of sacrifices for this 
mission and for the Fathers under me. 

I would continue to sacrifice myself if 
I could see the need of such sacrifice. 
As I see things now, such sacrifice is 
to no purpose and is a loss rather than 
a gain. I was thirty-eight when I came 
to Japan. If things had been different I 
might have made myself a useful 
missionary by this time. I have not. 
There is no future for me unless I do. 
It must be now or never, and even now 
it is going to be hard to get down to 
language classes. But I must find out if 
I can do it. 

.. .I think it is time I made room for 
a new supenor ... 

No holiday of any kind to speak of 
since I have been in Japan is taking its 
toll, and as I am placed now I cannot 
get away for a break. This is my main 
worry. I do not feel I can carry on 
unless I have someone here in the 
house with me to take some of the 
house responsibilities. 

This was a very objective self-assessment 
of his possible future as a missionary. 

The offer by Mills to continue a while 



longer in Japan so that Marsden could 
attend second novitiate was accepted and 
Marsden returned to Australia in 
December 1953. Mills returned early the 
following year. He applied again to join 
the Oceania mission team and served in 
the Solomon Islands for some years before 
returning permanently to Australia. He 
served as a school chaplain in Queensland 
and in various parishes for some years, and 
died in 1993. 

It does not seem that Marsden actually 
refused reappointment as superior, but in 
the event this did not matter. Although he 
was expecting to be away from the mission 
only for a matter of months, Marsden did 
not ever return to Japan. His departure on 
3 December came within weeks of the 
conclusion of Bell's term as provincial at 
the end of 1953. A few months later Bell 
was appointed to the General 
Administration staff in Rome. 

MARSDEN LEAVES JAPAN - THE 
END OF THE BEGINNING 

It seems appropriate at this point to look at 
Lionel Marsden's contribution to the 
Marist Japanese mission. 

Although Bell had been very important in 
directing Marsden towards the Kyoto 
mission of the Maryknoll Fathers and to an 
extent, even to Nara in particular, the 
Marists would never even have considered 
a mission in Japan except for the dream of 
Lionel Marsden. 

At the time of his departure, Marsden had 
been in Japan about four and half years . 
The Marist team was still small and about 
to become smaller. Marsden's departure 
reduced it to six, and this would be 
lowered again a few months later when 
Mills was allowed to leave, with only one 
new missionary, Fr Des Bruton, arriving 
shortly afterwards to return the number at 
SIX. 

But the mission was firmly established in 
Japan and the little team was young and 
energetic. In Nara ken the Marist Fathers 
had a compact mission area on which no 
other religious order had yet really set its 
stamp, and the foundations were 

strategically placed. 

So much of this achievement had been 
Marsden's, although Bell's wise help and 
guidance were also significant. 

Marsden showed himself a real leader of 
his little band, and was the person they 
turned to when in need. He was respected 
by those in authority, even though many in 

Japan had been ready to dismiss the Marist 
venture as trivial and insignificant. 

Other qualities stand out. Anyone who 
knew of his work among the POWs woulJ 
never doubt that Marsden was a man of 
great courage, determination and 
compassion. These characteristics 
continued to be revealed in Japan. He was 
imbued with a deep religious spirit and 
had a good mind. His letters were always 
brimful of ideas, alternatives, possibilities. 
He could see that opportunities existed in 
Japan which would no longer be available 
within a few years, and he was anxious to 
work hard to seize them. At the same time 
he was a loyal subordinate. He would 
argue a case strongly to Bell and the 
higher Marist superiors, but was ready to 
accept the decision when it came back. 

Writing in 1948 to the Superior General in 
his original report on his own journey to 
Japan, Bell told Cyr about the many 
qualities which made Marsden an 
excellent choice as first superior in Japan. 
But he added a comment, 

I have confidence in his ability but at 
the same time feel that others have a 
difficulty in working with him. There 
is an aloofness in dealing with 
younger men that may disappear when 
he and his co-workers are thrown into 
isolation. 

In military terms, and recalling Marsden's 
years as a military chaplain, there are some 
indications that he saw himself as 
belonging in the officers' mess. The 
younger men belonged in the 
non-commissioned officers' mess. The 
aloofness towards younger men, which 
Bell referred to, does not seem to have 
disappeared. In these terms, Marsden's 
requests for another senior Marist would 
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give him a fellow officer. At the same time 
one should modify this view bearing in 
mind that religious life fifty years ago was 
much more strictly hierarchical than it is 
today. 

The road towards the point where the 
Marists were at the end of 1953 had not 
been easy, and Marsden's leadership, 
patience, tact and steadying hand had all 

been of fundamental importance. On 30 
July 1953, Bell reported to Hurley, "Fr 
Marsden has done really well: better than 
anyone else could have done." High 
praise. 

As Marsden's letters continually reveal, 
his greatest handicap was lack of men. 
Ultimately this problem stemmed from the 
way in which the decision of the 1947 
Marist General Chapter in Rome to entrust 
the Japanese mission solely to the small 
Marist province of Australia was 
interpreted. 

If this decision had merely meant that the 
Australian province was to be responsible 
for the operation of the infant mission in 
an administrative sense - as may have been 
the intention of chapter members - it was 
imaginative as one of the delegates 
suggested at the time. But chapters are not 
like parliaments. When a chapter closes 
and its members disperse, there is no 
ongoing chapter body to which the 
administration can turn to provide 
authoritative further interpretations of the 
written chapter decisions. 

Bell had been a delegate to that chapter, 
yet in his report to the General 
Administration after his 1948 visit to 
Japan he had urged, "If New Zealand and 
America would come in with us, or if they 
could be invited to send volunteers we 
might do something commensurate with 
the opportunities in some selected area." 

However, the chapter decision was 
initially interpreted by the new Roman 
administration under Alcime Cyr to mean 
that Australia could be helped by other 
provinces financially, but should be the 
only source of men. 

Hence Marsden ' s campaign to establish 
that the Japanese mission was a 
commitment by the Society of Mary as a 
whole. Marsden was aware of how many 
times his letters had begged and pleaded 
for more men, even though he knew that 
Bell had none to spare. The shock when 
Furuya had refused to sign a contract 
handing over a prefecture to three men had 
proved him correct, but there was little 
that a small Australian province could do 
about it. 

No doubt Marsden thought his campaign 
had succeeded when Cyr wrote to him 
from Sydney, late in 1951, accepting his 
arguments and agreeing that Japan had 
been entrusted to the Society of Mary. Cyr 
went on, 

I say purposely "to the Society of 
Mary" for though the Province of 
Australia was entrusted with the start 
of this mission ... it is intended that in 
the years to come New Zealand and 
America will contribute in both men 
and money for the growth and 
development of this mission area of 
Nara. 

The financial support, especially from 
New Zealand, came early and was 
enormously appreciated. But Marsden 
wanted men now, not later, and in his 
mind the great hope was New Zealand, 
where he had spent his seminary years, 
and for which he retained a great affection. 
In Marist terms New Zealand was the large 
country, with three or four times more 
seminarians at Greenmeadows than the 
relatively tiny Toongabbie. 

As regards men, Cyr' s 1951 letter to 
Marsden, which must have given the 
missionaries so much hope, led nowhere. 
After his second novitiate in New Zealand 
in 1954, Marsden was allowed to make 
parish appeals for financial support, and 
the response was excellent. But he was 
greatly frustrated that he was explicitly 
refused permission by the General 
Administration in Rome to appeal for 
volunteers among the New Zealand Marist 
seminarians. 



Even one or two more priests on the 
mission in the early years would have 
made an enormous difference. The first 
volunteer from another province allowed 
to come to Japan arrived from Ireland in 
the mid-l 960s after another General 
Chapter and under another Superior 
General. 

The achievement by Marsden and his 
fellow-missionaries seems all the greater 
in the light of this fact. 

MARSDEN'S LATER YEARS 

When Marsden left Japan he had no idea 
that he would never return. Nor was this 
the original intention of his new 
provincial, Father James Harcombe s.m. 
While in second novitiate in New Zealand, 
Marsden wrote to Harcombe seeking 
permission to take the time to make the 
appeals for the support of the Japanese 
mission just mentioned. He had already 
obtained the approval of the Archbishop to 
do so, where the local parish priest agreed. 
On 24 February 1954, Harcombe wrote 
giving the necessary permission, and 
indicated that Marsden was to be back in 
Sydney by the time of the coming 
Provincial Chapter, which was likely to be 
at Easter. "After that," Harcombe 
continued, "I think it would be well for 
you to return north [to Japan]. I would 
suggest you return by boat, and by the time 
you get there you will have been away six 
months." 

However, in replying on 3 March 1954 
Marsden indicated his own feelings. 

If I followed my own inclination I 
would ask to be relieved of my 
superiorship of the Japanese mission 
in order to continue as an ordinary 
missionary in Japan after a year or two 
in the language school as the other 
Fathers have had. 

If this proved beyond him, he went on, he 
would be ready to accept a position 
teaching at Woodlawn College in 
Australia, or whatever was decided, 
"because one is not usually the best judge 
of what is best for oneself'. But he 

believed that to make the most of present 
opportunities for money raising in New 
Zealand on behalf of the mission would 
require the best part of a year. 

Marsden' s return to Japan was postponed 
while appeals were continued in New 
Zealand followed by more in Australia. 
Ultimately Harcombe decided that 
Marsden would not return to Japan. 

Through the next years Marsden continued 
mostly in parish appointments within 
Australia. He had a well-deserved 
reputation as a powerful and persuasive 
preacher until a throat cancer was 
diagnosed in the mid-I 960s. He died in 
1970. 

James Harcombe 
(Provincial 
1954-59) 
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'Kirishitan' origin: 

descendants of 
Japan's 16th 

century Christians 
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Eight churches 

GROWTH AND CONSOLIDATION 

By the end of 1953 the Marist Japanese 
mission was firmly established in Nara ken 
- Nara prefecture. The missionaries served 
the original church in the city, another at 
Takada and a third in the south at Kuzu in 
Gose. They also owned a second property 
within Nara City at Tomio. 

In 1954 the mission moved into its years 
of growth and consolidation with Kevin 
Muldoon in charge from Tomio. He held 
this position first in an acting capacity, and 
then in his own right when the new 
provincial, Fr Jim Harcombe, decided that 
Lionel Marsden would not return. 

The story that follows tells of the founding 
of five more churches. But it is much more 
than that. It is about the Marists and others 
who worked with them. It is about the 

means and approaches they used. It is 
about a Church that began to change quite 
dramatically following the Second Vatican 
Council. It is about widening apostolates 
and how the men themselves changed to 
meet new challenges and reach new 
understandings of the missionary 
endeavour. 

TOMIO 

The sale of Villa Maria - the Kyoto house 
at Okazaki - to the Maryknoll Fathers was 
completed by Kevin Muldoon in 1954. He 
used the proceeds from the sale to build 
the fourth church of the mission at Tomio, 
within Nara City. 

The Tomio property is on a hill, and 
although reasonably close to the railway 
station, the ascent is a steep one. The 
Marist land is on three distinct levels and 

Koriyama church 
and presbytery 
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the chmch is huilt on the lowest level, 
making a small concession to those who 
walk up from the station. The existing 
house on the highest level became the 
presbytery. Some time later the beautiful 
garden on the middle level, described by 
Marsden as "perfect to the last small 
stone" was, with some sadness, levelled to 
provide essential parking space for the 
parishioners as more of them began to own 
cars. 

Kevin Muldoon completed building the 
church, which was blessed and opened in 
1955. It was dedicated to the Holy Name 
of Mary, the title under which Marists 
dedicate themselves to the service of their 
Mother. Kevin became the first parish 
priest. 

In 1980 Fr Mick Guinea replaced the 
presbytery with a fine new building with 
more rooms suitable for serving the 
purposes of the parish. 

KORIYAMA 

The next mission property purchased was 

at Yamato-Koriyama. Yamato is an old 
word for Japan. 

Nara proudly recalls the time over a 
thousand years ago when it was the capital 
of Japan. The Yamato plain, south of the 
city, is the region within Nara-ken in 
which a number of those ancient Emperors 
were buried. The castle of the Daimyo or 
Lord who subsequently ruled the Yamato 
region was also in Koriyama. Altogether, 
four of the eight churches in Nara-ken 
have Yamato in their name: 
Y amato-Koriyama, Yamato-Yagi, 
Yamato-Takada and Nishi-Yamato. 

In Catholic terms the Koriyama history 
goes back to the year 1867, when the 
Tokugawa shogunate then ruling Japan 
was overthrown, and the Meiji restoration 
saw the emperor back in power. Within 
days there was persecution of Japanese 
Catholics, who had been freed to practise 
their religion since 1858. One hundred 
Catholics from Nagasaki were arrested and 
then released from prison after protests 
from foreign consulates in Japan. They 
were exiled to Koriyama. 



Some were allowed to return to Nagasaki, 
but the others remained. Being without a 
priest they journeyed to Kobe and asked a 
Paris Foreign Missionary priest, Fr 

Villion, for assistance. An arrangement 
was made, which continued for many 
years, that they were cared for by a priest 
coming from nearby Osaka. Finally, in 
1925 a priest volunteered to live and work 
full time in Nara-ken. It was the same Fr 
Villion, by now 83 years of age. He 
discovered the graves of several of the 
persecuted Catholics in a Buddhist temple 
in Koriyama and got permission to erect 
headstones, which an, nuw part uf a 
monument in the Koriyama churchyard. 
He also built the Nara church, which was 
blessed and opened not long after he died 
in 1932. 

The first church at Koriyama was 
established by Kevin Muldoon. It was 
blessed and opened as the Church of the 
Assumption in 1955. John Hill was its first 
pastor, living in two small rooms at the 
back of the church. 

He was succeeded by Bert Harcombe, who 
was joined in 1956 by Laurie Gallagher 
and the two worked together for some 
years. 

LAURIE GALLAGHER 

Laurie was one of the missionaries whose 
perceptive writings on Japan were 
regularly published in the Mission League 
Newsletter. In 1959 he wrote a moving 
account of his first visit to Nagasaki, and 
the devastation caused by the atomic 
bomb. In the mid-1960s he was in charge 
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Top: lnteprid 
mountaineer, Laurie 
Gallagher, on the 
summit of Mt Fuji, 
late 1950s. Below: 
Welcoming party at 
Takadafor Laurie 
Gallagher and Paul 
Glynn 

61 



Des Bruton, 
farewelled by John 

Webber, Sydney, 
1954 
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of the parish of Koriyama and then of 
Tomio until 1971. At the end of that year 
ht: rt:lurned to Australia. For the remaining 
years of his life he worked mostly in 
education, qn the staffs of Marist Regional 
College, Burnie and St John's, Woodlawn. 
He died in 1993 . 

SEPARATE MISSIONS 

Where today the Marists in Nara are 
grouped in two communities, from which 
they go out to serve the different churches, 
in those days the missionaries lived 
separately in their respective missions -
and this practice continued for many years. 

The aim was to provide a Catholic 
"presence" in the particular area. The 
missionary gradually made contact with 
local civil authorities - the mayor, the 
chief of police, the fire brigade chief 
officer and so on. In this way they became 
known and recognized - the new Catholic 
church was seen as part of the city or 
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suburb. Door to door knocking sought to 
invite local people to visit. 

But the price of living separately in this 
way was a good deal of loneliness for the 
priests. This was especially difficult for 
younger missionaries. 

On his visit to Japan in 1952, Bell wisely 
instructed them to gather at least twice 
every month - a practice which continues 
to the present day. Usually one gathering 
is for prayer and the other for business and 
planning. 

The mission was changing in other ways 
by the mid-l 950s, as may be seen from 
some experiences of the next missionary to 
arrive. 

Fr DESMOND BRUTON s.m. 
1954-1968, deceased 1998 

Des Bruton was from Sydney. He was 
educated by the Sisters of St Joseph at 
Dulwich Hill, then by the Christian 
Brothers, and finally at St John's, 
Lismore. He enlisted in the Royal 
Australian Air Force in 1943 and after his 
discharge joined the NSW police force 
before he entered the novitiate at Armidale 
to begin studies for the priesthood in 194 7. 

Des was a square jawed, very powerfully 
built man - people who met him as a priest 
had no trouble believing that he had once 
been a police officer. But he was very 
dedicated, had a good mind, great 
determination, could be an eloquent 
speaker and had a surprisingly sweet tenor 
singing voice. 

Ordained in 1953, Des volunteered for the 
Japanese mission, arriving in 1954. His 
year of studies at the Franciscan language 
school in Tokyo made him reasonably 
fluent in Japanese and he took up his first 
appointment later in 1955 in the parish of 
Gose at Kuzu. 

His former fellow police officers in the St 
Christopher's Police Guild ofNSW 
pledged support for his missionary work 
and the Newsletter of the Marist Japanese 
Mission League in December 1957 
recorded a donl:).tion from them of 750 



pounds to assist Des at Kuzu. 

Kuzu was not only the headquarters of the 
Gose parish but, as the southernmost 
centre of Marist missionary work, was a 
base from which a number of small towns 
and villages in the further, more 
mountainous southern areas of the 
prefecture were served. 

Gojo is such a country town. In those days 
it took about 45 minutes to drive in the old 
mission jeep from Kuzu to Gojo. A 
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typhoon struck Japan in late 1959, and in 
Gojo, 3000 houses were damaged or 
destroyed - all the more serious when the 
total population was only 14,000. Many of 
the houses that survived had been flooded 
almost to the ceiling. 

Des was able to bring to Gojo used warm 
clothing and a thousand pounds of rice 
( 440 kilos) which had been stored at Kuzu 
for distributing to the poor at Christmas. 
This was released in a sensitive way 
through the deputy mayor of the town. 

The positive reception from the deputy 
mayor and many of the townspeople to this 
generosity led to further contacts. This, 
however, is no story of a town turning 
dramatically to Christianity. It was hard, 
slow work. Des and two Paulist Sisters 
came down to Gojo and conducted a 
door-knocking campaign inviting adults to 
attend evening classes at 7.30pm and the 
children to the afternoon class at 4pm each 
Tuesday. 

DWINDLING ATTENDANCES 
About fourteen high school girls and boys 
attended the first afternoon class and 
fifteen adults arrived for the evening class 
that same day. The people continued to 
come for the first six weeks and then the 
numbers began to drop off, until one 
evening not even one adult arrived. 
Twelve months later, three fourteen year 
old boys were still attending the afternoon 
classes and the evening classes had long 
since been cancelled. 

Top: Des Bruton 
and Fr Harry Reid 
MSC at Kure Wharf 
1950s. Below: Des 
Bruton with 
instruction class of 
High School 
students at Gojo 
Fire Station 
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Since parental opposition was often quite 
strong when young people wanted to 
convert to Christianity, the missionaries 
took a reserved attitude towards receiving 
them into the Church. They knew that 
persevering in the new religion would be 
very difficult for them. 

A similar difficulty occurred at a hospital 
right in Gose itself, which Des regularly 
visited for a full year before he was able to 
find a degree of acceptance by patients and 
staff. After four years there had been a 
single conversion, Mrs Maria Sugita. 
Another patient had asked for and 
continued to receive instructions for two 
years. He hesitated to accept Christianity 
because his fellow-villagers were all 
committed to the Tenrikyo religion, and it 
was very likely that he would be 
ostracized. 

There were other instances where courses 
in Christianity were advertised by the 
missionaries, quite well attended for a 

Mick Guinea gives 
some tips to the 

Tenri shrine 
sweepers at Yagi 
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period of weeks, but no one expressed 
interest in seeking further instruction or 
receiving hl'lptism . Tt seemeil that many, if 
not all, of the participants saw the courses 
as offering them an opportunity of learning 
about Christianity simply as an important 
step towards reaching an understanding of 
western culture. 

In the early post-war years the Japanese 
people were in a state of turmoil -
devastated by war and humiliated by 
defeat. The Americans were in charge and 
were treated as conquerors. Missionaries 
of those years tell of travelling in buses or 
visiting tourist places without being asked 
to pay for a ticket. 

The high number of conversions may have 
been at least partly from the loss of a sense 
of identity among the Japanese. 

As the 1950s continued, along with the 
return of business enterprise and 
accompanying employment growth came 



an increasing reassurance among Japanese 
people about their place in the world. They 
saw the apparently invincible Americans 
had faced defeats in Korea. No longer did 
they feel the need to turn away from their 
own traditions. Des Bruton's experiences 
paralleled those of the other Marists, and 
of other missionary orders. 

BAPTISMS 

At the time when these changes were 
occurring, the missionary goals were still 
very much focused on baptisms as the 
mark of achievement. But by the 1960s the 
days when larger numbers were being 
received into the church were over. It must 
have been extremely depressing for the 
missionaries to have dedicated their lives 
towards mission work hoping to bring 
people to Christianity, spent hard years 
learning the Japanese language, and find 
that they were scarcely able to report any 
baptisms. 

In a number of places where such numbers 
had previously been baptized it was 
becoming evident that many had not really 
understood what converting to Christianity 
meant. Many Japanese, who participated 
in Shinto ceremonies on certain occasions 
and Buddhist ceremonies at other times, 
thought it would be quite acceptable to 
become Christians as well, without 
rejecting previous commitments. 

There was some encouragement for the 
missionaries, however, in realizing that 
while those asking to be received into the 
church were now down to ones and twos, 
they became strong, loyal Catholics. 

In 1968, Des Bruton returned to Australia. 
Not long afterwards he left the priesthood. 
He taught the Japanese language for many 
years, and died in 1998. 

Fr MICHAEL GUINEA s.m. 1955-1997 
( deceased) and 
Fr PAUL GLYNN s.m.1955-1971; 
1977-1983; 1994-1995 

Mick Guinea was from the Tweed Valley 
in the Northern Rivers of New South 
Wales. He was educated by the Marist 

Fathers at St John's College, Woodlawn, 
Lismore and entered the Marist Seminary 
at Toongabbie in 1946. 

Mick Guinea's family were hard working 
country people and his character reflected 
that background. He was a person of sound 
common sense with great determination, 
strong and reliable, direct in his views 
tempered with a good sense of humour. 
Both he and Paul were ordained to the 
priesthood in 1953. 

Paul is the youngest of the Glynn family, a 
brother to John and Tony, who had 
become Marist priests before him. Like 
Tony he was educated by the Presentation 
Sisters in Lismore, the Marist Brothers, 
both in Lismore and at Hunters Hill, 
Sydney, and completed his education with 
the Marist Fathers at Woodlawn. 

As a youth Paul was a prankster and 
practical joker, well known and liked hy 
his contemporaries. As an adult he is 
perceptive, imbued with a strong sense of 
the symbolic and is an excellent 
communicator. In recent years he has 
become a very successful writer. 

Mick Guinea and Paul Glynn arrived in 
Japan together in 1955 and Paul studied 
the language at the Jesuit school, Juniso, 

Paul and Tony 
Glynn take some 
time out 
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Kamakura, for a single year. Mick 
attended language school with the 
Franciscans at Roppongi for two years, as 
it was becoming more and more evident to 
the mission team that a single year's study 
left the missionary equipped with only a 
limited ability in the spoken language, and 
a much less than adequate knowledge of 
the kanji - written characters. Pressure in 
the early years to have new missionaries 
available as soon as possible had 
maintained the one year course until now, 
but soon those priests were taking all 
available opportunities to pursue further 
studies. It was Bishop Furuya who 
suggested that Paul move straight to a 
mission appointment in Nara after only a 
year at language school. He believed that 
Japanese priests would soon be available 
in numbers large enough to relieve the 
foreign-born priests of tasks requiring a 
better knowledge of the language and free 
them to develop new parishes while land 
prices were low. In 1959 the purchase was 
made of a property at Yagi, and Mick 
Guinea was placed in charge. 

YAGI 

While the Marists mostly served at 
different churches, sometimes a particular 
church came to have a special significance 
for them. For Mick Guinea, even though 
he served in other parishes, he always had 
great affection for Yagi. 

Yagi is not many kilometers from Takada 

Mick Guinea plans 
Yagi church, about 

to be built on a 
reclaimed rice field 

and, once the house standing on the 
property had been renovated and made 
ready for use as the sixth church in the 
Nara ken mission, Mick Guinea celebrated 
the first Mass there on 8 November 1959. 
He had a ready-made congregation of 
fourteen Catholic families. They had 
previously attended the Takada church, 
but now happily transferred to the Yagi 
parish, which was nearer to their homes. 

The ceremonial blessing and dedication of 
the church to St Joseph the Worker by 
Bishop Furuya took place in January 1960. 

In 1964, the present church was built, in 
two storeys. The upper is the church and 
sacristy, while downstairs are a number of 
rooms - including a large space useful for 
meetings - a kitchen and smaller rooms 
used for other parish purposes. 

The original dwelling - which had been 
renovated as the church - was still useful. 
It was placed on rollers and taken across 
the narrow street to another piece of land 
owned by the parish, where it became the 
convent. In 1971, Guinea brought the 
Ursuline nuns to Yagi, and they have 
continued to work there ever since. When 
the present convent was built near the 
church, the old building across the street 
was demolished. The area now serves as a 
small car park. 

While other Marists were keen on 
establishing kindergartens, Mick Guinea 



was not interested in this approach. His 
commitment was to serving his people 
with the utmost dedication, and he 
regularly offered courses of different kinds 
to assist them. 

In the later 1970s he was appointed to care 
for Tomio, where he gave dedicated 
service for almost twenty years. However, 
when Fr Joe Rooney returned to Ireland in 
late 1992, having been serving at Yagi, 
Mick volunteered to help out at Yagi as 
well. 

Mick' s sense of humour wul<l so1111::ti1m:s 
be delightfully self-deprecating. His 
confreres knew he had some criticisms of 
the almost incessant announcements made 
on Japanese trains. 

On one occasion he decided to speak about 
it to a railway guard. Listen to that, he 
said. Everyone who uses this train knows 
that you have to walk up the stairs to the 
station Exit, and if they don ' t they can 
read the signs. You are treating us all like 
children. 

The guard politely thanked him and Mick 
returning to his reading. A little later the 
same guard came back to Mick and said, 
Excuse me, sir, but this train has 

terminated here and you need to leave. 
Realizing that he was the last person on 
the train, Mick laughed and apologized. 

In 1996, Mick was aware that an operation 
to remove a colonic cancer had been 
unsuccessful and that he did not have long 
to live. He went back to Australia to 
farewell family and friends, and then 
returned to Nara to await his death in 
1997. 

KINDERGARTENS 

There was a kindergarten already 
operating in the Nara parish when the 
Marists arrived in 1951. It had been built 
by Nara' s first post-war priest, a Korean, 
Fr Sugihara, with money granted by the 
Nara Chamber of Commerce, and opened 
in 1947. 

In Japan, kindergartens usually take 
children from the age of three. Day 
nurseries can accept babies no matter how 
young. When privately run they are free to 
offer to children over the age of three 
essentially the same educational programs 
as would be offered by kindergartens. 

As already mentioned, the church-run 
kindergarten was seen as a valuable 

Yagi church 
completed in 1964 
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apostolate by which the priest could 
contact younger families, and over time 
more kindergartens were established. In 
the missionary outlook of the time, the 
hope was that such contacts would lead to 
conversions to Christianity. Although the 
great majority of parents were not 
Christians and did not convert to 
Christianity, there are numerous instances 
to show that throughout their lives, many 
remain more open to Christian teachings 
and principles as a result of their contact 
with the Church-run kindergartens. 

In pursuit of these contacts the Marists 
built kindergartens in four of their parishes 
in the first twenty years of their work in 
Japan. They knew that the reputation of 
kindergartens was of the greatest 
importance to parents who were very keen 
to provide the best care for their children. 
They therefore ensured that their 
Church-run kindergartens maintained a 
high standard and deserved a respected 
status. Parents were very anxious to place 
their children in them. 

During the 1970s, however, as vocations 
to the priesthood declined, some Marists 
in Australia questioned whether the 
missionary priests should be caring for 
very small children as principals of 
kindergartens and suggested that they 
could be more effectively used in other 
ways. Among the Marist missionaries in 
Japan themselves, some were in favour of 
the kindergartens, but others - like Mick 
Guinea - chose not to introduce or run 
them. 

Even in a post-Vatican II Japanese Church, 
however, kindergartens run by Churches 
are still recognized as providing a valuable 
Christian presence in an appropriate, 
family-focused apostolate, like other good 
works such as caring for the poor and the 
homeless. In countries like Japan, where 
only a tiny proportion of the people are 
Christians, it is considered that the Church 
should continue its commitment to such 
activities without measuring their value 
using only the criterion of conversions. 

With fewer priests, however, the 
movement towards lay people being 
responsible for such works has inevitably 

increased. 

Another change is that Japanese 
kindergartens generally have now attained 
a higher standard, and parents no longer 
line up at the gates to enroll their children 
in Church-run kindergartens. Today's 
kindergartens need to offer some extra 
incentive to encourage enrolments, such as 
to open for longer hours. 
MARIST KINDERGARTENS 

The first step in the direction of child care 
taken by the Marists in their own right was 
the opening of a day nursery at Kuzu in 
the Gose parish in 1953. Within two years 
it was licensed as a kindergarten, and 
continued to meet legal requirements as 
these changed over the years. Meanwhile 
the number of children it was registered to 
accept rose from 160 to 200 and later to 
250. 

A second kindergarten was begun at 
Koriyama in 1959. The building was 
extended and increased to two storeys by 
Fr John L. Walsh in the 1970s. Paul Glynn 
opened a third Catholic kindergarten in 
Takada in 1964, and a fourth was opened 
at Tomigaoka in 1968 by Fr Syd Nugent. 
Along with the Nara parish kindergarten 
these four Marist-founded kindergartens 
brought the total to five. 

PAUL GLYNN 

Paul's first appointment after language 
school was briefly to Nara in 1956. Later 
in 1956 Paul Glynn was appointed to 
Takada. He was able to commute by rail to 
nearby Kyoto to continue his language 
studies in particular of written Japanese -
the kanji script as it is called. For three 
more months he continued these studies 
using classic Buddhist texts, having 
become convinced that an understanding 
of Japan require,:! an understanding of 
Buddhism - especially relevant with 
Nara's role as the place where Buddhism 
was introduced into Japan. 

TAKADA 

The original building Marsden had bought 
beside a concrete-lined creek in Takada 
was very well located only two minutes 



Paul Glynn 

from the railway station, but was proving 
inadequate as a church, presbytery and 
parish centre. The roof leaked and the 
building was not in good condition. 

In the early 1960s Paul found a fine piece 
of land, which had formerly been a rice 
paddy, less than a kilometer away in a 
suitable location. The land had two 
part-owners and the agreement of both was 
necessary. The one who lived on and 
farmed the property was willing to sell, 
but the other refused. 

Paul and his parishioners prayed hard, and 
when all the signs were negative, the 
absentee owner suddenly agreed to the 
sale. Paul was then able to buy an 
additional allotment on the further side of 
the home on the new property and the 
cooperative owner agreed to his part of the 
sale, and his house being moved on rollers 
to the adjoining allotment, leaving all the 
original land vacant. In the meantime the 
much smaller piece of land on which stood 
the store that had become the original 
church had so increased in value that its 
sale paid for the new property. 

The first new building he completed was a 

large two-storey kindergarten in 
ferro-concrete opened in 1964. It began 
with 240 children and the upper level was 
able to be used for Sunday masses. A 
convent was later built alongside. 

Finally, a well-designed church and new 
presbytery were built. Sufficient space 
remained beside the kindergarten to 
provide a large playground for the children 
which could also be used for parking on 
Sundays in an area where street parking is 
non-existent. 

Fr SYDNEY NUGENT s.m. 1957 -

Syd Nugent is from Junee, a wheat 
growing area in the Riverina region of 
southern New South Wales. He was 
educated locally by the Sisters of St 
Joseph and completed his schooling at St 
Joseph's College, Hunters Hill. He entered 
the seminary in 1946 and was ordained to 
the priesthood in 1953. 

He is a quietly spoken, thoughtful man, 
deeply committed and capable of an 
immense amount of work. 

Syd's appointment to Japan was 
announced in 1954 at the same time as that 
of Mick Guinea and Paul Glynn. In all, 
four of the eight in the Marist ordination 
class of 1953 served in Japan. Only a few 
weeks before his ship was due to leave 
Australia, however, an urgent call came 
from his provincial Jim Harcombe asking 
Syd to assist 'for a short time' in a 
newly-established Marist parish in 
Melbourne. In the event, this caused his 
departure to be delayed for another three 
years. He reached Japan in 1957 in time to 
begin at Roppongi Franciscan language 
school in September, residing at Renmei 
where Arch Bryson msc had a larger 
house. 

On completing his two years of language 
studies, Syd's first appointment, in 
September 1959, was to the parish of Nara 
with Tony Glynn. 

NARA 

The beautiful old Nara church built by Fr 
Villion, with the presbytery and 
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kindergarten mentioned above, were on a 
site adjacent to city council offices. In 
1963 the council began to consider 
development plans which would mean 
taking over the church land. In such cases 
the resumption of land is difficult to 

oppost:, but the question of compensation 
is never easy. The council considered that 
it was being generous in offering more 
land than the original site, in a good 
location, closer to the railway station. 
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Left: Terry Wicks. 
Right: [L to R] Fr 
Ueda, Des Bruton, 

Hisagi Koyama, 
Terry Wicks. 

72 

Syd Nugent thought otherwise. As he saw 
it, the Catholic Church had an existing 
church, presbytery and kindergarten in 
operation. It would not be fair for the 
council to oblige them to leave a working 
set of buildings and move to an empty 
piece of land, even if the new site was 
larger. 

To a Westerner, Japanese negotiations can 
seem indirect, not to say tortuous and long 
drawn out. Such was the case on this 
occasion. The negotiations continued for 
three years. Finally, in 1966 the city 
representatives agreed to contribute 
towards the building of another church, 
presbytery and kindergarten on the new 
site. 

They also congratulated Syd Nugent for 
maintaining his position and not increasing 
his demands as the negotiations continued. 
And they paid him a high compliment: you 
negotiate like a Japanese! 

Fr TERRY WICKS s.m. 1961 -

Terry' s family were from Carcolla, Nulla 
Nulla Creek, near Bellbrook in the 
Macleay district of northern New South 
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Wales. During his childhood they moved a 
thousand kilometers to north Queensland 
for a time and later returned to New South 
Wales. As a result Terry attended many 
primary schools and then went to St John's 
College, Lismore, for his secondary 
studies. 

On leaving school he worked in a Sydney 
bank until called up for National Service 
in 1952, which he undertook in the Navy. 
During the following year he was pursuing 
night school studies, including attending 
the Marist Fathers Aquinas Academy, 
when the idea of becoming a priest was 
put to him by Fr Kevin Glover. 

He entered the novitiate in Armidale in 
1954 and then studied at Toongabbie. He 
was ordained to the priesthood in 1960. 

Terry has ·a bright, pleasant personality, 
with an easy manner. He is a natural story 
teller. Music means an enormous amount 
to him and he enjoys choral work. At the 
same time he works towards a goal with 
determination. 

Early in 1961 he came to Japan, met his 
future confreres in Nara at Easter, and 



soon afterwards enrolled at the Franciscan 
Language school, Roppongi. On 
completing two years of study he was first 
appointed to work with Paul Glynn at 
Takada where he was present during the 
memorable move from the old Takada site 
to the new. 

Some months later, in October 1963, while 
Syd Nugent was on furlough and making 
appeals for the mission in Australia, Terry 
served in his place under Tony Glynn at 
Nara. Soon after Syd's return Tony, who 
had recently been named mission superior, 
left to make further appeals for the 
mission. 

While at Nara Terry began a Social Dance 
Club, which was very popular for the few 
years it continued. He also started the 
Cecilia Chorus which has remained active 
to the present day. 

Terry's father died suddenly in 1966, and 
the fo llowing year he was granted furlough 
to have some time with his family and then 
to raise money for the mission. 

Afterwards the new provincial, Fr John 
Glynn, offered him the opportunity to 

attend a renewal program, which Terry 
took at a Catechetical Course in London at 
Portobello Road, with the opportunity of 
visiting the Holy Land on his way back to 
Japan in September 1968. 

On his return, Terry was asked to care for 
Koriyama, where he was until the 
mid-1970s. During those years he built the 
priest's house, renovated the church and 
started a fund for the needs of the 
kindergarten. 

RENEWAL 

One of the wise practices through the 
years, greatly appreciated by the 
missionaries, has been enabling them to 
undertake renewal courses from time to 
time. These have become easier as the cost 
of travel has decreased in the last thirty 
years. The subjects studied have ranged 
from courses in catechetics, such as Terry 
Wicks undertook, and include spirituality, 
personal development, Marist Renewal, 
scripture both as a study and also a means 
of personal spiritual growth, working 
among the handicapped and the 
marginalized, care of the elderly and a 
number of others. Many of the 

Tony Glynn with 
Victorian Premier 
Henry Bolte, 1959 
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missionaries speak of how greatly they 
were helped in their own lives and in their 
mission work by such opportunities. 

Another significant influence on their 
lives, sometimes spiritually, sometimes 
theologically, was taking advantage of the 
visits of significant speakers to Japan, or 
inviting such speakers. Such an influence 
was the famous Redemptorist theologian 
Fr Bernard Haring in the early 1960s, 
enriching their knowledge of current 
directions of theological thinking. In the 
1970s, another such was Marist Fr Jean 
Coste whose talks gave them deeper 
understanding of the thinking of Marist 
founder Fr Jean-Claude Colin. 

TONY GLYNN 

When Tony Glynn returned to Australia 
on leave in 1957, he was in New Zealand 
when he was otfored a Japanese Samurai 
sword by the officer to whom it had been 
handed over at the World War II surrender 
in Kuala Lumpur. The well known story 
and the way in which it led Tony to 
campaign for the return of a large number 
of such swords is told in full in Tony's 
biography, Shimpu San. 

Tony spent much of his time in Australia 
raising money to help the church in the 
Marist Japanese mission. While in New 
Zealand he visited the overseas aid 
organization CORSO - the Council of 
Organizations for Relief Services Overseas 
- and its head, Jim Bevan, who were very 
generous. Besides other assistance they 
sent 150,000 items of warm clothing to 
help lh~ J~slitute endure the freezing Nara 
winters. 

As was the usual Marist practice, such 
gifts were distributed in a thoughtful way 
through local Japanese authorities. 

Fund-raising efforts had already been very 
important. But the very success of the 
mission was giving rise to the need for 
substantially more funding for 
improvements tc the plant and buildings of 
the parishes. 

KEVIN MULDOON 

At the end of 1961 , Kevin Muldoon 
completed his term as the Regional 
Superior and Tony Glynn succeeded him. 
Kevin continued in Japan until 1971 when 
he returned to Australia. He served in 



Marist parishes for many years, mostly in 
Queensland, and is now retired to Casino 
NSW. 

If Lionel Marsden's four and a half years 
in Japan were the solid beginning of the 
mission, Kevin Muldoon's nine years in 
charge were the time when that foundation 
was strengthened and expanded. New 
churches were built at Tomio and 
Koriyama, where a new parish was started 
and another in Yagi. The first Marist 
kindergarten was built in Koriyama. 
Perhaps more importantly, the 
missionaries were now beginning to have a 
greater understanding of Japanese culture 
and practices, and were better able to work 
within that framework of ideas. 

Tony Glynn wished to make an even 
greater effort to raise more substantial 
funds. Shortly after Syd Nugent was 
appointed to assist him at Nara, he came 
back to Australia in 1963, and after a 
special appeal there, managed to persuade 
the provincial, Fr John Webber s.m., to 
allow him to appeal in the United States. 
Syd Nugent was the acting Regional 
Superior. 

Tony went to the US in 1966, where his 
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appeals extended for a further three years. 
While he was there, an unusual 
opportunity back in Japan provided a 
major incentive for his appeals. 

TOMIGAOKA 

Slightly north and west of the main Nara 
church, and a little over twenty-five 
minutes away by car, lies Tomigaoka - the 
hill of ascending beauty - a suburb within 
Nara City. There a major Japanese 
railway company, Kintetsu, was 
developing an entire new suburb on an 
enormous site. Through the great efforts of 
Mr Hiroshi Miyano of the Kintetsu real 
estate company, an offer was made to Syd 
Nugent for land for a Catholic church to 
be bought from Kintetsu at an unusually 
low price. The company was seeking to 
attract buyers of properties in its huge real 
estate development by offering every kind 
of convenience, including the opportunity 
for religious worship. Tony's appeals in 
the US acquired a very significant focus. 

Meanwhile in Japan Syd Nugent was not 
only the acting Regional Superior, in 
charge of the Nara parish and of the 
construction of an entirely new set of 
buildings on the new site. He was also 
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constructed in 1973 
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responsible for getting a completely 
separate parish of Tomigaoka established. 

Syd finalized the purchase of the land in 
Tomigaoka in 1967. The first building he 
put up was a two-storey kindergarten in 
ferro-concrete and, with Syd as principal, 
it opened in 1968. Part of it was used as a 
church until a proper church could be 
erected. Thus Tomigaoka became the 
seventh church of the Marist mission. 

Not far away, between Tomigaoka and the 
railway station, is a high rise area where a 
group of local parents led mainly by 
Communists had a cooperative, unlicensed 
creche. They were in financial difficulties 
and asked the city to build a 
fully-approved day nursery nearby. They 
were confident of being asked to run it. 
However, when it was completed at 
Tsurumai in 1967, the city invited the 
Catholics to manage it. Syd was officially 
appointed its first principal. 

The Communists decided to prove that the 
Catholics were unable to run the 
kindergarten. They widely distributed 
pamphlets saying, "Be early. Bring your 
babies along at 7am." On the opening day 
at 7am one hundred and twenty infants 
arrived. Syd was carrying in armfuls of 
babies at a time! 

When Tony returned to Japan in 1969 he 
gradually undertook responsibility for the 
Tsurumai day nursery, the new Tomigaoka 
parish and its kindergarten-cum-church. 
Gradually more land was acquired around 
the original property where, despite 
financial constraints, Tony built the 
present church and presbytery from 1973. 

The Tsurumai day nursery is now of 
three storeys. After Tony's death the city 
mie;ht easily have hanclecl respnnsihility 

for it to others, but today the principal is a 
lay Marist lady, Ms Noriko Kawabe, who 
had been head teacher from the day it was 
opened. 

A tireless worker, over the years Tony 
concentrated on building up strong 
relations with the parishioners, as also 
with the parents of children at the 

kindergarten and day nursery, the vast 
majority of whom are not Catholic. 

On his visits to Australia, apart from 
money raising, Tony sought opportunities 
to bring attention to Japanese issues. On 
several occasions he did this by bringing 
Japanese works of art with him which 
were exhibited widely. When these actions 
earned publicity back in Japan - as had the 
return of the samurai swords - the bonus 
was in both directions. Another such 
opportunity occurred in 1965, when Tony 
visited Cowra, NSW. This small inland 
town about 300 kilometers from Sydney 
became famous as a result of a Japanese 
prisoner-of-war camp which was built 
there during the Second World War. Tony 
led an ecumenical memorial service of 
Catholic and Protestant clergy for 256 
Japanese POW s who died as a result of a 
mass breakout attempt by a thousand 
Japanese men on 5 August 1944. 

BUDDHIST RECONCILIATION 

Paul Glynn's interest in Buddhism when 
he was studying the Japanese language 
was reinforced by the Second Vatican 
Council which gave the green light to 
greater openness to both non-Catholic 
Christianity and non-Christian religions. 
He made frequent contact with priests 
from local Buddhist temples. 

In 1970 Bangladesh was called East 
Pakistan, but had begun to demand 
independence from its fellow-Muslim 
western half. Resulting riots were put 
down severely and reports told of millions 
of refugees trying to escape to 
neighbouring India. 

Paul approached priests from Buddhist 
temples who agreed to cooperate in an 
inter-religious c.ampaign to raise money 
for starving families. It was called the 
Begging Bowl appeal. For nine days 
before Christmas, a Christian priest or 
minister would always stand in the street 
side by side with a Buddhist priest, or a 
Buddhist nun with a Catholic sister. This 
program continues still on behalf of 
starving families in whatever part of the 
world the problem exists. 
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Tony had also made numerous direct 
contacts with the Buddhist monasteries, 
but they had not joined his visits to 
Australia. In 1986, through the Chief 
Abbot Tsujimura Taihan of a monastery in 
Ikoma City, he succeeded in inviting what 
became a total of thirteen Buddhist priests 
to join him on a visit to the Japanese war 
cemetery at Cowra, where a combined 
Buddhist-Christian service was held. 
Three Japanese men who were former 
Cowra prisoners also accompanied the 
group. 

After the memorial ceremony in Cowra, an 
additional service was held in Sydney, 
where the Royal Australian Navy took the 
group, with a number of Catholic and 
Protestant clergy, out on the harbour to 
commemorate the six crew members of 
three Japanese midget submarines who 
died attacking allied ships during the war. 
A number of times over the next years 
Tony brought similar groups of Buddhist 
priests to Australia. Once again there was 
publicity about these services in both 
countries. 

When illness from cancer made him 
unable to do so, Tony asked Paul Glynn to 
lead similar delegations. 

Such gestures of reconciliation have been 
deeply appreciated within the Buddhist 
monasteries of Japan. Far greater 
openness, understanding and more 
frequent contacts have resulted. 

Around 1980 Tony had surgery to remove 
polyps from the intestines, some of which 
had been cancerous. After some years 
when tests appeared clear, the cancer 
returned and began to spread into the 
lymph glands; a melanoma developed on 
the chest and cancer appeared in both 
lungs. He died in 1994. 

Fr MALCOLM McFADDEN s.m. 1962 
-1968 

Malcolm is from Sydney where he was 
educated in Mosman by the Sisters of 
Mercy and by the Jesuits at St Aloysius' 
College, Milson's Point. After leaving 
school he began studying law until he 
decided to become a missionary priest. He 

entered the novitiate of the Marist Fathers 
at Armidale NSW in 1954 and completed 
his studies at Toongabbie. He was 
ordained in 1960. 

Malcolm is an insightful man, who gets on 
well with people. He is open, direct and 
friendly with a good sense of humour and 
a hearty laugh. 

His initial appointment was to the staff of 
Marist Regional College, Burnie, 
Tasmania, where he was bursar. He was 
then at Sunshine Heights parish in 
Melbourne until his departure for Japan in 
the latter part of 1962. He undertook 
language studies at Roppongi, where he 
progressed well including the study of the 
written language. 

In July 1964, Malcolm joined the active 
mission with Paul Glynn at Takada. He 
was then put in charge of Gose parish at 
Kuzu and afterwards served at the parish 
of Koriyama. Although, as always in those 
years, finances were strained, he was able 
to raise funds to purchase a mini-bus. This 

Malcolm McFadden 
and Koriyama 
kindergarten 
teachers on 
excursion 
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enabled children for the kindergarten to be 
brought from greater distances, increasing 
the intake. It was also used for 
transporting school youth on Sundays. 

Another activity which was greatly 
appreciated at the local high school was 
that Malcolm taught English there one day 
a week. Hardly any of the pupils were 
Christian. 

After a period of furlough, Malcolm took 
further language studies at Roppongi 
during which he did chaplaincy work each 
weekend at a nearby US army base, where 
all of the servicemen had been wounded in 
Vietnam, and were returning to the United 
States. 

Malcolm returned to Australia in 1968 
where he served for a time at the parish of 
St John's Wood in Brisbane. He then left 
the priesthood after applying for and 
receiving a dispensation, and completed 
his law studies. He has been practising law 
during the years since. 

Fr JOSEPH ROONEY s.m. 1964 - 1992 

The first priest from another province to 
join the Marist Japanese mission team was 
not from New Zealand or one of the 
American provinces as had been expected 
because of the statement of Superior 
General Cyr in 1951. He was Fr Joe 
Rooney from Ireland. 

Dublin born, Joe Rooney was educated by 
the Christian Brothers. Upon leaving 
school he worked for some years before 
entering the novitiate of the Marist 
Fathers. He completed his seminary 
studies in Ireland and volunteered for the 
Japanese mission immediately after being 
ordained to the priesthood in 1964. He 
began studies of the Japanese language at 
Roppongi later the same year. 

Joe is a charming man with a friendly 
smile who relates extremely well with 
people. These qualities are combined with 
a warm compassion. As his years in Japan 
showed, this compassion is most practical, 
rather than merely theoretical, especially 
towards those whom life has marginalized. 

Joe's first appointment was to the parish 
of Nara in 1966. In 1969 he spent some 
further months studying the Japanese 
language with the Jesuits at Kamakura. He 
was later appointed to Takada with Paul 
Glynn. He was again in Nara in the 1970s 
and then for some time in Koriyama. 

Below: Joe Rooney 
Further below: 
Peter Guiren 
[provincial 
1972-78] is 
welcomed to 
Takada 
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HANDICAPPED CHILDREN 

In the mid-l 970s Joe was searching for 
ways to help families with children who 
had learning disabilities or Downs 
Syndrome or were autistic. 

The result was that he established the Toy 
Library in 1976 at the Nara parish centre. 
This facility offers the families help from 
volunteers - and the program continues 
over twenty years later. On weekdays the 
mothers, on weekends the fathers, are able 
to meet one another. Not only do these 
parents obtain professional advice from 
the qualified staff, and have access to the 
respite care which is so vital for those 
whose lives are committed to caring. They 
exercise a peer ministry, offering one 
another the understanding and support 
which only those who have experienced a 
situation can. 

Three years later, in 1979, Joe was 
responsible for the construction of 
Rainbow House on the Marist Kuzu 
property at Gose. As its name indicates the 
house is brightly painted and decorated in 
cheerful colours. Twice a month, weekend 
outings take place from Nara to Kuzu . The 
joy and excitement of the children at these 
outings can only be imagined. 

In 1986, Joe went to Manila to take part in 
a program run by Jean Vanier, founder of 
L' Arche, for people with disabilities. 
Subsequently, Vanier came to Japan and 
since that time many of the L' Arche 
principles have become part of Joe 's life 
and work. 

In 1992, after twenty eight years on the 
Japanese mission, including a term as 
Regional Superior, Joe returned to Ireland 
on reverse mission for three years. During 
that time he was invited to be chaplain 
with L' Arche, Ireland. Today, Joe still 
continues his association with L' Arche, 
living in their community in Cork, Ireland. 

Fr JOHN L. WALSH s.m. 1966 -

John is from Coogee in Sydney where he 
was educated hy the Marist Brothers at 
what is now Marcellin College, Randwick. 

On leaving school he began work in the 
office of the Public Trustee and at the 
same time undertook a part-time degree in 
law, graduating in 1954, upon which he 
was admitted to the bar. The following 
year he entered the Marist Fathers 
Seminary at Toongabbie. 

Top: Toy library 
students, Nara. 
Below: Rainbow 
House for the toy 
library at Kuzu, 
John Hill and Keith 
Tulloch in 
foreground 
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He was ordained in 1961 and although he 
volunteered for the mission, was first 
appointed to St Paul's College, Bellambi, 
NSW for four years. In 1964 he did some 
preliminary preparation by enrolling in a 
short course in Japanese at Canberra. 
Notified of his release for Japan late in 
1965, he left Australia in March 1966. In 
Tokyo he lived with the Oblate Fathers 
where he studied for his first year, and 
then commuted to Waseda University for 
further studies, rounding off this 
preparation with three months at another 
language school near the Dominican 
church in Shibuya where he lived, and 
helped out with an English Mass for a 
mostly Filipino congregation on Sundays. 

John is a sincere, dependable and 
intelligent person, who continues to 
maintain his interest in the law and other 
studies. At the same time he is always 
urbane, generous and thoughtful. 

FURTHER LANGUAGE STUDIES 

In 1968 John left Tokyo and began a three 
year appointment assisting Syd Nugent in 
Nara. There he also used the opportunity 
of proximity to take the train to Kyoto 
twice a week for further language study. 

Such opportunities for additional study of 
Japanese were eagerly grasped by many of 
the missionaries. A few years later while 



on furlough, John spent three months of 
his time off at the Jesuit language school, 

Kamakura. 

After appointments to Kuzu and 
Tomigaoka, in 1973 he was given his first 
assignment in charge at Koriyama, being 
responsible for both the church and 
kindergarten for the next few years. The 
latter involved responsibility for 
construction of the fine kindergarten 
building standing today. 

BIBLE STUDY 

During those years John and Fr Aloysius 
Asada attended a Bethel Bible Study 
course, followed by a derived bible study 
course, "100 Weeks of the Bible", which 
had greater emphasis on prayer and 
sharing. Although the course itself 
occupied only two hours a week - apart 
from one's private study and prayer - he 
found it very meaningful for his own life, 
spirituality and personal appreciation of 

• scripture. From this background he began 
teaching scripture to parishioners in 
various assignments over the years since. 

A number of the other missionaries found 
special value in deepening their 
knowledge of the bible in the same and 
other scripture courses. 

After furlough in 1976, and another brief 
time at Tomigaoka, John was given what 
became a lengthy appointment in charge of 

Takada church from 1978, and its 
kindergarten, from 1979, which continued 
until 1990. That year he became, once 
again, acting principal of the kindergarten 
at Koriyama. 

A sabbatical in 1991 gave John the 
opportunity of a personal Marist renewal 
by visiting the places in France where the 
order originated - Lyon and Beiley and 
nearby towns and villages. He then took 
part in an Ignatian retreat at St Beuno' s in 
Wales. 

TWO JAPANESE PRIESTS: 

Fr ALOYSIUS KIJIRO ASADA s.m. 
1970 (ordained) -1976 
Fr IDSAGI KOY AMA s.m. 1972 
(ordained)-1985 (deceased) 

The first Japanese vocation during the 
time of the Marist Japanese mission was 
Kijiro Asada, who received the baptismal 
name of Aloysius, by which he was 
usually called. The Asada parents were 
devout converts to Catholicism, and 
Aloysius was the eldest of their three 
children. Both of his parents were active in 
the Church, his father in the Legion of 
Mary - as was Aloysius himself later -
and his mother in Catholic women's 
activities. 

Aloysius Asada was educated in Nara and 
then attended the Ritsumeikan University 
in Kyoto where he completed his 

Syd Nugent with a 
Legion of Mary 
group. Future 
Marist priest, 
Aloysius Asada, 
looks pensive 
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bachelor's degree before deciding to 
become a priest. He is highly intelligent 
and a good linguist, quiet, diffident with a 
somewhat shy smile. 

Aloysius came to Australia in 1962 and 
helped strengthen his knowledge of 
English at Chanel College, Geelong, 
Victoria. He then went to Toongabbie for 
his novitiate and seminary studies. He felt 
the need of some further studies in a 
Japanese setting and spent an additional 
year studying theology in the archdiocesan 
seminary in Tokyo in 1969. He was 
ordained to the priesthood in the Nara 
church by Bishop Furuya in 1970. 

After ordination he served at the Nara 
church for a year or two and was then in 
Koriyama with Terry Wicks. During this 
time he served both at Koriyama and also 
at Nishi-Yamato where masses were then 
celebrated in a private hall. 

It was a great comfort to the other 
missionaries that Aloysius Asada could 
speak to his own people with the tongue of 
the native-born speaker. His homilies were 
greatly appreciated and he spoke very 
affectionately to the young children in the 



kindergarten. He was especially drawn 
towards bible study, taking part in a Bethel 
Bible Study course in 1975 which he 
found of great personal benefit. 
Afterwards he ran a scripture program for 
parishioners which was very well received. 

In 1976 he withdrew from the mission and 
is now a respected teacher of English. 

Hisagi Koyama was also from the Kyoto 
diocese, the eldest of four brothers. His 
mother was a Catholic, and in his father's 
latter years Hisagi received him into the 
Church. Applying to he ii Mi!rist priest in 
the Nara mission, Hisagi did half of his 
studies at Toongabbie in Australia 
between 1964 and 1967. He then returned 
to Japan for his theology course at the 
archdiocesan seminary in Tokyo. He was 
ordained as a Marist Father in 1972. 

After other appointments, he succeeded 
Paul Glynn in charge of the Yagi parish 
for three years and was himself succeeded 
by Fr Jim Molkenbuhr. During these years 
he became involved in Young People's 
Encounter where the participants found 
him enormously encouraging and 
supportive. 

Hisagi Koyama had flair, vitality and 
idealism. He was energetic and was 
described as being like a breath of fresh air 
- or sometimes a challenging cool draft. 
He could ask the penetrating question. He 

had great insight into people, was ready to 
stand by someone who had been wronged 
or was handicapped. On one occasion a 
one-legged man came to the presbytery for 
help. Hisagi's confreres gave him food and 
drink, but Hisagi helped him to the 
bathroom and personally assisted him to 
shower and bathe. 

In 1985 Hisagi had enrolled for a L ' Arche 
course for the handicapped run by Jean 
Vanier in Manila, which he was greatly 
looking forward to attending. Not long 
before he was to do so he was tragically 
killed in u cur accident. It wu3 Chri3tmu3 
Day. 

Fr BEN VERBRAEKEN s.m. 1968 -
1973 

The second priest from another province 
to join the Japanese mission was Ben 
Verbraeken from Hulst in Holland. He had 
an uncle, Fr Joseph de Silva sm who was a 
Marist seminary teacher in the Pacific and 
elsewhere, specializing in Greek and 
Scripture. Ben attended Marist Minor 
Seminary in Hulst, and continued his 
studies for the priesthood at Lievelde. 

Ordained in 1966, he volunteered for the 
Japanese mission. 

With the Dutch gift for languages Ben 
already had good English, but he was 
given the opportunity to enhance this with 

The visit to Japan 
by Marist Mission 
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two years in Australia, on the staff of 
Marist College, Burnie, Tasmania. When 
he arrived at the mission in 1968, he 
studied Japanese for two years at 
Roppongi, gaining a good knowledge of 
the language. He took his vacations in 
Nara. 

On completing his language studies Ben 
was appointed to Koriyama with Terry 
Wicks in 1970. About a year later he 
succeeded Bert Harcombe in charge at 
Gose. 

Ben has a good sense of humour and 
enjoys a joke, even when he tells it against 
himself. After a meeting of the mission 
team Ben volunteered to drive Bert back to 
Tomio, where Bert was then living. They 
had not gone far when Ben was pulled 
over and given a speeding ticket. About 
three quarters of an hour and much 
conversation later, he dropped Bert off. 
Bert said with his usual grace, Thank you, 
Ben. 

Ben's response was, "Don't mention it" - a 
common enough one in English, but 
perhaps not said with just the exact 
intonation. Bert replied, "Don't worry 
Ben, I won't mention it." 

Ben was on furlough in Holland for three 
months in June 1972, and on his return 
was appointed to Takada with Joe Rooney. 
While there he did some discerning and 
withdrew from the mission a few months 
later. 

Ben has a vigorous, personable and active 
personality and is a scholar with neat and 
orderly ways. Besides having a talent for 
languages, music means a great deal to 
Ben. He is a good organist and liked to be 
involved with the musical part of worship. 
Today Ben lives in Holland where he 
works in banking. He has revisited Japan 
more than once in the years since. 

Fr PATRICK O'HARE s.m. 1969 -

Paddy O'Hare, as he is always known, was 
in the same novitiate band as his Irish 
compatriot Joe Rooney, but completed his 
theological studies in France before 
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Paddy O'Hare translates the invitation in 
Kuzu church: 'Come to me all you 
who are heavy-burdened. .. ' 

ordination in 1964. He came to Japan via 
Australia in 1969 and undertook his two 
year language course at the Jesuit language 
school, Juniso, Kamakura. 

Paddy is an able missionary, a penetrating 
thinker, a good linguist and a fine writer 
who is always good company. 

His first appointment was with Paul Glynn 
at Nara in 1971. When Paul returned to 
Australia some months later Paddy was 
effectively in charge of the parish where 
he remained for thirteen or fourteen years. 

During these years, along with the normal 
missionary activities of a Japanese parish, 
at the suggestion of Aloysius Asada he 
took part in the Bethel Bible Study course 
followed by a similar course for 100 
weeks with a greater focus on a prayerful 
relationship with scripture. Like John 
Walsh and Aloysius Asada he found these 
programs of great help both for his 
ministry and personally. 



YOUTH 

In 1976 Paddy took part in a Marriage 
Encounter which led to involvement with 
the Young People's Encounter. Late in 
1985 he was put in charge of the parish of 
Nishi-Yamato. In the same year the 
Regional Superior, then Joe Rooney, asked 
him to take a group of young people to the 
Philippines. He has continued this 
involvement ever since and in ten years 
has taken more than 200 young Japanese 
to the Philippines. All have found this very 
moving as it includes the challenge of 
seeing real poverty. Paddy's ministry to 
youth was based on the understanding he 
gained from those experiences. 

Parallel with youth work, from 1986 
Paddy was involved with Peace and 
Justice. He had taken part in a Renewal 
with the Jesuits in Wales which included a 
course unit with a strong focus on 
discrimination. The Peace and Justice 
movement is strong in Japan and looks at 
local matters such as women's issues and 
the treatment of the Burakumin, as well as 
international discrimination such as is 
occurring in East Timor and Kosovo. 

OVERSEAS WORKERS 

These activities had a relevance right in 
Nishi-Yamato where a company was 
brokering the importing into Japan of 
foreign workers from Brazil, Peru and 
Bolivia. From about a century ago, 
Japanese workers had gone to those 
countries. The company was mostly 
recruiting their descendants who are 
eligible for visas. 

A flood of workers arrived. Sometimes the 
brokering company had arranged visas in 
the allotted time, but often it had not. A 
man from Nishi-Yamato who spoke 
Spanish realized the plight of those 
stranded without visas and began to assist 
them. His wife arranged to offer legal 
advice once a week, which later became 
once a month as the need decreased. Fr 
Valdez said a Spanish mass for them once 
a month. Fr Valdez is a member of a 
Mexican congregation of Our Lady of 
Guadalupe, a number of whom work in the 
Kyoto diocese. 

A day came when a couple approached 
Paddy in serious need of help. To his 
immense frustration he was unable to 
understand them enough to help them. 
This experience made him decide to learn 
Spanish, and he has now become fluent in 
that language. 

In the meantime large numbers of Filipino 
workers have also come to Japan and the 
Catholic population of the country is 
changing to a point where Japanese-born 
Catholics form only about fifty percent of 
the local church. Many parishes now 
provide mass in Spanish, Purluguese and 
English to meet the needs of overseas-born 
workers and their families. 

New challenges are arising from such 
changes. In April 1999, Paddy was asked 
by the bishop to take a wider responsibility 
for Overseas Workers throughout the 
diocese. He is doing this based from the 
Marist Regional House at Suzaku. 

ANTHONY WILSON s.m. 1970-71 

Born in England, Tony Wilson's family 
moved to New Zealand immediately after 
World War II when he was still in primary 
school. His primary education was 
completed by the Brigidine Sisters and the 
Marist Brothers, and his secondary 
schooling was with the Marist Fathers at 
St Bede's College, Christchurch, where he 
did well both in his studies and on the 
sporting field. He then worked in 
government offices studying Quantity 
Surveying and Architecture, followed by 
military service in the Air Force Reserve 
where he received a Commission. 

In 1957, he entered the Marist Fathers 
seminary at Greenmeadows, and was 
ordained to the priesthood in 1963. He 
worked both in parishes and education 
until 1965 when he taught at St Patrick's 
College, Silverstream until his acceptance 
for the Japanese mission. 

He arrived in Japan in March 1970, 
joining Paddy O'Hare at the Jesuit 
language school, Kamakura. Paul Glynn 
and Joe Rooney also took part in refresher 
courses with them. 
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Tony did not complete language studies, 
returning to New Zealand. He left the 
priesthood and has since worked 
successfully in the television industry. 

CHARISMATIC RENEWAL 

The fifth book of the New Testament, 
Acts, makes it clear that the morale of the 
early Christians and much of the initial 
spread of the Church were greatly assisted 
by charismatic prayer, usually described as 
the Holy Spirit coming upon them. 

In time, however, partly because of the 
identification of such forms of prayer with 
a number of heretical movements in the 
Middle Ages, the Catholic Church moved 
away from worshipping God in this 
manner. It came to be regarded as 
suspicious and dangerous. 

In the United States in the mid-1950s, a 
group of Catholics began seeking to 
restore legitimacy to a form of prayer in 
which not only the intellect but the 
emotions are clearly involved. 

Over the next fifteen or twenty years the 

revival of charismatic prayer was moving 
powerfully into different countries. Tony 
and Paul Glynn were the first Marists who 
brought this movement to Japan after 
contacting it in the 1960s, just as Paul was 
a significant person among those who 
worked towards acceptance of charismatic 
renewal in Australia a few years later. 

In Japan, Tony worked hard and 
successfully to establish a national 
charismatic retreat for priests. This retreat 
is still held annually and was a major 
factor in bringing Catholic acceptance of 
the movement. Before his death, Tony 
estimated that at least ten percent of 
priests in Japan had attended one or more 
such retreats, which he saw as a significant 
impact. Several other Marists working in 
Nara ken describe the movement as 
important in their own spiritual growth. 

More than symbolic of the Church's 
acceptance of charismatic prayer was the 
Worldwide Retreat for Priests which took 
place in Rome in 1984. As one of the main 
organizers, Tony Glynn was privileged to 
be chosen to read a lesson at the 
concluding mass in St Peter's. Pope John 



Paul II and Cardinal Suenens of Belgium 
were the principal concelebrants in the 
gigantic basilica with a total of over six 
thousand priests from all around the world. 
This is probably the greatest number of 
priests who have ever gathered in a single 
place in the history of the Catholic Church. 

Fr JAMES CARTY s.m. 1971 - 1985 

Jim Carty's links with Japan began as a 
child, in the immediate post-war period, 
when his father William M. Carty was 
named as one of the photographers to film 
the Japanese surrender. Bill Carly was an 
accredited combat photographer with the 
American Army and continued in that role 
during the years of occupation. Not long 
afterwards the young Carty family moved 
to Japan, and Jim spent three years of his 
childhood there. 

His links with the Marist Fathers go back 
even further, as Marist Fr Jim Murphy, 
mentioned above, was an uncle. 

The Cartys were still living in Japan when 
Lionel Marsden arrived in 1949 with 
fellow-Australian Fr Harry Reid m.s.c. 
Knowing them well, he called on them 
when the two were visiting Tokyo to 
renew contact - and for some Australian 
cooking. The Carty home became their 
base for a fortnight. 

With the family's return to Australia in 
1950, Jim's education continued with the 
Sisters of Mercy and the Christian 
Brothers, Rose Bay, then the Marist 
Fathers at St John's, Woodlawn, Lismore. 
He entered the novitiate at Glen Davis 
NSW in 1957, and completed his seminary 
studies at Toongabbie. 

Jim is an energetic, outgoing person, 
brimful of ideas, good company and a 
great talker. He has a passion for social 
justice, is perceptive and able to listen. 

Ordained to the priesthood in 1963, he was 
appointed to school teaching - first to St 
Paul's College, Bellambi in 1964 for three 
years, and then to Chanel College, 
Geelong from 1967 until 1970, where he 
became the Senior Discipline Master and 
Senior House Master. 

Top: Jim Carty at 
Kamakura language 
school, New Year's 
day, 1972. Below: 
Jim Carty speaking 
at the opening of the 
Kuzu Vietnamese 
camp, Jan, 1980 
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Jim joined the Japanese mission team in 
1971 and undertook his two years of 
language studies at the Jesuit college at 
Juniso, Kamakura. 

EIGHTH CHURCH 

In 1973 he was appointed to Takada as 
assistant priest with Joe Rooney. After a 
short furlough in Australia in 1975, Jim 
was appointed to Koriyama and became 
acting parish priest and in charge of the 
kindergarten for two years from 1976. 

In 1977 Jim was made responsible for 
Nishi-Yamato. As already mentioned, the 
Yamato region has an honourable history 
as the first capital of Japan and the centre 
from which Buddhism was introduced into 
the country. The area is a small elongated 
plain surrounded by hills and low 
mountains. Its location, away from the sea, 
its large number of temples and shrines 
and extensive agriculture enabled it, for 
the most part, to avoid the sprawling 
ugliness of Tokyo and Osaka. But from 
the post-war years its peaceful atmosphere 
and proximity to Osaka marked it for 
development as a dormitory region from 
which commuters travel by train each day 
to work in Osaka. Tomigaoka is another 
such dormitory town. 

Nishi-Yamato New Town occupies some 
of the low hills on one edge of the Yamato 
plain. The development plan for the area 

envisaged a population of some thirty to 
forty thousand. 

One of the first houses in Nishi Yamato 
New Town was built by a Catholic from 
Nara. She discovered a number of other 
Catholics whose children also attended the 
local Protestant kindergarten. She made 
contact with Aloysius Asada, then 
assistant priest in the nearby Koriyama 
parish to seek help. Very soon the 
Catholics began to gather for mass at each 
other's homes. Growing numbers led to 
the hiring of a room above a supermarket 
for Sunday mass and Sunday school for 
the children. The priest and his little 
congregation had to pray in competition 
with noisy shouts and clatter from classes 
next door practising Kenda - the way of 
the sword. Fortunately the participants 
used wooden swords for their martial arts 
instead of the kind Tony Glynn had 
brought back to Japan. 

While Jim Carty was working at Koriyama 
he gradually became responsible for Nishi 
Yamato, and as the number of Catholics 
increased, so too did the desire for their 
own place of worship. One of the local 
Catholics was an excellent architect. He 
drew up plans for what came to be known 
as the Nishi Yamato Catholic Centre, on a 
hill which looks out over the Yamato 
plain. In 1978 the building was completed 
of what became the eighth church in Nara 
ken. It is a fine, two-storey structure with 



the church on the upper floor and a one 
room all purpose presbytery for the priest. 
Downstairs are a large room or hall which 
can easily be subdivided into three 
effective meeting rooms and a small 
kitchen. 

BOAT PEOPLE 

The end of the Vietnam war was followed 
by the departure of large numbers of 
Vietnamese refugees from their homeland 

on small boats. The boat people, as they 
came to be called, risked great hardships, 
storms and pirates in the South China Sea, 
seeking asylum in countries as far apart as 
Japan in the north and Australia in the 
south and many between. 

Despite deprivations and loss of lives, they 
were not warmly welcomed. Japan, 
perhaps because it had no history of 
immigration or receiving refugees, took 
quite a severe attitude to their arrival. For 

Top: Nishiyamato 
Catholic Centre 
Below: Blessing 
and opening of 
Nishiyamato 
church, 1978 
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the first ten years from 1975, church 
groups established camps on their own 
properties - camps which were rather small 
by comparison with the huge ones of 
South East Asia. 

In late 1979, a year when over a quarter of 
a million boat people left Vietnam, Jim 
Carty read an article in a local newspaper 
calling for greater effort on the part of 
Japan and the Japanese to respond to this 
humanitarian need. A phone call to the 
newspaper seeking further information 
brought a quick response. Jim was visited 
by a journalist who encouraged him and 
promised support. 

There was a groundswell of concern for 
the Vietnamese and once the decision was 
taken to build a camp it moved with speed. 
The building contractor for Nishi Yamato 
Catholic Centre introduced Jim to two 
Socialist politicians and the three, together 
with the head of Caritas Japan, met Jim for 
a discussion over a meal. From the table 
one telephoned the Governor, who 
immediately invited them to come and 
discuss the proposal. Within ten minutes 
the governor gave his full support, 
promising to contact five building 

~ 

Top: Syd Nugent 
and Jim Carty at ~ 

closing ceremony of 
Kuzu refugee camp, 

Dec 1985 
Below: Kuzu 

Vietnamese refugee 
camp, Jan, 1980 
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companies and request they h11ilcl ;:i c;:imp -
at no charge. 

Unfortunately, finding a site was not so 
easy. The NIMBY principle applied - Not 
In My Backyard; people were in favour of 
the idea, but only in theory; they did not 
want it in their area. Two possible sites 
were considered. The first was refused and 
the second loaded with impossible 
conditions. 
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"COME TO KUZU" 

Finally, fellow-Marist Syd Nugent said to 
Jim, "Come to Kuzu." Together Jim and 
Syd went around Gose to all the village 
people of importance and discussed the 
plan with them. Only then did construction 
begin. The two Socialist politicians, 
through their connections with the local 
companies Panasonic and Sharp (from 
Nara ken), arranged for all electrical 
equipment, such as stoves, washing 
machines and TVs to be donated 

An increa3ing number of the refugees were 
being resettled in Japan and the United 
Nations High Commissioner for Refugees 
requested that a Japanese language course 
be set up at the camp in Kuzu. At the time 
there were over 100 residents in the camp 
with fifteen infants under the age of two. It 
was arranged that while their parents and 
the teenagers studied Japanese, the babies 
were cared for at Joe Rooney's Rainbow 
House. 

Part of the preparation was to set up, with 
the support of the 8 churches of Nara, a 
mothers' roster to care for the babies at 
Rainbow House while the language course 
was being taught. The first day of 
language classes was launched with great 
joy and anticipation. The joy turned into 
consternation for Jim when it became clear 
that none of the volunteers for child caring 
had arrived. With very few baby skills he 
found himself alone with the task of 
entertaining and caring for fifteen babies 
and toddlers. The experience included his 
first and not very successful attempt to 
change a nappy. 

The camp was closed on 6 December 
1985. By this time the government had 
taken full responsibility for caring for the 
refugees. 

In 1986 Jim attended the school of applied 
Theology in Berkeley, California, where 
he obtained his Masters degree, and at the 
same time received an offer to work with 
two Maryknollers based in Hong Kong 
doing development work especially among 
the handicapped and refugees in South 
East Asia. 

In 1990, Jim was appointed Director of the 
Marist Mission Centre at Hunters Hill. 

In 1995 Jim Carty was elected Provincial 
of the Australian province of the Marist 
Fathers. 

MARIST MISSION CENTRE 

The Marist Mission Centre derived 
directly from the Marist Japanese Mission 
League, the organization first established 
in April 1949 by Lionel Marsden. From 
May of that year, the League kept in touch 
with it3 members through a circular or 
newsletter which appeared at irregular 
intervals. The main liaison person came to 
be John Glynn, who later was the founding 
editor of Harvest magazine, but continued 
to produce the newsletter as well. In the 
term of John Glynn as provincial, he 
appointed Fr Michael O'Halloran sm 
Director of the League which became the 
Marist Mission Centre. Those who had 
financially supported the work continued 
as members of the organization, and 
assistance for the Nara mission continued. 

Under Mick O'Halloran, ably assisted by 
his secretary Dorothy Thomas, the Centre 
gradually expanded its activities. That 
expansion would have been impossible 
without the help of a dedicated band of 
volunteers who gave their time, and still 
do today, to carry out all of the different 
functions necessary. 

Instead of being solely for the Marist 
Japanese mission, the funds raised through 
that work were directed more widely - to 
the original area of Mari st missionary 
activity in the South Pacific, and also to 
South East Asia, the Philippines, Central 
and South America and Africa. 

As part of the same expansion assistance 
was no longer restricted to Marists but the 
Centre made its resources available 
wherever the need appeared. Its 
achievement was also recognized when it 
became an official Australian Overseas 
Aid Agency. 

It was after the death of Mick O'Halloran 
in 1990 that Jim Carty was appointed 
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Right: Michael 
0 'Halloran, 

Director the Marist 
Mission Centre. 
Opposite pages: 

volunteer team work 
at Marist Mission 

Centre, Hunters 
Hill, NSW, early 

1970s. 
Lower right: recent 
Executive Directors 

of the Marist 
Mission Centre, Sr 
Vivienne Goldstein 
[1995-97] and Fr 

Ron Nissen 
[1998--] 

director. He was followed by Sr Vivienne 
Goldstein sm as Executive Director. The 
present Executive Director is Fr Ron 
Nissen sm. 

SUZAKU 

In 1972 the Good Samaritan Sisters bought 
a large block of land from Kintetsu at Shin 
Heijo in the suburb of Suzaku, Nara City. 
The Marist Fathers combined with them in 
the purchase to buy part of this property. 
In recent years ownership of the sisters' 
portion was transferred to the dioceses of 
Kyoto and Osaka jointly, for a convention 

centre, but the fathers continued in 
ownership of their portion. 

In 1990, some of the Marist land was 
deeded, in accord with Japanese legal 
requirements, to what is called the Social 
Welfare Legal Person, for the purpose of 
building a nursing home known as Santa 
Maria. The following year the Marist 
Regional House was built on the 
remaining part. 

The Regional House is a pre-fabricated 
two storey home. Unlike the other Marist 
houses, this house is not associated with 
any local parish activities. 
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Marist missionaries in Japan, early 1980s [L to R] back row: Tony Glynn, Michael 
Guinea, Paul Glynn, Joe Rooney, Jim Carty, John Walsh; middle row: Syd Nugent, 
Michael Jacques, John Jago [visiting provincial}, Paddy O'Hare, Hisagi Koyama; 

front row: Robert Gray, Jim Molkenbuhr, Terry Wicks, Bert Harcombe, James Ware, 
John Hill 97 



98 

Fr JIM MOLKENBUHR s.m. 1978 -
1990 (deceased) 

The only priest from North America to 
join the Marist Japanese mission arrived 
quite unexpectedly - at least as far as the 
missionaries were concerned. Jim 
Molkenbuhr had been a serviceman during 
the Korean War who served in Japan in 
counter-intelligence. Years later as a 
missionary he would disarmingly describe 
his duties as carrying intelligence material 
around from one place to another in a jeep. 
His main assignment for two years was to 
Kyoto which he came to love. 

Born in San Francisco, Jim grew into a 
strapping young man who paid his way 
through Menlo Park college by a sports 
scholarship, excelling in American 
football. He later graduated with a degree 
in science from Denver University. After 
the war he was drawn towards the 
priesthood and in 1955 started seminary 
studies with the Maryknoll congregation 
hoping to return to Japan as a missionary 
but, perhaps feeling unready, left. 

While in San Francisco a few years later, a 
chance conversation with an old friend 
who was a Marist Father led him to decide 
to give his vocation another try. He was 
ordained in 1965, and served in Marist 
parishes first in Hawaii and then on 
mainland USA in San Francisco. He was 
then for six years a member of the home 
mission band - preaching retreats and 
giving parish missions. 

Around 1977 Jim was taking furlough on a 
container ship which called into Japan. For 
old times' sake he decided to revisit Kyoto 
and his feelings for the place were strongly 
stirred. He visited friends from Maryknoll 
seminary days among priests in Kyoto and 
also the Marists in Nara. 

Jim was later to say that he felt like 
moving straight in and asking for his 
belongings to be sent along later. But there 
were arrangements which needed to be 
made before it was possible. 

Correspondence with various Marist 
authorities followed and approval was 
given. Sometimes such enthusiasms wane 

as quickly as they began, and some of the 
missionaries were a bit bemused when in 
1978, at forty-eight years of age, Jim 
arrived to become part of the team. But he 
was completely committed, and they were 
soon won by his charm, affability and 
dedication, convinced that this was no 
momentary eagerness. 

Everything about Jim Molkenbuhr was on 
a large scale - he was big, bluff and hearty, 
with a resounding voice, outstanding for 
his thoughtfulness for his confreres and 
always wonderful company. At a memorial 
mass for his death, former 
fellow-missionary Jim Carty said, 

Jim was a joker, full of humour, at 
times playing the clown. He had a 
marvellous capacity for coming into a 
room and turning it alive. But there 
was also a very private part of Jim, 
born I think from some of the failures 
and difficult times he encountered 
during those early years of the 
priesthood. He went on the mission 
band and proved extremely effective 
in his preaching. He had a wonderful 
singing voice which complemented his 
homilies and his talks. 



Jim launched with determination into the 
study of the Japanese language. Then in 
1980, working in the Nara parish he began 
the Sunshine Class, teaching English to 
business men on their way to work. 
Finding a new talent within himself, he 
undertook postgraduate studies part time 
with Temple University and obtained a 
Masters ' degree in teaching English as a 
second language. Later he was appointed 
in charge of Yagi parish and from there he 
continued for the last eight years of his life 
both as parish priest and as a much 
appreciated English teacher in several high 
schools in the Nara area. 

Certain priests are trusted in a special way 
by their fe llow-priests, who seek them out 
for the sacrament of reconciliation when 
they themselves are in need of Christ's 
compassion and forgiveness. Jim 
Molkenbuhr was such a priest. 

At the time of his unexpected death from 
peritonitis in 1990, Jim was esteemed for a 
great tolerance and personal authenticity -
qualities that endeared him to the people 
of his parish and to his fellow-Marists in 
Japan . 

Fr JAMES WARE s.m. 1979 - 1983 

James Ware arrived at the mission the year 
after Jim Molkenbuhr. Upon completing 
his schooling, James had studied nuclear 
science at the University ofNSW, 
obtaining two degrees. He has abilities in 
many different directions, a penetrating 
mind, an immense capacity for study and a 
range of practical skills. 

James began to think seriously of the 
priesthood and of the Japanese mission at 
the same time, early in 1962. Having made 
contact with the Marists, he took some 
time for reflection, during which he drew 
on his university science background to 
teach science at Marist Fathers' Chanel 
College, Geelong. In 1964 he entered the 
Marist novitiate. Completing his seminary 
studies at Toongabbie, James was 
ordained to the priesthood in 1970. The 
fo llowing year he began four years of 
teaching at St John's College, Woodlawn, 
Lismore, and was then in parish work in 

Burnie, Tasmania until 1978. In 1979, he 
assisted at the Gladesville parish while 
studying Japanese with Des Bruton at East 
Sydney TAFE College, in preparation for 
going to Japan. 

James arrived in Japan in 1980 with Fr 
Robert Gray and continued his studies of 
Japanese at the Franciscan school, 
Roppongi. During the second year of his 
studies he said public masses for the US 
Franciscans who ran the church adjacent 
to the school. 

His first appointment was to Tomigaoka 
with Tony Glynn. Hisagi Koyami had set 
up Scripture groups in Yagi parish and 
James supported him with the lectures. 
During these years he became a serious 
student of the bible and was in demand to 
give talks on Scripture. He maintains a 
deep interest in the scriptures. 

James was next appointed to Takada with 
John Walsh. Apart from his part in the 
normal parish programs, he was there at a 
time when the kindergarten was 
introducing the Montessori system, but 
was experiencing difficulties in obtaining 
the necessary equipment. Being very 
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capable with manual work, James built a 
small triangular-shaped house which the 
children love and other artifacts the 
program requires. He is well remembered 
by the parents of these children for his 
work. 

Returning to Australia in 1983, James 
served at St Patrick's, Church Hill, Sydney 
for about ten years and is now in parish 
work based from Leichhardt. At the same 
time he maintains an active connection of 
many years serving people whose lives 
have been cut adrift from families and who 
live mostly on the streets. 

Fr ROBERT GRAY s.m. 1980 - 1983 

Robert Gray is from Tweed Heads in far 
northern New South Wales, close to where 
Mick Guinea grew up. He was educated 
locally by the Presentation Sisters and by 
the Marist Fathers at St John's College, 
Lismore. Seeking to dedicate his life to the 
priesthood he applied for entrance to the 
Marist Fathers and undertook his studies at 
Toongabbie and later Hunters Hill. He was 
ordained in his home town in 1977. 

Having applied to go to the missions, in 
his first year after ordination Bob initially 
served as a hospital chaplain at St 
Vincent's and the Mater Hospital in 
Sydney, and was then appointed to the 
teaching staff of St John's, Lismore. 
During 1979 he led a team of college 
students and staff to visit Marist missions 
in Papua New Guinea and Bougainville. 

Rob is a very dedicated man, 
warm-hearted, earnest and straight dealing. 
He is a gifted, insightful writer with an 
academic disposition and his capabilities 
are high in the field of education. 

In 1980, he arrived in Japan and attended 
Japanese language school at Roppongi, 
Tokyo. While there he served as chaplain 
to the International School of the Sacred 
Heart, Hiroo, also in Tokyo. 

On completion of these studies he was 
appointed to Tomigaoka as an assistant to 
Tony Glynn. In May 1983, he was 
appointed to Koriyama with Joe Rooney. 

Later that year he took some time for 
reflection in Australia and decided to 
return to civil life in Japan. After some 
years of teaching he is now Professor of 
Applied Linguistics at Waseda University 
in Tokyo. 

Fr MICHAEL JACQUES s.m. 1974 -
1986 (Student); 1990 -
Michael Jacques is from Burnie, 
Tasmania, where he was educated with the 
Sisters of Mercy and the Marist Fathers at 
Marist Regional College, as it is now 
called. He applied to become a Marist 
priest and entered novitiate in 1968. After 
completing his philosophy studies at 
Toongabbie, NSW, he attended Sydney's 
Macquarie University where he gained a 
Bachelor's degree in Social Anthropology. 

During the final year of the latter course, a 
Marist provincial chapter took place in 
Sydney. Mick Guinea and Terry Wicks 
proposed to the chapter that seminarians 
who intended to become missionaries in 
Japan might be allowed to come to Japan, 
undertake language studies followed by 
completing their theology in that country. 

The decision was approved by the chapter, 
and provincial Fr Peter Guiren contacted 
Michael offering him the opportunity. As a 

Robert Gray 
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result, a few weeks later Michael came to 
Japan in 197 4 and began to study Japanese 
with the Jesuits at Juniso, Kamakura. He 
completed his Bachelor of Theology 
degree at the famous Sophia University, 
followed by a Master of Arts and a 
Licentiate in Sacred Theology at the same 
university. After furlough in Australia, 
some pastoral experience in Nara followed 
and educational work in Tokyo. He 
returned to Australia to prepare for major 
orders in 1987, undertook further parish 
experience in Gladstone, Qld, and was 
ordained to the priesthood in 1988. 

Top: Robert Gray 
and Michael 
Jacques, 1999 
Below: Michael 
Jacques, Aloysius 
Asada and Tony 
Glynn plant trees at 
Tomigaoka 

Michael's first appointment as a priest was 
to the parish of St John's Wood, Brisbane, 
Qld, in 1989, but his abilities and 
academic success made a ministry in the 
field of education an almost inevitable 
step. Something over a year later he 
returned to Japan, where he was appointed 
a lecturer in Foreign Studies with the 
Jesuits at Sophia University. 

In 1996 Michael was appointed Associate 
Professor in the Faculty of Foreign Studies 
at his alma mater, Sophia, where he 
continues to reside. 
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A WRITING APOSTOLATE 

Never very robust, Paul Glynn's health 
was an extra burden for him while in 
Japan, necessitating returns to Australia 
for periods of "Rand R". In 1983, 
recognizing that Japanese Catholics were 
in great need of Catholic books about 
people, he decided to write Song of 
Nagasaki, whose theme tells of how an 
atheist met God. 

The book had to be privately printed and 
distributed, but its success was enormous, 
and still continues. Prints and reprints in 
various countries have appeared in 
Japanese, English and Italian editions. 
Well over a hundred thousand copies have 
been sold. With his missionary outlook, 
Paul ensured that all profits go to the 
needy missions in the Philippines. 

Other books and articles have followed, in 
what has become an apostolate of writing. 
Paul's great capacity for telling a story 
gives him a wide appeal and writing has 
become a major apostolate in his life. 

Top: Paul Glynn's popular book, 
'A Song for Nagasaki'. Below: John Hosie 
[ author of 'Maris! Journey in Japan' 
text] and Paul Glynn, 1999 
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Fr KEITH TULLOCH s.m. 1989 -

Keith was born in Hull, England, and 
attended the Marist Fathers School, Hull. 
He applied to become a Marist priest and 
entered novitiate in Ireland in 1967. His 
philosophical studies continued in 
Paignton, Devon, and he then studied 
theology from London University where 
he graduated with a Bachelor of Divinity. 

Ordained to the priesthood in 1973, Keith 
continued university studies at Sheffield, 
obtaining a Bachelor of Arts degree. He 
then taught for seven or eight years at the 
college of the Marist Fathers, Blackburn. 
His next appointment was as Youth 
Officer for Middlesborough diocese and 
for a time he was also a prison chaplain. 
In 1989, Keith was on sabbatical and 
visited Japan. In Nara he decided he would 
like to join the Marist mission there. He 
studied the Japanese language for two 
years at Naganuma, Kyoto. The efficient 
Japanese rail system meant that he was 
able to undertake these studies commuting 
from Nara. However, an indication of 
Keith's determination to learn the 
language thoroughly is that when he saw 
that living in a house where English was 
spoken was holding him back, he moved to 
the priest's quarters at the Koriyama 
church. There he lived alone in order to 

force himself to speak Japanese in all his 
daily contacts with people. 

In 1992, Keith was appointed to Kuzu, in 
Gose for five years. Although the number 
of local Catholics remains so small that the 

Top: Keith Tulloch 
at the keyboards 
and, below, with the 
young and the 
restless from young 
adult groups around 
Nara 

103 



104 

church is barely able to be sustained, the 
institutions which Syd Nugent has set up 
make the whole complex viable. Mass is 
more often needed for the Old People's 
Home and the Kindergarten than for the 
parishioners. 

Keith is a quietly spoken person, 
thoughtful and generous. He has a very 
good knowledge of Japanese including the 
written language. He loves literature and 
enjoys writing and translating. With a 
strong artistic bent, he is the priest most 
likely to volunteer to design a leaflet or 
notice. His greatest joy is music, where his 
main instrument is the cello. In Gose he 
taught guitar to a group of young people, 
and likewise enjoyed working with 
another group of talented musicians at 
Nishi-Yamato. 

One of the Marist mission team is 
younger. A Japanese seminarian 
completed his theological studies in 1999. 
He has already been an active member of 
the team for some years as his studies 
permitted. 

OSAMU ICHIBA s.m., Oscar, 
Seminarian 1991 -

Oscar, as he is always called, was born in 
Agatsuma, Japan, and attended the high 
school of his ken (prefecture) at Nakanojo. 

He continued tertiary studies at Tenri 
University in Nara where he graduated 
with a Bachelor's degree in Foreign 
Studies. 

It was during 1986 that Oscar met his first 
Marist, John Hill. It is a meeting he 
remembers well for the engaging, good 
humoured man whom he found so easy to 
talk to, and was a significant part of his 
decision to apply to become a Marist 
Father. He taught in a preparatory school 
back in his home ken until he made the 
necessary application and in 1991 became 
a candidate for the Society of Mary. 

Unlike the two previous Japanese Marists, 
Asada and Koyama, who undertook at 
least half or most of their seminary studies 
in Australia, Oscar's studies have all been 
in Japan, while living at the Divine Word 

Seminary, Nagoya, with John L. Walsh as 
the Marist Father a9companying him. He 
studied philosophy from 1992 to 1994. 

In 1995 he went to New Zealand for his 
novitiate at Greenmeadows seminary, and 
was professed as a Marist in January 1996. 
He returned the following year to Nagoya 
where he attended the Nanzan University 
for his theology studies, graduating with 
his Summa Cum Laude degree early in 
1999. 

Oscar is a highly intelligent man, very 
active and energetic, greatly appreciated in 
community for his readiness to take part in 
any project and for his delightful sense of 
humour. His teaching is strongly grounded 
on a bible-based spirituality. 

Each weekend during his theological 
studies in 1997 and 1998, Oscar taught 
children in Takada and Nagoya, where he 
also taught theology to church school 
leaders. In the second half of 1999 Oscar 
is to have a period of active work in 
Australia at Marist Regional College, 
Burnie, Tasmania, teaching the Japanese 
language. 
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CARE OF THE ELDERLY 

The first Marist venture into the care of 
the elderly took place in Gose in 1961 
with the building of St Joseph's Old 
People's Home at Kuzu. It provided 
originally for 30 people, but was soon 
extended to 50 residents, cared for in early 
years by diocesan Sisters of St Joseph 
from Osaka. When the bishop of Osaka 
called them back to work in their home 
diocese, Bert Harcombe was able to find 
the Canossian Sisters who agreed to 
supply five sisters to Gose, one for the 
kindergarten and four to the old people's 
home. 
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In the early 1970s, Syd Nugent was 
appointed to Gose and in his assessment of 
the parish found that the kindergarten 
numbers were dropping and the 
parishioner attendance at the church was 
down to half a dozen families. Only the 
old people's home was functioning well. 
Syd turned his attention to the 
kindergarten which grew from caring for 
70 to 250 young children. 

Before long the Canossian provincial said 
that the sisters were having problems 
handling both the old people's home and 
its finances. Syd offered to manage the 
home and two or three sisters were 

Top: New 
extensions to Kuzu 
old peoples home 
Below: Paddy 
O'Hare gives 
Communion to 
residents at Kuzu, 
1999 
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allowed to continue over the next few 
years. 

Finally, all of the sisters were withdrawn 
and Syd found himself director of both the 
home and the kindergarten - positions he 
held until 1991, when lay people were 
appointed, Mr Hiroshi Yoshida to manage 
the home and Mrs Kyoko Murata to take 
charge of the kindergarten. 

Under Syd's direction the Kuzu home has 
been extended and modernized with two 
wings. The nature of the work would be 
classified in Australia as hostel care. 

The unmet need was for a combination so 
that the hostel care can be followed with 

nursing home care when old people are no 
longer able to care _for themselves. It was 
decided that this would be offered in the 
north, at Heijo on the Marist Suzaku 
property. For this reason Syd moved in 
1991 from Gose to Suzaku in Nara City to 
undertake the building and management of 
this new home. 

Santa Maria Nursing Home was opened in 
August 1991. Besides caring for 50 
permanent and 10 respite care residents, 
the home is responsible for day care 
patients who are brought by micro-bus to 
enjoy a relaxing bath and lunch. It also 
provides Home Help and Home Nursing 
Services for those unable to care for 
themselves. 



MEALS ON WHEELS 

An associated activity of Santa Maria is 
the provision of daily meals-on-wheels at 
lunch time for an average of 120 elderly 
people living in their own homes in Nara 
City. More than 300 volunteers now help 
at Santa Maria, of whom 120 look after the 
preparation and delivery of these meals for 
the disabled. 

While Syd's parish ministry continues 
with assistance at Tomigaoka, his main 
thrust has become a very strong 
involvement in the care of the elderly. The 
focus is on the person's needs, ensuring 
that each is treated as an individual. 

To that end he has pursued further studies 
with the Ministry of Social Welfare. At the 
course he was the only foreign born 
participant. He graduated at the highest 
level which entitles him to be Director of 
any Welfare Institute in Japan. This could 
embrace not only care of the elderly, but 
retarded children and so on. In this 
capacity he has made two trips to Europe 
with welfare workers and Japanese 
government officials, one to Denmark and 
the other to France and Switzerland. He 
also brought a group of his own staff to 
Australia for a survey of aged care units in 
Sydney and suburbs. 

All institutions in Japan, both welfare and 
educational, are managed by boards of 
directors, who are ultimately responsible 
for the institutions. It has been Marist 
policy for priests to withdraw gradually 
from these boards and get more and more 
lay people involved. 

JOHN HILL 

A different apostolate began for John Hill 
in Nara, in 1953, the year after he began 
working as a missionary. He was asked to 
visit a local prison. He is still a prison 
chaplain today over forty five years later. 

For many of the earlier years he was 
assigned to a prison for young adult 
offenders up to 25 years of age. More 
recently he has attended another penal 
institution for youths rather like a 
reformatory. The oldest are 20 years of 
age. 

Discipline in Japanese prisons is very 
severe. Punishment may be imposed for 
"attitude" - something like an offence once 
called "Dumb insolence" in military forces 
trained in British traditions. 

With such strict discipline, John has never 
heard of problems with drugs in his years 
as a prison chaplain. It would be almost 
impossible to smuggle them in. 

Volunteers prepare 
"Meals on Wheels ", 
Santa Maria 
outreach, 1999 
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All chaplains - Buddhist, Tenri, Shinto and 
Christian work together. John and three 
Protestant chaplains meet separately once 
a month in what is called the Christian 
Club. The young men who attend do so 
voluntarily. 

Prison chaplaincy is one of the least 
rewarding of ministries in terms of visible 
results. The prison authorities discourage 
further contact with those who have been 
discharged. Chaplains do not expect to 
transform the lives of those among whom 
they work. Many prisoners have been 
brought up from childhood to know far 
more about criminal activities than about 
how to live within the law. Recidivism -
re-offending - brings many back to jail 
repeatedly. 

THE SEED OF HOPE 

John's approach is firmly realistic. He sees 
his prison chaplaincy as work for the 
marginalized - people on the edge of 
society. He says, "It is not about visible 
results. Good outcomes are like an 
unexpected bonus. I have always seen it as 
sowing the seed of hope among people 
with no hope." 

Sometimes - rarely- positive outcomes 
occur. One day John was in a street in 
Osaka. He heard a voice call out, Hill 
Sensei! [teacher]. He turned to see a well 
dressed man coming eagerly towards him. 
As the man came closer, John 's well 
known memory for people helped him 
recall where he had known him. Years 
before, the man had been a prisoner in 
Nara. As they conversed in the street, John 
asked how life was now. John says, "He 
was proud to tell me that he was doing 
well." 

Even more memorable was a young 
Korean prisoner. He was very highly 
intelligent, but a known trouble maker in 
prison. His uncle was in prison, too. His 
father was a money lender - in Japan an 
activity with which a number of criminals 
become associated. When John saw him 
he was in Solitary. Like most prisoners, he 
was covered in tatoos. They spoke fairly 
briefly, and John held little hope for him. 

When John returned to the prison the 
following week he learnt that, to the 
complete surprise of everyone, the 
prisoner had asked to see John again. 
What could his motive be? Was he simply 
trying to use the chaplain to impress prison 
authorities? 

John went through the necessary 
procedures to enter the area of solitary 
confinement and was finally brought to the 
cell of the Korean prisoner. The young 
man said, "Sensei, I want you to teach 
me." 

To make it clear he was not going to be 
used in some kind of game John decided 
he should be somewhat off-handed. 
"Teach you?" he said. "I'm too busy." 

"No, I'm serious, Sensei. I want you to 
teach me." John looked away as if not very 
interested. The young man began to seem 
a little uncertain and became more urgent. 
"I want you to teach me, Sensei," he 
repeated. 

"Well, I haven' t much time," said John. 
"I'll see you on one condition: You must 
become a model prisoner." 

They began classes and the young man 
was a conscientious student. 

When he was discharged from prison at 
the end of his term, the young Korean was 
regarded as the Number One prisoner in 
the jail. On returning to ordinary life he 
had all his tatoos removed - a procedure 
which is both expensive and very painful. 
He had put his prison life behind. 

When John heard of him some years later, 
he was working hard - and honestly. 
In Kyoto in Holy Week 1999 John 
approached the new Bishop of Kyoto after 
the Mass of the Oils. He said that he 
would like to retire from prison chaplaincy 
work in twelve months ' time. In the 
interim the bishop will be able to look for 
a replacement. 

As John is now in his mid-70s, his 
retirement from prison chaplaincy in 2000 
will be well-earned. But he continues to be 
active. At the present time, apart from his 
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prison chaphiincy, his parish milsses i!ncl 
associated ministries in the Takada 
mission team, John works with 
handicapped people in Sheltered 
Workshops. From one end of Nara-ken to 
the other. 

My aim is to go to each workshop 
once a month. I almost never achieve 
that, but I try. Only one sheltered 
workshop in the entire ken is open on 
a Saturday and I visit that. On the 
weekend I have masses. I have 
Monday off. On Tuesday I am here. 
Wednesday, Mass at Yagi. Thursday 
there, Friday somewhere else. 

My main work is introducing Christ to 
people who have never known him. 

John helieves in the laity. He descrihes 
himself as a people person. He is an 
enabler and is not interested in 
administration. "We need to move 
people," he says. "I've spent most of my 
life talking with people. We need people 
to talk, and to hear what they have to say." 

He cites the story told by the famous 
Redemptorist theologian Bernard Haring 
when he visited Japan in the 1960s. A 
number of successful Catholic 
businessmen in Germany - all dedicated 
Christians - got together and worked out 
an apostolic plan. They went to their 
Cardinal. He told them to run it by him 
and he would let them know his thoughts. 

"No, Your Eminence," they said. "We just 
came to tell you what we are planning to 
do." 

A Monday soccer game at Nara [L to R] back: 
Terry Wicks, Tony Glynn, Joe Rooney, Paddy O'Hare, Syd Nugent; front: Tony 

Wilson, John Walsh, Paul Glynn, Mick Guinea, Kevin Muldoon 



New Roles 

JAPAN TODAY 

The Japan of the 1990s is vastly different 
from the Japan Marists entered in 1949. 
Then it was a country painfully 
reconstructing itself after the ravages of 
war and shattering defeat. Today it is one 
of the most powerful nations in the world. 

In pre-war days Japanese products had a 
reputation for being inferior. By deliberate 
policy the country reversed this, 
emphasizing quality through every step of 
all kinds of manufacturing. The label 
Made in Japan today is synonymous with 
reliable products made to the highest 
standards. 

Where once Japan was accused of 
achieving competitive pricing by 
underpaying its workers, it has now 
reached a dominant position in many 
industries while its workers are among the 
best paid in the world. 

Overall, Japan has become a world power, 
with an economy whose products and 
investments reach every corner of the 
globe. 

Over the same years, socially and 
culturally Japan embraced many aspects of 
western capitalist society and democratic 
systems - but in its own unique way, and 
retaining its own value-systems .. 

SOCIAL STRUCTURES 

Traditional Japanese society was based on 
a powerful sense of community 
responsibility which contrasts strongly 
with the unbridled individualism of most 
western countries. The family itself placed 
many expectations upon the behaviour of 
individual family members and the 
fulfilment of mutual obligations. The 

father was unquestionably the head of the 
family. Shinto focus on ancestral family 
figures was understood as calling for deep 
personal commitment to concepts such as 
the honour of the family name. 

It was because of such value-systems that, 
unlike their counterparts in the United 
States, England or Australia, large 
Japanese corporations resembled families. 
Employees were considered to be 
employed for life and in return those 
employed showed a deep sense of loyalty 
to the company. 

While these elements remain very 
significant today, various forces affect 
them. Young people are much more highly 
educated and may have to move away 
from their families to distant cities for 
tertiary education and afterwards for 
employment. Arranged marriages have 
significantly decreased. When young 
couples marry they are more likely to live 
at a distance from their parents. Many 
women no longer accept the inferior status 
in which their mothers lived. Capitalist 
Japanese companies faced with financial 
problems put off large numbers of 
employees much as occurs in other 
countries. 

CHANGED CONCEPT OF MISSION 

The vision and ideals which inspired 
Marsden and the other early Marist 
missionaries were rich and varied. But it 
remains true that one hope was so 
important to them that they saw it as the 
major criterion on which they could 
measure success. That was conversions. 
They hoped and believed that the more 
dedicated they were and the more 
sincerely and selflessly they worked, the 
greater would be the numbers of Japanese 
embracing Christianity. 
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Instead, the apparent original promise of 
huge numbers of Japanese conversions had 
disappeared by the 1960s. Instead of the 
tens or scores of converts expected, many 
efforts produced no immediate 
conversions at all. At most the numbers 
were ones or twos. Using only this 
criterion they could seem like failures in 
their own eyes. An agonizing reappraisal 
had to be made. 

New recognition by the Second Vatican 
Council of other religions, together with 
appreciation that God is always present 
within humanity, and always has been, 
gave a different impetus to missiology and 
encouraged new understandings of the 
missionary task. 

For Marists, an instance of the new 
attitude occurred elsewhere in Asia, in the 
1970s. The Marist General Administration 
agreed to take a substantial share in 
helping provide staff for a Christian school 
in Lahore, Pakistan. All of the local 
people, and hence all of the pupils are 
Muslim and there is virtually no hope 
whatever of conversions to Christianity. 
For a number of years Marist priests from 
different parts of the world, including 
Australia, volunteered to be part of the 
teaching staff in that school. 

Much as with the Christian kindergartens 
in Nara ken, the missionary concept 
inspiring such efforts is that a Christian 
presence will affect the attitude and 
outlook of those who are reached by it, 
even though few or none will ever convert 
to Christianity. 

Encouraged by Vatican II and the writings 
of Paul VI and John Paul II, today's 
missionary is expected to show great 
sensitivity and respect towards local 
culture and traditions. This humility 
contrasts with past attitudes when many 
missionaries opposed and sought to 
destroy various manifestations of local 
culture which they denounced as serving 
false gods and the devil. 

WORKING WITHIN LOCAL 
STRUCTURES 

Unquestionably the Marists, from their 

first arrival in Japan, have always worked 
in a very sensitive way within local 
structures. At different times during the 
past fifty years the missionaries have been 
able to offer much-appreciated physical 
assistance to those in need. During the 
difficult post-war times of harsh poverty 
and huge unemployment it was food and 
warm clothing. Since those days it has 
been on the occasion of natural disasters, 
such as earthquakes, floods or typhoon 
damage, with offers of financial support or 
temporary accommodation for the 
homeless. Otherwise it has been by 
providing help in a range of ways - to 
children with learning difficulties, to boat 
people seeking asylum, to foreign-born 
workers stranded without jobs or other 
assistance, by caring for the elderly or 
providing respite care for their ordinary 
carers. 

In a directly religious sense, the 
cooperation and understanding between 
the Marist and Buddhist priests described 
earlier is very different from the attitude 
expressed or implied in some of the letters 
from the missionaries in the first few 
years. As we saw, Marsden wrote of 
countering Japanese 'paganism' and 
replacing it with a Christian society. 

We need to remind ourselves that it is 
unreasonable to make harsh judgements, 
based on the standards of today, on the 
attitudes of past generations. At the same 
time we can rejoice at how greatly 
relationships have improved over the 
years, as instanced in the Buddhist and 
Christian Begging Bowl collections during 
the nine days before Christmas, 
inter-religious services for those who died 
during the war and in so many cooperative 
social welfare projects undertaken 
regardless of religious commitments. 

NEW UNDERSTANDINGS WITHIN 
THE CHURCH 

Vatican II was the greatest watershed in 
the life of the Catholic Church in the 
twentieth century generally, and no less in 
the lives of congregations of religious. Up 
until the council the lives of religious were 
usually strictly controlled in a strongly 
hierarchical system. 



The authority of the papacy in the church 
vastly increased after the definition of 
papal infallibility by the first Vatican 
Council in 1870. The definition placed 
narrow and very precise limits to 
determine when infallibility applies. But 
gradually those limitations were 
disregarded and any statement by the pope 
came to be treated as having enormously 
increased authority. Some papal 
statements were described in 
self-contradictory words as "almost 
infallible". There are no degrees of 
infallibility: a papal statement is either 
infallible or it is not. 

There was also a flow-on effect towards 
increased authority of the various bodies 
within the Roman curia - the Vatican 
bureaucracy. Theologians seriously 
discussed, for example, whether the 
promulgations of the Pontifical Biblical 
Institute were infallible. Announcements 
in Catholic newspapers that "Rome has 
stated ... " were treated as requiring 
unquestioning obedience without even 
knowing whether "Rome" meant the pope 
or the cardinal who was head of a papal 
congregation or even some relatively 
insignificant secretary within the Vatican 
bureaucracy. 

The Second Vatican Council shone a new 
light on many aspects of the lives of 
Christians. Concepts of human dignity, the 
rights of conscience and personal 
responsibility were stated in clearer terms 
than ever before by a General Council of 
the Catholic Church. 

Within religious orders this led to the 
challenging of the concept of what was 
called "blind obedience" - unquestioning 
obedience to any instruction of a superior, 
however irrational it might seem. A well 
known collection of edifying stories from 
the lives of saints and the holy monks of 
ancient times told - with approval - of a 
superior ordering a monk to plant 
cabbages upside down merely to test his 
obedience. The message given to 
generations of novices preparing for entry 
into a religious order was that the religious 
who humbly obeys a superior's command 
can never be wrong. 

Instead of praising humble obedience even 
to seemingly irrational decisions, the new 
attitude took into account the possibility of 
abuse of process by the superior, the right 
of the subject to explanations of the 
grounds for decisions and the duty of the 
subject to act in a responsible way. 

The Church was not alone in these 
changes, parallel transitions were 
occurring in secular life. At the post-war 
Nuremberg trials in 1946, the court 
rejected the defence that the accused were 
merely carrying out orders. Unquestioning 
- or blind - obedience was no justification 
for what they had done. 
In the 1960s, while the council was taking 
place, the university riots in the United 
States and other countries were 
fundamentally similar challenges to the 
trusting acceptance of the ways 
universities were run. Policies and 
procedures which had been taken for 
granted for centuries were questioned, and 
attempts to dismiss the challenges with a 
wave of the hand were disastrous. Many 
practices had to be rethought, and 
important reforms resulted. 

REWRITING CONSTITUTIONS 

In the twenty years from the end of 
Vatican II, new procedures came to apply 
within religious communities. The details 
were not simply imposed from on high. 
Instead, all congregations were asked to 
rewrite their constitutions in a manner 
loyal to the concepts of the founders, but 
in a way relevant to the later twentieth 
century. The Church recognized that 
founders of religious orders have special 
charisms and inspirations. It was only right 
to ask their followers to ensure that the 
new constitutions continued to reflect the 
visions of their own founder. 

Such rewriting was often painfully 
thrashed out up to the highest levels within 
the order, clause by clause. A number of 
religious orders which were founded 
centuries ago to meet a particular need of 
that time have had to change direction to 
entirely new apostolates, because those 
past needs are now being met in other, 
sometimes better, ways. 

113 



114 

DEATHS 

Four members of the mission team have died in the 
last fifteen years: Hisagi Koyama, who was only 44, 
Jim Molkenbuhr, Tony Glynn and Mick Guinea - all 
under the age of 70. These deaths have been painful 
losses, not only for the missionaries, but also for the 
local people mourning their pastors. Three other 
former missionaries also died in the 1990s, Vince 
Mills, Laurie Gallagher and Des Bruton. 

Japanese culture has different practices in the 
traditions surrounding death. 

OSSUARIES 

In Japan, cremation is the normal practice. Cemeteries 
are relatively few and the spaces extremely expensive. 

The Japanese cremation process is completed in such 
a way that the bones of the deceased are able to be 
returned to the mourning family. Many parish 
churches have a small prayer room called an Ossuary. 
There, a bone from the deceased in a very small 
container is placed in a space in a wooden wall 
structure. Such ossuaries have been included in the 
churches at Nara and at T omigaoka, where those 
commemorated include the Marists mentioned. At the 
same time the unusually ample parish land space at 
Kuzu contains a dedicated cemetery where a special 
area commemorates the deceased missionaries by 
graves with headstones. 



Top: The 'nokotsudo' [ ossuary J of Tomigaoka church 

Below: Bone remains of Michael Guinea and Tony Glynn at Tomio and Tomigaoka 
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For the Marists, founder Fr Jean-Claude 
Colin had a broader vision: any ministry 
appropriate to priests is appropriate to 
Marist priests. Even so the rewriting was 
far from easy. It was helped enormously 
by the fact that lengthy and patient study 
had already been undertaken and 
published by Frs Jean Coste and Gaston 
Lessard of the founding inspirations and 
wisdom of the early Marists, who had 
immediately accepted the challenge of 
voyaging on sailing ships to the islands of 
the Pacific to establish new missions there. 

As each congregation undertook the task 
of refounding itself, democratic processes 
became more common. Certain orders had 
for many centuries held elections for the 
position of superiors. Now elections were 
much more widely required to decide who 
were to be superiors, sometimes as 
deliberative votes, or else as indicators to 
be seriously considered in the making of 
appointments. Debates - some acrimonious 
- took place at the community level on all 
kinds of matters to do with the direction of 
policy and other quite fundamental issues. 

Democracy, for all its virtues, is an untidy 
process. Sorting out these matters was not 
easy. No one has a mortgage on truth or 
wisdom. Older ideas were not always 
wrong, newer ideas not always right, and 
vice versa. But in a previous generation it 
had been unthinkable even to discuss, let 
alone question the kinds of policies and 
issues now being widely subjected to close 
scrutiny. 

It was never wise for superiors to make 
decrees with little discussion or 
explanation except within a very closed 
circle, but that had once been relatively 
easy. It has now became ordinary practice 
for a superior to discuss proposals openly 
and listen to opinions before taking 
decisions. When a speedy decision has 
been necessary, explanations of the 
background are expected - and are usually 
given - with an openness for which many 
in the past hardly dared to hope. 

Individual members of religious orders 
may have abilities or insights which had 
been overlooked by those in authority. 
Mother Teresa left the religious order she 



originally joined. Her superiors there 
rejected her vision of reaching out to the 
beggars in Calcutta as incompatible with 
the traditions of the congregation. Today, 
while many orders withdraw partially or 
completely from traditional commitments 
to education or health care - about which 
governments, in most developed countries, 
have become more responsible - individual 
members of the orders see other particular 
social needs and have been able to 
establish new ministries to meet those 
needs. 

CHANGE AND THE MARIST 
JAPANESE MISSION 

The Marist Japanese mission was part of 
these worldwide changes in the church. In 
its own way it was a microcosm of such 
changes. Similar vigorously-argued policy 
debates took place and were affected by 
other factors. Two connected factors were 
the international decline in vocations and 
the growing aging of priests. 

Vocations to the priesthood and religious 
life have been declining widely throughout 
the world, especially in the developed 
countries, since the 1960s. The inevitable 
result for the Nara mission is that fewer 
priests are available to come to Japan as 
missionaries from Australia or other 
Marist provinces. 

A closely related factor is aging. This 
factor continues to grow in its 
significance, both in the mission and in the 
countries from which the missionaries 
come. The average priest in Australia -
overall, including Marists - is more than 
60 years of age. There are far fewer young 
priests. In 194 7 when the Japanese mission 
was approved there were 46 Marist priests, 
and a total of around 24 seminarians in 
Australia. Over recent years there has been 
an average annual total of two students in 
training. A number of religious orders 
have received no candidates at all for 
many years, and some no longer accept 
candidates. 

In Japan today, none of the six priests on 
the Marist mission is under 50 years of 
age, and four are over 65 - retirement age 
in many places. There is one Marist 

Japanese student for the priesthood. 

UNCERTAINTY 

For a long time a number of Catholics, 
including some church leaders, regarded 
the decline in vocations as a temporary 
phenomenon, soon to be reversed. Today it 
is difficult to maintain such viewpoints 
while active priests and religious continue 
to decrease in numbers and more reach 
retirement age or die. The effects of 
another ten years will mean a vast change 
in the Catholic Church generally, not least 
in Japan. 

Exactly what those changes will be is not 
so easy to predict. 

The mission team members have been 
completely realistic about their situation. 
In a recent major study they characterized 
the years ahead as marked by uncertainty. 

As we move into the third millennium 
the situation of the church, in the 
economically successful world at 
least, is such that we are able to 
acknowledge, and even to welcome, 
uncertainty. Where we are going is not 
clear but we are going there whether 
we like it or not. (Jn 21: 18!) 
Keith Tulloch in "Team Ministry in 
South Nara", Marist Japan, Aug 1998. 

LAY COLLABORATION IN 
MINISTRY 

One of the positive aspects of the 
decreasing numbers of priests has been the 
growing collaboration of priests and lay 
people in ministry, and this is very much 
the case in Nara ken. A great many of the 
parish positions once held by the 
missionaries are now filled by lay people. 
Lay people are principals of kindergartens, 
running the Toy Library program for 
children with learning difficulties, and 
managing the range of care programs for 
the elderly. It is also increasingly the 
practice for lay people to be an essential 
part of the parish decision-making 
processes and active in general parish 
activities. 
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COLLABORATIVE MINISTRY 

For many years, as noted already, the 
priests in Nara ken lived separately at their 
respective churches and worked more 
individually. In the 1990s, Collaborative -
or Team - ministry has been chosen as the 
appropriate path for their missionary work. 

This change not only means the inclusion 
of lay people at all levels of parish 
activity, it directly affects the lives of the 
priests in fundamental ways. 

The decision to opt for team ministry was 
taken after thorough discussion. Its 
implications in South Nara were described 
in the same paper as follows, 

Against this background [ of 
uncertainty] our Marist community 
based in Y amato-Takada has 
embarked upon a project of team 
ministry. The parishes of Gose, 
Nishi-Yamato, Yagi and Takada no 
longer have their own individual 
parish priest but, instead, their pastoral 
care is entrusted to a team of four 
[ now three] priests. One of them is 
appointed as their moderator ... 

We are trying to see things in a 
different light. The principal point 
about providing several churches with 
the services of priests as a team is not 
that it solves a manpower problem. 
This is something which it may well 
do as a side effect. Its primary 
objective is to be a different way of 
providing pastoral care ... 

What we are attempting to put into 
practice, whilst at the same time trying 
to devise, is a method of providing 
pastoral care and priestly ministry 
which involves a new relationship 
between the local Christian 
community and its priests ... 

These changes are not being achieved with 
a snap of the fingers. The report goes on, 
"Learning to cooperate and to release 
energy which is as yet only potential, is 
both time consuming and very hard work. 
So why bother?" 

In answering its own question, the report 
suggests that the ultimately persuasive 
reason, 

.. .is that the present system is 
beginning to fail and seems likely to 
become unworkable .. . The way to 
respond is always to go forward rather 
than back. We have to find ways of 
making the church effective in the 
modern world, ways of freeing the 
church to be the instrument of 
salvation for the world as it actually is 
here and now. 

The approach adopted operates at two 
levels, the Marist and the Kyoto diocesan 
level. 

At the Marist level, in 1998 the team voted 
to end the practice of living separately. 
They now live as communities in one of 
two houses, each of which is responsible 
for four parishes. As noted above in the 
report, the southern house is the presbytery 
at Takada - second largest city in the ken, 
responsible for the four southern parishes 
mentioned. 

The northern one is the Marist Regional 
House at Suzaku in Nara City, responsible 
- with others - for Nara City parish, 
Tomio, Tomigaoka and Koriyama. 

KYOTO DIOCESE 

Collaborative ministry has also been 
embraced by the Japanese Church 
nationally. The diocese of Kyoto, of which 
Nara ken is part, is one of a group of 
dioceses of Japan who are putting the 
concept into practice. 

An annual event, going back some years, 
is the Nara Catholic Taikai - large 
gathering. Each November, members of all 
eight churches in the Nara region of the 
diocese meet to discuss and exchange 
views of a matter of importance. In their 
Taikai of November 1998 the topic was 
Collaborative Ministry - focusing on the 
effects of the recent reorganization of the 
churches in the region into two groups of 
four parishes. 



Top: Regional Assembly at Mefu, 1998 [L to R] to r Peter McMurrich 
[vicar-provincial], Terry Wicks, Keith Tulloch, Paddy O'Hare, Oscar lchiba, Syd 
Nugent and John Walsh. Below: Marists at their monthly retreat day, Kuzu, 1999 [L 
to R] Terry Wicks, Keith Tulloch, John Walsh, Oscar lchiba, Paddy O'Hare and John 
Hill, 1999 
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A meal at Takada, 
1999 [L to R} Keith 

Tulloch, Paddy 
O'Hare, John Hill, 
Terry Wicks, Oscar 

Ichiba and John 
Walsh 
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A panel of four presented their experience 
of the change: two lay people, a sister and 
a priest. 

After briefly expressing their feelings 
and thoughts about the changing 
situation, there were questions which 
exposed, alongside the enthusiasm of 
some, the doubts and fears of many. 
The bishop, summing up, weighed in 
on the side of those seeing the need for 
change. So we, at the cutting edge of 
implementing team ministry, were 
affirmed by our history in the fight 
against ecclesiastical inertia: the fight 
goes on. 

This report in the Marist Japan newsletter, 
February 1999, goes on to speak of further 
meetings with representatives from the 
four churches in the Takada region. One 
concerned prayer, another parish finances. 

In the latter meeting, 

... We were looking at the diocesan 
plans for making the Church's 
financial system more 'Church-like' or 
'Gospel-orientated'. Forsaking 
inter-parochial competition we are 
hoping to see the parishes, 'bearing 
one another's burdens' and 'holding 

all things in common'. Surely this is 
'beginning a new Church'. 

NORTHERN NARA 

Another major change is reflected in the 
arrangements relating to the care of the 
four northern parishes of Nara ken, 
Koriyama, Tomio, Tomigaoka and Nara 
City. Although Marists continue as part of 
the parochial team ministry block 
responsible for them, in fact two of the 
four - Nara and Tomio - are now mainly 
cared for by priests from the Philippines. 

In the Team ministry of the diocesan level 
all four of these parishes assist one 
another. This development reflects that 
aspect noted above regarding the changing 
nature of the Church in Japan, where 
people born overseas now number about 
half of the Catholics in Japan. The Marists 
continue to care for Koriyama, are 
available to help in the other three parishes 
as needed, and receive the same help in 
return, e.g. for the rite of Reconciliation, 
additional masses, or replacing a priest 
who is away. In a similar relationship 
Tomigaoka, cared for by an American 
Maryknoll priest, gives and receives help 
from the Marist Regional House at 
Suzaku. 
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SPECIAL MINISTRIES 

As noted at the beginning of this section, 
despite changes, social and cultural 
attitudes in Japan retain many 
characteristics which differ greatly from 
those in countries like Australia or the 
United States. Individualism is modified 
by societal values in major ways. 

Gradually, nevertheless, changes are 
occurring because of influences such as 
the rising social status of women and the 
very high standard of education in today's 
Japan. The outcome of such changes 
sound familiar to people of western 
background - and includes an increase in 
divorce with the accompanying problems 
surrounding the upbringing of children and 
the division of property. 
Once, extended family structures ensured 
that the elderly would be cared for. Today, 
parents are separated from their children 
so many of whom live in distant places. 
The high price of accommodation is 
another factor. All of these changes mean 
that a growing number of older couples or 
individuals live by themselves, far from 
family or other relatives who would once 
have been expected to care for them. 

The Japan of fifty years ago had virtually 
no foreign workers. The last twenty years 

have seen the entry into Japan of large 
numbers of such workers from South 
America and the Philippines. The effects 
of these arrivals have been especially 
significant for the Catholic Church, which 
was already noted. 

In the Philippines, vocations have not 
fallen to the same extent as other places, 
and a number of Filipino priests and 
religious sisters are now working in Nara 
ken. They serve not merely the migrants 
from their homeland, but all of the 
Catholics in the parishes where they are 
stationed. 

As well as the ordinary masses in 
Japanese, the programs of many parishes 
may include masses in Spanish, 
Portuguese, Tagalog - the language of the 
Philippines - and English, understood by 
most Filipinos. The masses in Spanish and 
Portuguese assist the families of workers 
from countries in South America less 
fluent in Japanese. 

It was noted that in 1999 Paddy O'Hare 
was appointed by the bishop to be chaplain 
to Overseas-born Catholics. 

As also mentioned Syd Nugent, while 
assisting as necessary at Tomigaoka, has a 
special ministry towards the care of the 

Left: Paddy O'Hare 
with foreign 
workers and their 
children at Yagi, 
1999. Right: 
John Walsh with 
young mothers at 
Koriyama, 1999 
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elderly. Both Paddy and Syd reside at the 
Marist Regional House, Suzaku. 

John Hill, in Takada, has a special 
ministry to prisoners which began 46 years 
ago. 

John Walsh, besides being responsible for 
the care of Koriyama is also the Marist 
Regional Superior. 

COURAGE 

The planning just described reveals great 
courage and realism. Like John the 
Baptist, the missionaries recognize that 
their own role has already decreased and 
will continue to do so. But they see their 
parishioners taking active and intelligent 
roles in the local church, with a strong 
sense of responsibility for those who are 
unemployed, or facing special difficulties . 

At the celebrations for the fifty years of 
Marist presence in Japan, the mayor of 
Nara stated publicly that Nara was 
outstanding among Japanese cities for its 
social services on behalf of the 
marginalized. He explicitly attributed this 
achievement to the Marists, especially Syd 
Nugent and Tony Glynn. 

Looking back over fifty years and 
recalling the immensity of the task faced 
by those first Marists the achievement is 
remarkable. The Australian province faced 
a challenge of extraordinary proportions 
relative to its numbers - a story that has 
been told in words and pictures in these 
pages. 

Yet, it should not be forgotten, its 
achievement in Japan took place over the 
same years as other Australian Marists 
carried out their work in Australia, or 
volunteered to serve in the traditional field 
of Marist mission work in the South 
Pacific, as well as in missions in Mexico, 
South America, the Philippines, Pakistan 
and Africa. 

MARY AS PATRON OF MARISTS 

In an era of broadening understanding of 
the human psychology of masculinity and 
femininity, Marists have come to realize 

the positive effects on a group of dedicated 
men of having as t~eir inspiration one who 
is a woman and mother. An entirely male 
family easily tends to take on a certain 
hard-edged character. The influence of 
Mary softens this tendency. 

As the story of this Japanese mission 
reveals, Marists have always had a strong 
focus on the family and its needs. This 
characteristic remains very significant. It 
would be difficult to find a charism which 
more truly represents Mary, their first 
patron. 

In 1986, the then Superior General of the 
Marist Fathers, Australian Fr John Jago 
s.m., wrote of the challenges to Marists in 
the later 20th century. His emphasis was 
firmly on the role of the laity. 

Our basic challenge as Marists today 
is to enable the laity to play their full 
part in the church's life and mission; 
and to recognise their gifts. The laity 
constitutes the church together with 
priests and religious as servants and 
stewards of the mystery of the 
Kingdom. 

Such a church will demand a different 
form of leadership ... a leadership 
which fosters a network of 
relationships through which a 
community can care for itself and 
pursue its goals. (Mary Mother of our 
Hope). 

Mrs Toshiko Miyano ofNishi Yamato 
wrote in the early 1990s about her 
experience with the Marist priests, 

Twenty years ago I came with my two 
small children to live in Nara 
Prefecture, the region my mother 
originally came from. That was my 
first meeting with these priests who 
live with Mary in their hearts. I soon 
noticed how the Marists were so 
humble, unassuming and warmhearted. 
I began to learn how to relate with 
Mary and as it were speak with her in 
prayer. 'What are the things I too 
could do? What could be the best 
thing to do now? ' I feel deep gratitude 
to the Marists who shared this spirit 



with us and I pray daily for them. 
(Cited, L. Duffy and C. Girard, Like a 
Bridge - the People of God and the 
Work of Mary). 

Mrs Miyano died in March 1999. 

THE CELEBRATIONS IN JAPAN -
1999 

June is early summer in Japan. The 
afternoon of 6 June 1999 was a very warm 
one. More than 500 Christians from all 
over Nara-ken and beyond were gathered 
beside Santa Maria, the Old Peoples Home 
at Suzaku, Nara. 

With Bishop Otsuka, the bishop of Kyoto, 
some priests of the diocese and the Marists 
of the region, they were celebrating fifty 
years since the arrival of the Mari st 
Fathers in Japan. 

During the liturgy, special prayers were 
offered for those Marists who had been 
part of this journey and had gone to their 
eternal reward - Hisagi Koyama, Jim 
Molkenbuhr, Vince Mills, Laurie 
Gallagher, Tony Glynn, Mick Guinea, Des 
Bruton and the founder Lionel Marsden 
himself. 

While it was not too hot, tents had 
thoughtfully been erected to shelter the 
guests. Events began with the bishop 

presiding at a concelebrated mass. The 
bishop gave thanks for the generosity of 
all the Marist Fathers and their many 
supporters for their contribution to the life 
of Kyoto diocese, acknowledging the work 
of the Holy Spirit in all that had been 
achieved. He encouraged all the Christians 
to take seriously their baptismal call to be 
missioners. 

At the conclusion of the mass, Australian 
provincial, and himself a former member 
of the Marist Japanese mission band, Fr 
Jim Carty spoke to the Christians of Nara. 
His address is quoted in full at the end of 
this report. 

Afterwards, sharing food and drinks, the 
500 took the opportunity of meeting old 
friends and sharing memories of 50 years. 
They included former missionaries 
Aloysius Asada and Bob Gray. 

Each guest was presented with a booklet in 
Japanese entitled, Marist Story in Japan 
1949 -1999: The Journey, prepared by 
Paddy O'Hare, Keith Tulloch and the 
Christians of the eight churches. 

It is an excellent historical record filled 
with thought and memory-evoking pictures 
of the development of the eight 
communities and various social welfare 
works of one small corner of the wider 
Church in Japan. 

Left: Bill & Molly 
Carty are among 
the large crowd at 
Nara's 50th 
anniversary 
celebrations at 
Suzaku. Right: Jim 
Carty gives his 
address of 
appreciation 
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The introductory article demonstrates how 
a group, aging and declining in numbers, 
can regroup, refocus and relocate 
according to new priorities, releasing 
energy, hope and effectiveness for the 
remainder of the journey. 

Among the many positive results revealed 
in the story, two stand out. The first has 
been an expansion of lay involvement in 
all aspects of the mission, and the second, 
a more effective and deliberate sharing of 
Marist spirituality with the Christians. 

The address to the Christians of Nara by 
the provincial of the Marist Fathers in 
Australia Fr Jim Carty, 6 June 1999, on 
the Occasion of the Golden Jubilee of the 
Founding of the Marist Mission in Japan 
was as follows. 

By an extraordinary coincidence of 
events, it is my privilege and pleasure 
to be with you today for this special 
occasion. Although what brings us 
together is the 50th Anniversary of the 
arrival of the Mari st Fathers from 
Australia, it is really a celebration of 
thanksgiving for the many blessings 
received, for Christian communities 
and pastoral works established, and for 
the friendships forged during those 
years. The greatest blessing for which 
I wish to give thanks today is the 
blessing of you all gathered here today 
and the many other friends, who over 
the years, through your generosity, 
support, love and commitment, helped 
to build up the eight Christian 
communities of Nara Prefecture. 
Without your generosity, without your 
support, without your love and your 
commitment, this could not have 
happened. 

One of those coincidences happened 
in Japan in 1949, the year St Francis 
Xavier's right arm was brought on 
pilgrimage to mark the 400th 

anniversary of his arrival. When Fr 
Lionel Marsden, the founding father of 
the Marist mission, reached Japan in 
May 1949, he travelled from Kure to 
Tokyo where he stayed for two weeks 
with my family. 

My father, a newsreel cameraman 
during the war, had arrived in Japan in 
1945 with the American army on the 
first day of the occupation. Soon after, 
he arranged for my mother, two sisters 
and me to join him in Tokyo; a third 
sister was born here. It was while we 
were living in Ebisu that Fr Marsden 
came to stay. He offered mass daily in 
our living room. Now, because of 
another extraordinary coincidence of 
events, my parents, although well 
advanced in age, and I have the 
privilege of sharing in this celebration 
here with you today. 

The Marists, like other missionaries of 
that time, arrived with great 
enthusiasm and commitment to the 
spreading of the gospel message. They 
saw the devastation caused by the war 
and were moved with concern and 
compassion, arranging with friends 
and relatives in Australia to send 
clothing to help those most in need. 

But also, like other missionaries, they 
arrived with their own cultural 
baggage, their preconceptions, their 
misunderstandings and the missiology 
of the time. They preached the gospel, 
taught scripture, small Christian 
communities were established and 
people were baptized. In the early 
years conversions and baptisms were 
central to our efforts and this at times 
clouded our appreciation of the 
presence of God in Japan in the hearts 
and minds of its people. There were 
times when we lacked sensitivity to 
the culture and religions of Japan, to 
the customs and practices that were 
expressions of belief. 

And so at this time I would like to take 
the opportunity to apologise for those 
times when we may have seemed 
arrogant, insensitive, intolerant, for the 
times when our cultural baggage got in 
the way and for the mistakes we have 
made, especially when we failed to 
consult. 

During the past 50 years the 
understanding of the universal mission 
of Christ has evolved and developed to 



a point where we now believe that one 
of the most critical challenges facing 
the church, and by extension the 
Christians of Japan today, is the 
inculturation of the message of the 
gospel in such a way that the customs 
and culture of Japan are respected and 
so speaks to the hearts of the Japanese 
people. 

I wish to offer heartfelt thanks to all of 
you who have journeyed with us in the 
past 50 years, especially our pastoral 
leaders, Bishops Furuya, Tanaka, 
Otsuka, and the many sisters from 
various congregations. Thank you for 
your long-suffering acceptance of our 
foibles and shortcomings, your 
tolerance and especially your 
generosity, cooperation and service 
without which nothing could have 
been achieved. I wish also to publicly 
acknowledge and thank, on your 
behalf, those many people in Australia 
and elsewhere who have supported 
most generously the mission here in 
Nara. 

There are now eight churches, five 
kindergartens, one nursery, two old 
peoples' homes and various social 
welfare works in Nara. They are a 
tribute to the collaboration and 
generosity of so many. We are 
delighted to see that the responsibility 
for most of these institutions is now in 

the hands of our Christian laity. And 
while these external signs are 
important, of greater importance has 
been the building up of the 
communion of hearts committed to 
gospel values and to the working for 
the well being of others through the 
Christian communities of Nara. 

I give thanks for the spirit, courage 
and inspiration that brought Fr 
Marsden and other Marists to Japan; I 
give thanks for the many blessing that 
we have received through your prayers 
and support and I give thanks for the 
great spirit of collaboration that you 
have shown. 

The best way to mark this day of 
celebration is to recommit ourselves to 
those gospel values of love, tolerance, 
compassion and service to the care of 
the marginalized and those in need - in 
other words, to build a living 
memorial by continuing the work of 
those who have gone before us. 

I thank the Bishop of Kyoto for 
gracing us with his presence today and 
I assure him that in so far as we can, 
we, the people of Nara, will continue 
to work with him and the people of the 
diocese for the building up of the 
kingdom of God, a kingdom of peace 
and justice. 

Bishop Otsuka 
presides at a 
concelebrated Mass 
at Suzaku marking 
the 50th 
anniversary of the 
Marist mission in 
Japan, 1999 
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WOMEN RELIGIOUS OF THE NARA MISSION 

Marist founder Jean-Claude Colin dreamt of a world of mission where men and women 
religious, both active and contemplative, would work together as witnesses of God's love. 

In 1948 together with the Good Samaritan Sisters travelling to Japan to begin mission in 
Nagasaki (and soon after in Nara) was newly appointed Marist provincial Fr Jim Bell, coming 
to scout out mission work for the Marist Fathers. This was a symbolic beginning of a 
team-ministry which continues today after 50 years. The Marists in Japan concentrated on 
Nara, heartland of Japan's religion and culture and invited Sisters of many different 
communities to work with them. The mission flourished through the initiatives and 
commitment of these dedicated women, whose spirit lives on today in the lives of lay people 
working in faith-education, care of the elderly, the handicapped and their families . 

The bond between the women religious and the Marist missionaries was in one sense 
"work-oriented", a dedication to spreading Gospel values in a nation where professed 
Christians were so few. The Marists were conscious of "being missionaries" and this helped 
them to grow beyond the stereotypes and divisions of "clergy", laity", and "Religious". 
However while strong bonds of friendship and solidarity between the Fathers and the Sisters 
existed from the beginning, it could be pointed out that the work of the women religious in the 
first half of the mission's history concentrated mainly on the areas of children's education, care 
of the elderly, teaching Catechism and Scripture, as well as work as parish assistants. Many 
new projects and a closer cooperation with the Fathers are noticeable during the latter half. 
For instance, the women religious' contribution in the Nara Toy Library for handicapped 
children and their families, missionary initiatives and services to young mothers in the growing 
high-rise "new towns", ministry to Vietnamese refugees, to young people, to the increasing 
number of foreign migrants. On the parish level women religious are now fulfilling important 
roles in team-ministry. 

Missionaries today humbly seek to be in dialogue with the culture, both popular and ancient, of 
Japan, so as to be "of one heart" with our neighbours. In Nara the religious women who are 
almost 100% inculturated (ie they are Japanese) and the Marists (who are almost 100% 
expatriate) continue to build community and develop team-ministry together. 

Among the blessings that the presence of these women in Nara has brought to the Church's 
mission here, is that of vocations to the religious and missionary life. A number of young 
women joined the congregations of Sisters whose lives they saw in Nara, the Ursulines, the 
Sisters of St Paul of Chartres, the Catechists of Our Lady, the Good Samaritans, and the School 
Sisters of Notre Dame. Others entered congregations outside of Nara, such as the Poor Clares, 
the Sisters of St Joseph of Wichita, the Passionist Sisters, and the Little Sisters of Jesus. Some 
Sisters who were missioned in Nara have gone on mission elsewhere, Good Samaritan Sisters 
to Negros in the Philippines, one of the Catechists of Our Lady to Argentina, and another on 
mission within Japan to the homeless day-labourers' district in Osaka. 

As the Church in Japan faces new challenges going into the New Millenium, Marists have 
learned much from their association with these dedicated women that enables them to try to be 
better "instruments of mercy", discovering the compassionate presence of God in their own 
lives and mission. 

CONGREGATIONS WHO HAVE WORKED IN NARA 

Sisters of the Good Samaritan 
Catechists of Our Lady 
St Joseph Sisters of Osaka 
Canossan Sisters 
St Paul of Chartres Sisters 
Congregations de Notre Dame Sisters 

Ursuline Sisters 
Marianist Sisters 
School Sisters of Notre Dame 
Franciscan Sisters of the Immaculate 
Conception 



MARISTS WHO HAVE WORKED IN JAPAN 

Aloysius Asada student in Australia: 1962-1968; 
Japan: 1970-1976 

Desmond Bruton 1954-1968 died 19.091998 
James Carty 1971-1985 
Laurence Gallagher 1953-1971 died 01 . JO. 1993 
Paul Glynn 1955-1971; 1977-1983; 1994-1995 
Tony Glynn 1952-1994 died OJ. I 2. 1994 
Robert Gray 1980-1983 
Michael Guinea 1955-1997 died. 06. 04. I 997 
Albert Harcombe 1953-1994 
John Hill 1951-56; 1965 --
Oscar Ichiba student 199 1-1 999 
Michael Jacques student in Japan 1974-1986; 1990 --
Hisagi Koyama student in Australia 1964-1967; 

Japan: 1972 died 25.12.1985 
Lionel Marsden 1949-1953 died 05.11.1971 
Malcolm McFadden 1962-1 968 
Vincent Mills 1949-1954 died 02.03.1993 
James Molkenbuhr 1978-1990 died 2 I . 04. I 990 
Kevin Muldoon 1949-1971 
Sidney Nugent 1957 --
Patrick O'Hare 1969 --
Joseph Rooney 1964-1 992 
Keith Tulloch 1989 --
Ben Verbraeken Australia 1966-1967; Japan 1968-73 
John L Walsh 1966 --
James Ware 1979-83 
Terry Wicks 1963 --
Anthonv Wilson 1970-71 

REGIONAL SUPERIORS 
OF THE JAPANESE MISSION 

Lionel Marsden 1949 - 1953 

Kevin Muldoon 1954 - 1955 (acting); 
1956 - 1961 

Tony Glynn 196 1 - 1967 

Syd Nugent 1964 - 1967 (acting); 
1968 - 1970 

Mick Guinea 197 1 - 1976 

Terry Wicks 1977 - 1982 
Joe Rooney 1983 - 1988 

Paddy O 'Hare 1989 - 1994 

John Walsh 199 5 - present 
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