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Introduction and Definition of the Question 

Thank you.  It is a pleasure to be here, especially with so many people who are prepared to dedicate 
part of their weekend to matters of the mind. 

The reason that I am here today is that I received a phone call from one of your members on a difficult 
day at a difficult time of year, about twelve months ago.  He told that I should give a paper on this 
topic, ‘Political Thinking in Britain at the Time of Australian Settlement’.  He was forceful rather than 
persuasive.  I said something to the effect that I knew nothing about the topic and would not even 
know where to start.  He suggested that I read a book he had given me after a course he had 
attended.  I began to wonder how to get him off the phone, and realised that the easiest way was to 
capitulate.  In this there was a calculation that is quite relevant to our discussions today.  It was that 
the pain of resisting then was far greater than the imagined future pain of having to prepare the 
lecture. 

In fact, the task has been quite pleasant, and so I can express some thanks to the member.  I might 
also thank Helen Barrie, who has been most thoughtful and gentle in managing the details.  It is true, 
that at the time I was asked, I knew nothing of what the topic might entail, though I did know a number 
of things that would be relevant.  I want also to be clear that I am not an historian.  If you ask me the 
difference between Pitt the Elder and Pitt the Younger, I will say only that the elder was born first.

1
  I 

am rather a philosopher, interested in ideas, particularly those that have been well articulated and that 
endure.  I have a special interest in political philosophy. 

When I talk about ‘political thinking’, then I will mean the enduring legacy of major works in the history 
of thought, rather than the positions articulated by major players in the speeches and public 
documents of the time.

2
  This is not to say that the latter would not be interesting, but many of you 

would be better placed to engage in that investigation.  This, of course, raises the question of the 
relationship between the thought of the philosophers and the thought of the practitioners of the day.  
We see that it is a characteristic of this period that the relationship was close and that the philosophers 
were both following the lead of events and projecting ideas that would suggest further change. 

What I have done, therefore, is wander into the field proposed to me and look around.  What kind of 
political thinking was happening at this time and what of it might be interesting because of its potential 
impact on that manner of British settlement in Australia?  What I can offer you is not a research paper 
but rather the fruits of that excursion.  My hope is that it will enable those of you who are more 
interested in the topic to find a starting point and to read further. 

My first surprise was to learn that I would be dealing with the Enlightenment.  I had been aware that 
Australian thought and culture had been much affected by this movement but not that its very 
foundation was so closely linked.  My second surprise was to learn that the historical conditions in 
England meant that I had to start a hundred years earlier with the thought of John Locke.  My third 
surprise was that I had to come forward into the Nineteenth Century and the work of Jeremy Bentham, 
who was, in fact, a correspondent with some of those involved in the settlement of Australia, such as 
Edward Wakefield, whom I will also mention.  In between, I must mention Adam Smith, whose new 
ideas about economy shaped the times, and Edmund Burke and Thomas Paine, whose conflict 
illustrated tensions in the Enlightenment project that are still with us today. 

                                                      

1
 William Pitt, the Elder (1708 – 1778) was the father of William Pitt, the younger (1759 – 1806), who 
was Prime Minister at the time of British settlement in Australia. 

2
 For a work of this kind in an earlier period, see J. W. Allen, English Political Thought 1603 – 1644 
(Archon Books, 1967). 
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This will do as an outline of what I am to say, and you can find it on the handout.  I have also tried in 
that handout to indicate other persons and works that are of interest but beyond the scope of this 
lecture and to link them with events of the time. 

The Enlightenment 
What do we mean by the Enlightenment? – It is notoriously difficult to define.  Like ‘postmodernism’, it 
probably means different things to different disciplines.  Unlike ‘postmodernism’, there is some 
agreement across the disciplines about when the period began. 

In philosophy, it is a period that follows the early modern philosophers who both defined themselves in 
opposition to what had gone before them, namely, Aristotelianism and Christian theology, and sought 
to shepherd and protect a new and emerging form of science.  These were the philosophers of the 
early 17

th
 Century – Bacon, Descartes and Hobbes.  The Enlightenment took the next century – the 

Eighteenth and faltered sometime around the middle of the Nineteenth Century. It was most 
expressive in France with figures such as Voltaire, Diderot and Rousseau.  Here we meet the often-
unrealistic enthusiasm for the potential of new ideas and for the possibility of human life being 
significantly improved by learning. 

Among philosophers, I believe that, if we leave out Hume and Kant, the figures of the Enlightenment 
are of less intellectual moment than those of early modernity.  On the other, they are more obviously 
engaged in social and political change.  This is a mark of the Enlightenment, in that unlike previous 
times, when philosophers did their work in schools and accepted that too much engagement in the 
public world would bring them the sentence that Socrates had suffered, the Enlightenment thinkers set 
out to engage society and to use their philosophical tools to affect change. 

We can try a definition or description from Andrew Levine: 

Enlightenment: an eighteenth-century philosophical movement dedicated, above 
all, to upholding rational standards for belief acceptance and freedom from clerical 
domination and theistic belief.  Most Enlightenment thinkers also upheld a notion of 
human perfectability.  Enlightenment thought is politically progressive.  The best-
known Enlightenment thinkers were French.  But there were distinct 
Enlightenments in Scotland, England and throughout continental Europe. 
Immanuel Kant (1724 – 1804) famously proclaimed that the motto of enlightenment 
is ‘dare to know’.

3
 

What are the important notes in this definition? 

1. The Enlightenment can be largely identified with the Eighteenth Century, though it leans 
forward to the middle of the Nineteenth, when it can be said to have ended, and it is 
anticipated in some places in the late Seventeenth Century.  This is why it is significant for 
Australian settlement, which was in 1788. 

2. Rational standards: the world was agog with the promise of the new science pioneered by 
Galileo (1564 – 1642) and founded by Newton (1642 – 1727); both belief and opinion were to 
be done away with in favour of objective science and reason; universal education and publicity 
was to make this available to everybody. 

3. Rejection of the control by the church, both politically and theologically.  Secularity: separation 
of church and state; Deism (belief in a Supreme Power but not one that could have any 
relation to human affairs) as opposed to Theism (God as an omniscient all-powerful being 
having care for human beings). 

4. Assurance of human perfectability – rejection of original sin; assurance of human progress.  I 
will deal with this in more detail in a few moments. 

5. Politically progressive – the Enlightenment saw the overthrow of the absolute monarchs and 
the adoption of the principles of democracy.  Its radical nature is seen in the Declaration of the 
Rights of Man, proclaimed at the beginning of the French Revolution on 29 August 1789.  

                                                      

3
 Andrew Levine, Political Keywords: A Guide for Students, Activists and Everyone Else (Oxford: 
Blackwell, 2007), p. 276. 
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"First Article – Men are born and remain free and equal in respect of rights. Social distinctions 
shall be based solely upon public utility."

4
 

Progress 

One of the most powerful ideas of the Enlightenment and one that is relevant to our purpose is that of 
progress.  The Enlightenment writers believed that humankind was launched on a project that would 
perfect human life and activity in a variety of ways – scientifically, technologically, politically, morally.  
At core, was the notion of the perfectibility of human nature, an idea that is immediately opposed to 
the theological notion of original sin.  Ironically, John Plamenatz traced the rise of the notion to the 
secularisation of the Christian linear view of salvation history and its end in the beatific vision.

5
  This 

view contrasted with the ancient Aristotelian and Stoic views of history as circular.  What the 
Enlightenment thinkers did was to accept the linear and progressive view of history but to make its 
terminus something of an achievement of this world, and, in particular, the achievement of reason. 

Although the roots of the idea are much deeper, it is not hard to understand the optimism of the period 
due to the actual progress in science and technology.  The new science was proving effective.  
Newton had formulated his laws.  The elements were being discovered.  New methods of agriculture 
were making the earth far more fruitful.  Amazing new machines that did away with much human and 
animal labour were being invented and would in a few years give rise to the industrial revolution.  I 
expect that some of this optimism was behind the readiness of early Australian settlers to tackle the 
problems of agriculture in a land much harder than that which they had left. 

The idea of progress related, however, also to politics and morals.  Writings on politics in the period 
tend to have either the flavour of the final rational construction of the fully functional state or the more 
radical call for change and for the overthrow of oppressive monarchs or the church so as to institute a 
perfect state.  Gone is the Aristotelian sense that the arrangements by which communities govern 
themselves are always in flux and that the art of politics is to nudge them towards what is better, 
despite setbacks along the way.  It is not surprising that the Enlightenment project led towards a form 
of state that is viewed as somehow final and expressed in a written constitution that is made difficult to 
change, because it is not envisaged that it will need to change. 

Progress as a moral idea is harder to defend.  Are we, in fact, made happier by new technologies?  
This is a relevant question today.  It has, nevertheless, remained strong and was given strength by 
such achievements as the abolition of slavery.  It is not unlikely that the transformation of Australian 
convicts into useful members of a developing society was seen in this way. 

The English Enlightenment 

The Enlightenment in England was a much more settled affair than the Enlightenment on the 
Continent and especially in France.  Whereas in France Voltaire, Diderot and Rousseau were writing 
furiously and towards the end of the Eighteenth Century the country began its long Revolution; in 
England, there seemed a hiatus in writing and its political life was more stable.  This has led people to 
think that the Enlightenment was not important in England, but this is untrue.  In fact, change in 
England had begun earlier with the Glorious Revolution of 1688 and a new constitution that put a 
limited monarchy in place under William and Mary.  John Locke, to whom we will next turn had already 
put in place the principles of liberal democracy and of religious toleration.  Much of what was 
happening in England during the Eighteen and Nineteenth Centuries was the application of 
Enlightenment principles in science, technology and law.

6
 

                                                      

4
 ‘Declaration of the Rights of Man and of the Citizen’. (1789) In  Basic Documents of Human Rights, 
p. 8, edited by Ian Brownlie (Oxford: Clarendon Press, 1971. 

5
 John Plamenatz, ‘The Belief in Progress’ in Man and Society: A Critical Examination of Some 
Important Social and Political Theories from Machiavelli to Marx (London: Longmans, 1963), vol. 2, 
pp. 409 –457.  See also J. B. Bury, The Idea of Progress: An Inquiry into Its Origin and Growth 
(Honolulu, HA: University Press of the Pacific, 2004). 

6
 See Roy Porter, ‘England’ in The Blackwell Companion to the Enlightenment, edited by John W. 
Yolton (Oxford: Blackwell, 1991). 
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John Locke 
As I said at the beginning, I was surprised when I realised that I would have to deal with John Locke in 
addressing the topic under consideration.  He lived from 1632 till 1704 and his major political work, 
Two Treatises on Government, was published in 1690 just after the succession of William and Mary 
following the ‘Glorious Revolution’, though it was written some years before.  This places it 
approximately one hundred years before Australian settlement.  Nevertheless, it is the work that 
articulates the political principles that were established through the conflicts with the Stuarts and which 
were worked out during the following century.  The First Treatise is an argument against Robert 
Filmer’s defence of absolute monarchy.  I will draw my points from the Second Treatise.

 7
 

Locke’s thesis can be put simply. ‘All government is limited in its powers and exists only by the 
consent of the governed’.  The grounds for this claim are that ‘All men are born free’.  Locke accepted 
the responsibility to explain the foundations of proper government and began with the state of nature.

8
 

Contrary to Hobbes, Locke argued that men were first in a state of nature that was a state of perfect 
freedom and of equality.  In the state of nature, men lived according to reason, which is the law of 
nature, namely, to preserve one’s own life and not to harm anybody else in their ‘life, health, liberty, or 
possessions’ (n. 6). People lived without a common judge or law other than the law of nature. 

This may seem sufficient were it not for the possibility of conflict and war.  A state of war exists when 
force is used without right.  It can happen in the state of nature or in civil society in moments when the 
common judge is ineffectual, that is when the state of nature prevails temporarily.  In the pure state of 
nature, however, war is more likely because men are judges of their own case. (n. 13) It is to get 
beyond this inconvenience that civil government is formed. Locke remains more optimistic than 
Hobbes, and so his sovereign far less powerful. 

Early in the Second Treatise, Locke offers an extended and ground-breaking discussion of property 
(nn. 21 – 51).  He allows that the earth and its fruits are given in common to all human beings.  He 
claims, however, that one owns whatever one has mixed one’s own labour with.  There is a natural 
limit to this: one cannot rightly accumulate more ground than one can farm or more fruit than one can 
consume.  This limit, however, is overcome by the invention of money, which can be accumulated and 
stored without perishing.  This enables unlimited increase of wealth for individuals.  Locke 
optimistically justifies this on the grounds that private ownership leads to industry and to massive 
increase in the fruits of the earth.  The role of government is going to include the protection of those 
whose increase in wealth raises the envy of those less well off, yet whose industry enables a more 
prosperous society.  ‘The great and chief end, therefore, of men’s uniting into common-wealths, and 
putting themselves under government, is the preservation of their property’.  (n. 124)  

The role of government, therefore, will be protection of the right to property – life, liberty and estates 
(n. 87). In the state of nature property is insecure due to lack of (1) ‘established, settled, known law’, 
(2) ‘ a judge with authority to determine all differences’ and (3) ‘power to back … the sentence’.  (n. 
124)  A political society is formed when people contract with one another to form a government.  In so 
contracting, they give up the two powers of the state of nature: (1) to preserve their lives; and (2) to 
punish those who transgress the natural law.  (n. 128) The second is given up absolutely; the first to 
the point that their lives are again at risk – hence the notion of the limited power of government.  Once 
this contract is agreed, it is binding and all must follow the majority voice. 

The first act of a political society is to constitute a government, and this is the act of the whole people, 
who are supreme.  There are two parts of government – the legislature and the executive (Locke does 
not distinguish the judiciary but sees it as part of the legislative – parliament as a court) – and of these 
the legislature is supreme, whatever its form.  The two powers must be held by different persons or 
bodies.  Once they are in place the people must obey, but they hold in reserve the right to resist a 
tyrant, who in acting against the political society himself becomes a rebel.  (This is a clever 
consideration of Locke, who does not want to justify revolution, but nevertheless allows for resistance 
toward and unseating of a tyrant.) 

                                                      

7 
Quotations of Locke are from John Locke, Second Treatise of Government (Indianapolis: Hackett 
Publishing Company, 1980). 

8
 Robert A. Goldwin, ‘John Locke’, in Leo Strauss and Joseph Cropsey, History of Political Philosophy, 
2
nd
 edition (Chicago: Chicago University Press, 1981), pp. 451 – 486. 
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Locke’s position can be summed up in his definition of power.  ‘Political power, then, I take to be a 
right of making laws with penalties of death, and consequently all less penalties, for the regulating and 
preserving of property, and of employing the force of the community, in the execution of such laws, 
and in the defence of the common-wealth from foreign injury; and all this only for the public good.’ 
Second Treatise (n. 3). 

In summary, Locke proposed a form of government in which freedom would be respected and in which 
the power of government would be limited to what was needed to protect the life, liberty and property 
of all citizens.  Government is put in place by contract, and so the state is a voluntary association and 
not a natural but variable development of human rationality.  In doing this, he laid the foundations of 
what we call liberal democracy.  Locke also enabled justification of the accretion of unlimited wealth, 
and in this he laid the foundations of what we call capitalism. 

Adam Smith 
I will now step forward to a time closer to our interest and the work of Adam Smith.  Smith’s major and 
most quoted work, An Inquiry into the Nature and Causes of the Wealth of Nations was published in 
1776, the year of the American Revolution and twelve years before Australian settlement.  His often 
neglected but important Theory of Moral Sentiments was published before this in 1759.  Though 
mainly an economist, the position he forged for economics in political society makes him an important 
part of our story.  I will make only two points. 

1. Smith founded morality not on reason but on feeling or sentiment.  Among human beings, a 
sympathy for the feelings of one another and the ability to imagine how another feels provide 
grounds for judging what action is approved and what is not.  These also give rise to a natural 
sociability among human beings according to which they desire one another’s company and 
love.  That morals are founded on sentiment and sympathy, allowed Smith to claim that the 
best guide to production and commerce or to the working of markets is human desire.  The 
‘invisible hand’ that directs marketing decisions is ultimately self-interest – desire responding 
to availability and cost.  Smith could defend himself against claims that this was just 
selfishness because of the role of sympathy of one human being for another.  Nevertheless, 
he was aware of limitations in his scheme but held that these limitations were diminished by 
the overall working of the economic machine. 

2. Similarly, Smith was an outstanding advocate for free trade.  His opponents in this were the 
advocates of the theory of mercantilism, the view that a country’s wealth was fixed and could 
be measured in the amount of gold and silver bullion that it held and that maintaining wealth 
was a matter of increasing exports and limiting imports.  Smith argued that wealth was not 
limited in this way and that if trade were free, self-interest would ensure that people worked 
industriously to increase the amount of goods for sale, the amount of commerce and 
consequently the overall wealth.  He argued, therefore, against both tariffs and government 
regulation.  His argument sees a shift towards labour rather than property as the basis of 
value and the suggestion that the wealth is not strictly limited. In today’s terms, economies 
grow. 

Adam Smith clearly drew on the work of Locke but he changed it significantly giving us the political 
form we know as liberal capitalism.  Economy had always been related to political thinking, but in the 
ancient world it was something left to largely to those involved in farming, crafts and trade.  After 
Smith, however, economy became closely interlocked with politics and the discipline of economics 
came to the fore. 

[Aside: Let me hazard an opinion: today we live with two myths about our Commonwealth 
Government: first, that the coalition best looks after the economy (this is occasionally contested); 
secondly, that the main purpose of (federal) government is management of economy (this is not 
usually contested).] 

Burke and Paine 
I mention Edmund Burke and Thomas Paine together not because either of them would have been 
happy that I do but because together they show up a major internal tension in Enlightenment politics.  
It is the tension that we experience as the difference between conservatives and radicals. 
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Locke had advocated inalienable human rights and prized human freedom, but he was comfortable 
that voting could be tied to property rights and that only men could engage in politics, and was 
certainly looking for a settled productive society.  The tension in this situation has spent some 
centuries working itself out, as various rights have come to be seen to belong to human beings as 
such, irrespective of the many differences that distinguish people. 

Another tension had to do with the conditions of life in Britain.  One author described the Eighteenth 
Century as ‘the politest century in English history’

9
, but this was at the political and mostly aristocratic 

level.  Underneath, there was a great deal of social distress as various groups within the society were 
dispossessed and became poor.

10
  This gave rise to much restlessness, and was a factor in Australian 

settlement. 

Edmund Burke was an Irish Anglican with Catholic sympathies, who spent nearly thirty years in the 
British House of Commons.  He was in many respects opposed to Enlightenment ideas and 
maintained that political judgements are based not on theory but on practical concerns for achieving 
what is best in a given situation.  The object of the politician’s thought, therefore, is not truth but good, 
and not good in the abstract but a good to be achieved in the here and now.  He maintained that 
although the form of a government was a human construction, civil society itself was natural and that 
no claim could be made for a prior state of nature.  He rejected the notion of a social contract and 
claimed to the contrary that the authority of the British constitution was based on ‘prescription’, a legal 
term that implied that long and unchallenged occupancy gave valid title. 

Burke’s Reflections on the Revolution in France (1790) is an extended, often polemical, argument 
against ideas and events associated with the French Revolution.  His attack was against those who 
had instituted radical and sudden changes of constitution on the basis of theory.  He saw this as 
bringing only distress to the country.  This is not to say that he did not believe in political change.  In 
fact, he believed that injustices must be remedied by slow and sensible changes.  Nor was he always 
in favour of existing authority, for he had opposed his own King in arguing for the freedom of the 
American colonies.  Nevertheless, he believed that most men and women were not capable of rule 
and that a country was best served by a small group of representatives who were by ability, birth and 
education capable of ruling. 

Thomas Paine’s The Rights of Man (1791 – 92) was a direct attack on Burke’s Reflections and 
provocatively took as its name the early declaration of the French revolutionaries.  Paine was a 
radical, who though born in England spent much of his life in America and France engaged actively in 
each of their revolutions.  He was a true child of the Enlightenment, viewing the past as a time of 
ignorance and believing that the Age of Reason would create a new world.  Paine’s views were 
articulated in terms of rights – natural rights and civil rights.  Every human being was equally endowed 
with rights, and so political institutions could be founded only on the basis of those rights.  Paine 
believed that social life was generally harmonious and that government existed only to make good 
certain deficiencies.  Government should be limited.  Nevertheless, he railed against poverty and 
believed that government should provide the remedy.  Representative government, in which every 
citizen had an equal vote in determining the representatives, was the only legitimate form of 
government.  The people remain sovereign. 

Jeremy Bentham 
The final major political thinker with whom I will deal is Jeremy Bentham, who was active at the 
immediate time of Australian settlement and much involved in debate about issues to do with 
Australia.  He actively opposed transportation of convicts to Botany Bay, because his theories about 
punishment suggested better and cheaper ways of dealing with offenders in Britain.

11
  He lived from 

1748 till 1832.  His Fragment on Government was published just twelve years before settlement 
(1776) and his An Introduction to the Principles of Morals and Legislation was printed in 1780, though 

                                                      

9
 Anthony Quinton, Encyclopaedia of Philosophy s.v. ‘British Philosophy’ Vol 1, p. 383. 

10
 See, for instance, Eris O’Brien, The Foundation of Australia (London: Sheed & Ward, 1937), 
Chapter 1. 

11
 See John Gascoigne, The Enlightenment and the Origins of European Australia ( Cambridge: 
Cambridge University Press, 2002), pp. 123 –125. 
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not formally published till 1789.  He was a reformer but not in the line of the French radicals, and he 
explicitly rejected the language of rights. 

Bentham was the founder of utilitarianism, the ethical theory best know for its ‘greatest happiness’ 
principle, namely, that ‘actions, policies and institutions are to be judged solely in terms of their 
tendency to increase the happiness of the greatest number of people’.

12
  In fact, for Bentham, 

happiness means pleasure and the absence of pain, and he states this more plainly in the opening 
sentences of his Introduction.  ‘Nature has placed mankind under the governance of two sovereign 
masters, pain and pleasure. It is for them alone to point out what we ought to do, as well as to 
determine what we shall do.’

13
  How we should live, therefore, is according to Bentham, to maximise 

pleasure and to minimise pain, both individually and as a society. 

As a first principle, the principle of utility could not be proved, but Bentham was energetic in showing 
that other theories of morality could be quickly and simply reduced to it.  Social-contract theory, for 
instance, argued that all men and women should obey the law, because they had given implicit 
approval to the institutions of law.  Bentham, however, could simply say that the greatest happiness of 
the greatest number could be achieved only if all obeyed the law.  It is a simple theory but not without 
elegance and Bentham and John Stuart Mill after him were vigorous in working out its implications.  
He divided the sources of pain and pleasure into physical, political, moral and religious.  He also 
generated a calculus based on seven circumstances surrounding the experience of pleasure and pain 
– intensity, duration, certainty, propinquity, fecundity, purity and extent – so that the likely sum of 
pleasure and pain could be assessed as a part of moral decision making. 

The detail of all of this is beyond our present concern, except to note that this was the kind of moral 
theory being pioneered in England at the time of Australian settlement and also to note that it was a 
part of a consistent development in thinking going back to Hobbes and Locke.  What are of more 
immediate interest, however, are Bentham’s theories on law and punishment.  Again, he produced a 
calculus that could measure the total mischief or evil of acts and so guide the government in its 
legislation of offences and punishments.  The evil was measured mainly in terms of consequences, 
and so private moral matters that did not affect others were regarded by Bentham as outside the 
scope of law. 

Utilitarianism demanded a rethinking of the punishment of criminals, because simple retribution for 
damage caused by crimes was not sufficient reason for punishment.  It rather increased the total sum 
of pain in the world, without necessarily bringing any improvement.  Bentham rejected punishments 
that were groundless, inefficacious, too expensive or needless.  Again, Bentham’s calculus of 
punishment was detailed, but the principle was that punishments had to be sufficient to deter crime in 
its particular circumstances but also such that it would reform rather than destroy the offender. 

Edward Wakefield 

Finally, I want to just mention Edward Gibbon Wakefield (1796 – 1862), whose Letter from Sydney, 
published in 1829, was written not in Sydney, which Wakefield never visited, but in Newgate prison, 
where he was serving a term for the abduction of an heiress, whom he married at Gretna Green.  
Wakefield drew heavily on the Enlightenment project, particularly the work of Adam Smith, and 
involved Jeremy Bentham in his calls for a new form of colonisation, which, through more appropriate 
modes of land distribution and immigration of workers, would enable progress in the opening up of 
waste lands. 

Conclusion 

Let me conclude.  What I have tried to do is to survey the thought of the major figures in political 
philosophy or political theory in Britain during the period affecting the first European settlement of 
Australia.  Australia was very much an Enlightenment settlement and this gives clues to its character.  
We can contrast it with the United States, which was pre-enlightenment settlement and so has 
maintained a strong religious fervour but which established its political institutions according to 
Enlightenment principles.  Australia was an Enlightenment settlement and the stream of secularism in 

                                                      

12
 Sylvana Tomaselli, ‘Utilitarianism’ in Blackwell Companion to the Enlightenment edited by John W. 
Yolton (Oxford: Blackwell, 1995), p. 536. 

13
 Jeremy Bentham, An Introduction to the Principles of Morals and Legislation, 1780, Chapter 1, 
http://www.la.utexas.edu/labyrinth/ipml/ipml.c01.html, accessed 7/10/ 07. 
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our cultures witnesses to that, but one also suspects that the energy to settle and farm what can only 
have seemed a hostile land came at least in part from Enlightenment ideas.  Our federation, on the 
other hand, was post-Enlightenment, and this may explain the incompleteness of a constitution that no 
serious Enlightenment figure would have been happy with. 

I am aware you are historians.  My gift to you is a reference to the work of John Gascoigne, The 
Enlightenment and the Origins of European Australia (Cambridge University Press, 2002), to which 
you will find a reference on the bottom of the handout. 
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Appendix: Philosophers, Writings and Events 
 

Philosophers and Writings Events 

Thomas Hobbes (1588 – 1679) 
1651 – Leviathan 
 
John Locke (1632 – 1704) 
1689 – First Letter Concerning Toleration 
1690 – Two Treatises of Government 
 
Isaac Newton (1642 – 1727) 
1687 – Mathematical Principles of Natural 
Philosophy 
 
Charles Louis Montesquieu (1689 – 1755) 
1748 – Espirit des lois 
 

1642 English Civil War 
1645 Able Tasman circumnavigates Australia 
1648 Peace at Wesphalia 
1653 Cromwell Lord Protector 
1660 Restoration of the Monarchy 
1660 Royal Society Formed in London 
1688 Glorious Revolution – William and Mary in 
England 
1694 Bank of England established 
1702 England’s first daily newspaper, The Daily 
Courant 
1745 Jacobite Rebellion 
1746-53 East India Company established 
1746 Franklin electricity 
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Francios Marie Voltaire (1694 – 1778) 
1764 Philosophical Dictionary 
 
1751-76 – Diderot’s Encyclopedie 
 
David Hume (1711 – 1776) 
1739-40 – Treatise of Human Nature 
1779 – Dialogues Concerning Natural Religion 
 
Thomas Reid (1710 – 1796) 
1764 – The Principles of Common Sense 
 
Jean-Jacques Rousseau (1712 – 1778) 
1762 – Social Contract 
 
Adam Smith (1723 – 1790) 
1759 – Theory of Moral Sentiments 
1776 – The Wealth of Nations 
 
Edmund Burke (1729 – 1797) 
1790 – Reflections on the Revolution in France 
 
Tom Paine (1737 – 1809) 
1791-2 – The Rights of Man 
 
1787-88 The Federalist 
 
Immanuel Kant (1724 – 1804) 
 
William Paley (1743 – 1805) 
1785 – Principles of Moral and Political 
Philosophy 
1794 – View of the Evidences of Christianity 
1802 – Natural Theology 
 
Jeremy Bentham (1748 – 1832) 
1776 – Fragment on Government 
1789 – Introduction to the Principles of Morals 
and Legislation 
 
Georg W. F. Hegel (1770 – 1831) 
 
James Mill (1773 – 1836) 
 
Edward Wakefield (1796 – 1862) 
1829 – Letter from Sydney 
 
John Stuart Mill (1806 – 1873) 
1859 – On Liberty 
1863 – Utilitarianism 
 
Charles Darwin (1809 – 1882) 
1859 – Origin of the Species 
 
Karl Marx (1818 – 1900) 
 

1756 Seven Years War 
1754 Black discovers CO2 
1755 Sam Johnson’s Dictionary 
1759 Quebec captured by James Wolfe 
1760 Cavendish discovers H2 
1764 James Watt steam engine 
1768 Arkwright – Spinning frame 
1768 James Cook’s first voyage 
1769 Birth of Napoleon 
1770 Cook – Botany Bay 
1771 Scheele discovers O2 
1773 Boston Tea Party 
1775-83 US War of Independence 
1778 Lavoisier analyses Air 
1785 Edmund Carwright patents power loom 
1786 Martin Klaproth discovers uranium 
1788 First Fleet arrives 
1789 French Revolution begins  
1790 Lavoisier first table of elements 
1791 US Bill of Rights 
1792 Formation of French Republic 
1793 – 99 French Revolutionary Wars 
1794 Reign of Terror 
1795 First settlement in New Zealand 
1796 Jenner – Small Pox vaccine 
1797 MacArthur introduces merino 
1798 Irish rebellion suppressed 
1799 Beethoven’s first symphony 
1800 Act of Union Britain and Ireland 
1801 First paddle steamer Scotland 
1802 Peace Britain and France 
1805 British defeat Spanish Trafalgar 
1807 British abolish slave trade 
1810 Dalton atomic theory 
1812-14 War Britain and USA 
1812 Luddite riots in England 
1813 Crossing of Blue Mountains 
1815 Defeat of Napoleon at Waterloo 
1825 First passenger steam railway 
1829 Catholic Emancipation Act 
1831 Charles Darwin Voyage of the Beagle 
1835 Morse telegraph  
1835 Foundation of Melbourne 
1839 First Opium War with China 
1840 Bicycle invented in Scotland 
1841 British annexation of NZ 
1848 Revolutionary movements in Europe  

1851 Gold in Australia 
1855 Responsible Government in NSW 
1859-70 Unification of Italy 
1861 American Civil War 
 
Source: The Cambridge Factfinder, edited by 
David Crystal  (CUP 1997). 
 

Bold italics: events concerning Australia; plain italics: Events concerning Britain. 

 


